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PREFACE.

o —_— 00—

As its very title indicates, the Jinacarita is the life
of the Conqueror, that is, of the Buddha. Itseems to
hold among the Buddhists of Ceylon, the same place
that the Buddhacarita and the Lalitavistara hold
among the Northern Buddhists ; and this renders
more singular the fact that the Jinacarita is unknown
both in Siam and in Burma. In the latter country,
the most careful and persevering enquiries have
failed to elicit any information as to its being known,
even by name ; and it becomes stranger still, when,
in ancient Burmese lithic inscriptions, one sees the
names of many a pali work composed in Ceylon, as
has been the Jinacarita, and probably anterior to it,
on a diversity of subjects: Grammar, philosophy,
prosody, bibliography, etc.,, whose very names are
seldom heard beyond the pale of the pali literati of
Burma and Ceylon, and most of them unknown to
European scholars, while the Jinacarita is familiar, by
name at least, to them.

The style of the poem is rather uneven, being weak
and prosy in some places and of a highly poetical
character in many others; it will, however, be re-
marked that the author is most prosy when he servilely
follows the Nidanakathd and merely turns its prose
iato octosyllabic verses. But whenever he breaks
through this slavish imitation and writes from the
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depths of his own inspiration, he rises to heights that
place him in the foremost rank among poets. For
the muse is a native of no particular country, and she
speaks all languages; it must not be forgotten that
poetry does not merely consist in stringing up lines
after lines of words, according to short and long
syllables and in accordance with the strictest conven-
tional rules of prosody ; although in this, our author
is absolutely perfect.

The charm of the Jinacarita lies in its lighter style;
in the author’s choice of graceful, and sometimes
forcible, images ; in the art ot his descriptions; the
richness and, in some passages, the delicacy of his
expressions ; qualities which go to make its reading
refreshing and welcome after the laborious reading of
heavy didactic poetry. ‘

For instance, the reader of the original pali will
not fail to remark the beauty of verses 339-344, put
in the mouth of Kaluday1, describing the way to
Kapilavastu ; likewise the grace and delicacy of
stanzas 70, 71, wherein the poet sings the beauty of
May3, the Buddha’s mother; and also stanza 164,
where, in a few masterly strokes, he depicts the charms
of Yasodhard. The description of the conflict with
Mara contains many a beautiful verse which cannot
fail to strike the reader as such. Graceful again are
the descriptions of the LumbinI park and of the
Veluvana, as well as that of the three palaces of
young Siddhattha, These are only a few examples

of the truly poetical passages where the author shows
himself at his best,
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Nothing much is known of Medhaxkara, the author
of the Jinacarita ; in Ceylon even, not the least scrap

of biographical sketch exists concerning him, beyond a
few verses of thz Postcript at the end of his poem,

There we are told that Medhankara composed the
Jinacarita in Ceylon, in a monastery built by King
Vijayabahu and bearing his (the king’s) name. But
there were three Sinhalese kings bearing this name.
The first ascended the throne in A.D. 1071 and estab-
lished the capital again at Pollunaruwa; but his
reign was full of internecine wars and party factions
on the one hand, and Ceylon’s deadly enemies, the
Malabars, had to be fought against and expurgated
from the island step by step on the other, Itis very
probably not in this reign that our author flourished,
for religion was just beginning to be restored after its
almost complete extermination by the Hindu inva-
ders. The third king of the name, with his capital at
Dambedeniya, ascended the throne in 1235 and died
in A.D. 1266, having somewhat consolidated that part
of Ceylon which had remained under Sinhalese rule ;
but he had to fight constantly against the Malabars
who held a large portion of the island. It might be
during this reign that the Jinacarita was composed.

I am, however, inclined to think that the poem
was written in the monastery built by Vijayabahu
11, who ascended the throne in A.D. 1186 and was
the immediate successor of the famous king Parak-
ramaba@hu, the most glorious king of the Sinhalese
Annals, who drove out the invaders and consolidated
his rule by uniting the petty principalities of Ceylon,
During Parakramabahu’s reign, Buddhism revived and
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attained to a high degree ofjprosperity ; it was a time
of great literary activity, In this flourishing state did
the Kingdom go to Vijayab3huw ll. who, though li-
centious, had at heart the prosperity and the exten-
sion of religion, and sent an embassy to the king of
Burma to help him in so doing. Itis he probably
who built the monastery bearing his name and in
which our author lived ; although the unfortunate king
reigned only one year. If our surmise be correct,
the Jinacarita was written at or near Polluparuwa,
the capital, at the end of the 12th century.

Besides the charm of the Jinarita as a refined poem,
its principal interest lies in its sanmskritization. It
betrays, at almost every page, its author’s intimate
acquaintance with Sanskrit classical literature. That
he was an admirer of Kalidasa there can be not the
least doubt, and the two great Indian Epics, or at
least parts of them, were not unknown to him. He
makes use of some images and comparisons which are
seldom found in Pali, but are of frequent occurence
in Sanskrit works, to give only a few examples,

Our author describes Maha@maya as, “bimbadaraya,”’
bimba-lipped, that is, having red lips, Kalidasa, in his
plays and poems, uses this expression often; Cf

Kumarasambhava, Canto III., and Meghadiita :

Yatra bimbadharanan? (II. 7).

(1) Owing to the impossibility of printing Sanskrit in Rangoon,
in devanagari characters, it is throughout printed in Roman
characters. A few Sanskrit scholars still edit texts in the old
Indian characters, but there is now a pronounced and welcome
tendency to print Sanskrit in Roman letters. The sooner the
devanagari characters are done away with, the better.
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Tanvi Cy@ma (z‘ikharidagani pakvabimb&dharost1
(1L 21).

Pravalagcadharabimbarm (Dagakumira., -purvapi-
tika).

Again, Kum@rasambhava :

Um@amukhe bimbaphalddharoste (XVII).

In stanza 164, Yasodhard is said to have ¢ beautiful
eyes, like blue-lotuses”: NettanIlakamali-Yasodhara;
and in many passages the Buddha’s face is compared
to a lotus. Both figures are extremely common, as
is well known, in Sanskrit :

Ni1ldmbhoruhanayane (Bh@minivilasa, I, g1).
Cetohar@mapi Kuge::ayalocane tvan (ibid,, III, 15.)
Nivatapadmastitamitena caksusa,

nrpasya kantam pibatassut3nanar.

(Raghuvamsa III.,, 17).

Tasminkale nayanasalilan yositan khanditanan
gantin neyam pranpayibhirato vartma bhanostyajacu
praley3stran kamalavadandtso ’pi hartun nalinyah
pratyavrttastvayi kararudhi sy@danalpabhyasiiyah.

(Megadhiita, Purva, 43).

In Pali too, the lotus is often used in speaking of
the eyes, face, etc., but it is much more so in Sanskrit.
See, for instance, Bh@minivilasa, 1., where nearly
every stanza contains such a figure.

Comparing the complexion to gold is extremely
common, both in Pali and Sanskrit, but comparing the
breasts to gold is very scarce in Pali. Our poet tells
us;
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Sovannahamsayugacarupayodhardya,

“« To May3, whose breasts were like a pair of gold-
en swans.” A Sanskrit poet speaks of an Indian
beauty and compares hers to golden jars, and even to
the golden mountain Meru. (Bhaminivildsa, II, g1).

Our author is here more graceful.

Do not these verses of Jinacarita :

Ko yam Sakko nu kho Brahma
Mairo nago ti adina.

Sound as an echo of those words put in the mouth
of fair DamayantI :

Ko ’yan devo ’thavd yakso
gandharvo v3 bhavisyati ?
(Mah2bharata, III, 6, 52 (Vanaparva).

One cannot help thinking our author had this half
stanza of the story of Nala in his mind, when he
wrote the two lines above mentioned.

The play of the eyebrows is in Sanskrit literature
not seldom compared to ripples or to waves, listen
to Kalidasa ;

Utpagyﬁmi pratanusu nadivicisu Bhriivilasan
(Meghadata Uttarameghah 43), and our poet speaks
of Yasodhara :

Hasaphepabhamuvicibh@sura (164).
Examples might be easily multiplied to show Me-

dhankara’s (the author of Jinarita) wide acquaintance
with Sanskrit literature and his fondness for images



( vii )
taken therefrom, The sanskritist will find many

more than those above mentioned, in the course of
his reading.

In the very spelling of many words, he prefers the
Sanskrit spelling to the Pali; what follows are only a
few examples, and I have followed him in this respect.
He, for instance, almost constantly reads, 1113 (Sansk.)
for 11}ha (Pali) although both forms are used in Sans-
krit, also :

Cobhana (Sansk) for Sobhana (Pali).

Angana " s Angana
Phena Y , Phena ’
Klega ’ , Kilesa etc

But throughout he has the form ‘kinnara” which is
neither Pali nor Sanskrit, and the contrary occurs in
sa@nI, which in both languages is s@nI.

Sanskrit authors are very fond of very lengthy com-
pound words; although some long compounds are
found in Pdli, they are rather rare and the exception,
and never attain the length of Sanskrit ones ; therein
again our author betrays his acquaintance with and
leaning to Sanskrit, many of his compounds teing
rather lengthy, for instance,

Sugandhavarapupphasudhiipacunnahemaddhajap-
pabhutibh@suracarumagge. (185).

AccantabhImanalaaccisamujjalorup@s@nabhasma-
kalalayudhavassadhara, (241).

Vasantakalajjanitatirattavannabhirdmankurapalla-
vni. (339).

’
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Some stanzas are made up of two long compounds,
as for instance No. 340.

In many others, each quarter verse is but a long
compound.

What has been said above is, I think, quite suffi-
cient to draw the attention of the scholar to the in-
fluence of Sanskrit clearly discernible throughout the
poem.2

The Jinacarita throws no new light on the Buddha’s
life, and we could not well expect any from such a
work, which is purely devotional and based on the
whole, on the Nidanakathd, which is, as all know,
the orthodox biography of the founder of Buddhism
to the southern Buddhists, that is, to the followers of
that form of Buddhism expounded in the P3li books.

It had been my original intention to compare, in
footnotes to the translation, the Jinacarita with
other lives of the Buddha, principally, of course,
from Northern sources, such as the Buddhacarita, the
Lalitavistara, the Fo-pen-Hing of the Chinese, the
Tibetan Life of Buddha, etc. But this plan I soon
abandoned, on considering that it had already been
followed by some other scholars.® It struck me,
however that, excepting Mr, Kern in a few foot-
notes to his ‘“Manual of Indian Buddhism,” no one
had as yet, as far as I know, made use of the

(2) Another highly sanskritized poem isthe * Telakathaha * like-
wise composed in Ceylon, and which has appeared in the
Pali Texts Society’s publications.

(8) Bee Rockhill, Kern, etos ) ' -

wdlh

#
4
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“ Mah3vastu ”’ so eruditely edited by the distinguished
French scholar, Mr. Senart.# The Mahévastu is
written in Sanskrit, but not in pure, faultless classic ;
its language approximates more to the language of
the gathas and considering that it is written mostly
in prose, it becomes extremely interesting.? But its
principal interest perhaps lies in the fact, that it is
one of the oldest Buddhist collections redacted in
Sanskrité which has come down to us, and above all
that it belongs to the Mahasanghika sect, which is
simply a branch of the Hinayana, or orthodox South.
ern Buddhism, if it was perhaps not the very primi-
tive school. The Mahasanghikas were the dissendent
monks at the Great Assembly (mahasanghiti) held at
Vaigﬁli. The Pali chronicle ¢ Dipavamsa” itself
alludes to the Mahasanghikas.

The Dipavamsa? mentions the Mahasanghikas as
well as the Bodhivamsa,® The former seems to indi-
cate that the two initial schools not long after the
.Buddha’s death were the Mah@sanghikas and the
Sthaviras.? The Dipavamsa tells us that they who
held the Great Assembly (Mah@sanghitI) were the first
schismatics, these are the Mahasanighikas, viz,, those
belonging to the Great Assembly. Profound internal
dissentions appear to have rent the bosom of the
Buddhist Church at a very early time, for, after the

(4) Our best thanks are due to Mons. Senart for his devotion to
oriental studies and his self-abnegation in editing such a
voluminous work as the Mahavastu, in so critical a manner.
(6) Mahav. I. Preface, IV. (6) Burnouf, Introduction, p.
452-458. (7) Dipavamsa, V. 39 foll. (8) Bodhivamsa, p. 96,
and so does also Kathavatthu, p, 3-5. (9) la Vallee Poussin,

Bouddhisme, p. 63.
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initial split of the original church into Sthaviras and
Mah2sanghikas,!® those two bodies themselves were
split into numerous sects, which it is not our purpose
either to enumerate or discuss.!!

The Vibhajjavadr split from the Sthaviras very
early, but only after the schism into Sthaviras and
Mah3sanghikas had occurred, though not long after,
for we learn from Northern sources!2 and this view,
as we have seen, is in part supported by the Pali
chronicles themselves, that there were three original
sections of the church : Mah@asanghikas, Sthaviras and
Vibhajjavadr. It results trom this that the Mah#sas-
ghika is one of the original schools of Buddhism,
The Mah&#sanghika school, therefore, belonged to the
Hinay&na, or Southern School, although it was the
origin of all the schools we now know as Mah@yana,
or Northern Buddhism,13

According to the DIpavamsal# the first schismatics
(Mah&sanghikas), were possessed of the scriptures ;
this could not have been otherwise for, before the split,
they were not, of course, schismatics. But it appears

(10) The name itself seems to imply that the very great majority
of that “Great Assembly ” were opposed, in some points, to
the views of the mino ity, vie.,, the Sthaviras (the Vibhajja-
vadi, to which belong the Sinhalese aud the Burmese Churches,
are only a sect of the Sthaviras) whose claim to have, from
the beginning. been the sole orthodox Buddhists, is not a little
vitiated by the fact, already pointed out, that they were the
minority, and that the Mahasanghikas, those who formed the
wajority, were supported by the opinions and concourse of the
great mass of the people. (11) See Rhys Darvids, J. R. A. §,,
1891, (13) Taranatha, 871. Rockhill, life of Buddhas, 183
(13) V. Poussin, Bouddbisme, 67. (14) Ibid,

'
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it in his magnificent * Introduction & I’ Histoire du
Bouddhisme Indien;” Kern, in his masterly * Indian
Buddhism,” often cites it and so does Mons. dela
Vallée Poussin in “Bouddhisme, Etudes et Materiaux.”
But other standard works of eminent writers, such
a Rhys Davids,17 Oldenberg,18 and a few others
seem totally to ignore it. And it is a pity; for it
must be remembered that we never shall come to a
perfect understanding of the History of Buddhism, un-
less we impartially study the northern that is, Sanskrit,
as well as the southern Pali books, comparing them
and drawing deductions from such comparisons,19

What has been said above concerning the Maha-
vastu has been said merely to draw the attention, not
only of students of comparative religion, to an im-
portant work which, although it has been edited now
for many years, seems to have been availed of but
very scantily ;20 but also that of the orientalists and
archaeologists interested in the problems presented by
the Indo-Chinese nations.2!

(17) Buddism ; Hibbert Lectures, etc., etc. Oldenberg, the Buddha,
His Order, His Doctrine. (19) It was the anthor’s intention
to give large extracts from the Mahavastu ; but these would
have too much swollen the volume of the book. (But see
lower down). (20) Many passages in the Mahavastu are,
verbatim, the exact counterpart of the same passages in the
Vinaya Pitaka. (21) The influence of Northern Buddhism in
Burmese prehistoric times, viz., in the first centuries of the
Christian Era, is clearly descernible, in the legends, supersti-
tions and what remains of Burmese art in Pagan. Many
very old superstitions which have, up to now, been thought to
be indigeneous and purely Burmese, are found to be based on
the Mahabharata, the Ramayana and early Northern Buddhist
legends. In this respect, the Mahavastu becomes singularly
interesting. The oldest legends in Burma are connected with
the foundation of Tagoung in Upper Burma, the oldest capital,
and that of Prome. The greater part of the Tagoung legend
is found in Mahavastu, in the story of Padmavati, and the
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The fear of too much swelling the size of this book
has necessarily altered my intention of giving here
large extracts from the Mahavastu; but it will be

largely availed of in a work now in active preparation
for “’Ecole Francaise d’Extreme-Orient,”22

I had, in translating the Jinacarita, no extraneous
help, for the Mss. lent to me to establish the text
had no ““ Sane ” or native translation ; and even had
they had, it could have been of no utility to the
translator, who is, unfortunately, no acquainted with
the Sinhalese language. When the printed edition in
Sinhalese characters (of 1886) was received, it could
be but of little use, for the text and the translation
had already, for the most part gone through the press.
But a look at it, confirmed me in the opinion that the
Mss, at my disposal were not only quite recent, but
had been copied on one prototype, because the.Mss,
and the printed edition above mentioned, are very
much alike, reproducing almost always the same
errors, both against the metres and sometimes the
sense, On the whole they agree wonderfully ; their
differences are so slight that I thought it better not to

same legend is continued in the story of Nalini (Mahavastu) ;
Nalini, in fact, is no one else but the famous Burmese “Beda,”
the subject of a no less famous song, the tune of which, almost
every European in Burma knows, or at least, at once recog-
nizes when sung. The story of Gangapala, to> (Mahavasta
III.), is quite familiar to the Burmese; it forms the subject of
a comedy written by one of their most celebrated authors,
U Punnya, and is known as the ‘‘ ye-the-pya-zat.” Itisa
pity that Dr. Forcchammer, had not at his disposal a copy of
the Mahavastu, and of the Divyavadana, when writing his
“Notes on the Early History of British Burma,” for if he had,
his opinion about the Early History of the Shwe-da-gon
Pagoda in Rangoon, would have been certainly altered.

(23) “ History of Literature in Burma.”
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notice them in footnotes to the text. Differences of
reading etc., will be found in the ‘“ Notes,” and in, the
“ Metres of the Jinacarita.”

Ms. A, was lent to me by a Sinhalese Buddhist monk,
who has for five or six years, been residing in Burma ;
the Ms. was presented to him before he left Ceylon,
and, being beautifully written, I chose it for base,
simply comparing B with it; but both are very much
alike, B, was lent to me by another friend of mine, a
young Sinhalese monk, whose knowledge of Pali is so
much appreciated in Ceylon, that he was recalled to
Colombo, when [ had just begun the transliteration
of the poem. I had another Ms, C, which, quaintly
enough, I found in a Burmese Printing Press ; it is
on paper, very much water-stained, and as it was I
suppose, written by a person very probably not a
copyist by profession, it is almost illegible, so that
I have taken no account of it

To those who, without any Pali commentary or any
help in the form of a native translation, have put an
oriental text into a European language, the difficulties
are well knawn, which at almost every step beset the
translator ; the more so, when the text to be translat-
ed is elaborate poetry, whose stanzas are made up of
long compounds with adjectives strung up one after
another, In fact, one of the greatest difficulties ex-
perienced in translating the Jinacarita has been the
bewildering profusion of adjectives met with in almost
every line, and the meaning of which is the same, or so
very nearly allied in sense, that it is often not easy to
translate them with exact nicety. The poverty of
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European languages when compared to those of India
must have struck the orientalists who have had to
translate Sanskrit, Pali and other works,

My translation is neither literal, nor free, Too
literal, a translation of such a work is fatiguing; too
free, the point of many passages is lost. T have en-
deavoured to keep a middle path ; but even to do so,
elegance has often had to be sacrificed for the sake of
a more faithful rendering. Asitis, I hope my tran-
slation, in a language not my mother-tongue, will
prove acceptable to scholars.

The notes are merely intended to help that class of
readers, becoming yearly more numerous, who take up
the study of Pali without a previous knowledge of
Sanskrit, and whom the length of many compounds
might trouble. A few of the notes, however, may
perhaps prove of some interest even to scholars.

C. DUROISELLE.

Ramngoon, January r9o6.






WORDS, FORMS AND MEANINGS
NOT FOUND
IN CHILDERS’ PALI DICTIONARY.

Abhimata—Sansk.—abhi 4 man. Coveted, wished for,
desired.

Abhipaleti—To protect.

Acchannasavana—Attentive, [it., having this ears un-
covered. (a+channa).

Adhikam karoti—To surpass, to be more than ; to be
or to make more precious,

Adanta—Sansk. adanta. Untamed, unsubdued, un-
daunted, wild.

Agghika—Festoon, row ; costly, worth, etc.

Akultkaroti—Sansk. akuli kr. To perplex, bewilder,
confound,

Ambara—Clothes, apparel.

Ambayasa—A lake, pond, tank,

Anana—The face.

Anandakara—Causing joy, causing pleasure, exhilar-
ating ; delightful,

Angana—Wife ; lit., woman.

Anghi—Sansk. anghri. The foot; foot of a tree.

Afijanaka—A kind of medicinal plant; ointment, paint,
pigment,

Anokasa—Sansk, an-avakasa. Without room, or
space ; viz., filled up, full of,
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Anopama—Incomparable, peerless, matchless,
Apahisakara—Deriding ; ridiculing,

Apahasati—To deride, ridicule, laugh at,

Arati—A servant ; administrator,

Asevani—Assiduous cultivation or practice.

Asiddhattha— Whose object or aim has not been at-
tained ; unsuccessful,

Asitasela=IndanIla, sapphire,

Atinamati—Sansk. ati Jnam. To bend aside.

Atisobhati—To be very beautiful, to shine with great
radiance.

Atisobheti—(Causal of atisobhati),

Avaguntheti=Oguntheti,

Avanipa—King ; prince,

Avasana—Dwelling, home,

Bahum karoti—To make (more) numerous (than) ; to
increase,

Bhoginda—Snake-king, Naga-king,

Bhaikuti—Sansk, Bhra kuti. A frown,

Bhisitath—An ornament,

Cintamani—A fabulous stone supposed to grant its
possessor all his desires; the philosopher’s
stone,

Cittakammar—A picture, painting.

Danavaka—A titan ; a son of Danu,

Damako—Tamer, subduer,

Daya—Sympathy, love.

Dayalaya—Compassionate, merciful, tender, kind.

Devangana—Divine female, houri, heavenly damsel.

Dharmsana—Sansk. dhvansana, Destroying, dispers.
ing, ruining.

Pharadara—Mountain,
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Diparukkha—A lamp-stand, candle-stick; a can-
delabrum ; ¢f. Sansk. dipavrksa, dipapa-
dapa.

Dukkaramn—Mortification, penance ; an act difficult
to perform,

Dutiyo—The second day of a half-month, the second
day of the moon.

Gambhira—Deep-sounded, thunderous.

Giyamana—Pres. Part, Pass. of Gayati.

Griyati—Pass. of gayati.

Gunappiyo—Sansk. gunapriya. Fond of (religious)
merit, merit-loving,

Guru—(Plur.), parents ; relations.

Hemacala—A golden mountain.

Hes@rava—Neighing ; loud neighing,

Hites1—hita + est—Looking for the welfare of.

Indracapa—Rainbow,

Jala—Tear,

Jala—Light, blaze ; burning ; flame,

Jinankara—A future Buddha. ,

Kafijika—Vinegar. [ have invariably seen this word
thus translated in Burmese translations of
Pali works. But, ¢f. Sansk. Kafjika.

Karapallava—Finger ; hand.

Ketu—A great, eminent person ; a leader, a chief,

Kifnjakkha—Sansk. Kifijalka. Lotus blossom.

Komudi—A collection of lotuses,

Kiajito—Resounding with noises ; the cry of any
bird, warbling.

Kumantana—A low, vile, bad, or evil consultation,

Kundadanta—Having jasmine.like teeth,

Lat3—A slender woman,
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Latangana—Ilit., a creeper-like woman, viz., a slender,
eiegant, gracefu! woman,

Lavanna—Sansk. lavanya. Charm, beauty, loveliness.

Lokabhipajita—Honoured by the world, universally
respected,

Lokahitada—Desiring, wishing for, seeking the wel-
fare of the world.

Maha—Offering, oblation,

Mahantyo—Worthy of honour, illustrious, glorious,

Mahappabha—Sansk. mah@prabha. Shining brightly,
very brilliant,

Milapayati—Sansk. mlipayati. To cause to wither,
to cause to fade,

Makarakara—The ocean, lit., the habitat of monsters,

Mandam (acc.) Slowly, softly.

Nadi—Roaring, sounding, making noise,

Nibbapana—Extinguishing ; annihilating ; removal.

Nirussaha—Sansk. nirutsaha, Indifference, indolence:
lack of energy.

Pabhodeti—To cause to blossom, to expand.

Pacara—Becoming manifest, appearing ; appearance,

Padakamma - Sansk. Padakramah, A series of quar-
ter verses.

Padana—Gift, present.

Pahasati—To laugh merrily, loudly, heartily; to deride,

Pakampati—To shake, quake or quiver violently,

Pallava—A twig, spray, shoot ; fingers; toes; lips;
hands,

Pankaja—A lotus, lit., mud-born,

Panya=npaniya—Articles for sale, wares, goods,

Patiseti—Sansk. pati Jcri. (vide Notes),

Pavijjhati—To throw away, cast away, cast down,
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Pavisajjati—Sansk. pra.vi Jsrj. To throw.

Pavasita—Filled with fragrance, perfumed, scented.

Pifijara—A reddish-yellow colour ; gold.

Rajavanita—The queen ; the chief-queen.

Rajita—Irradiating ; embellished, adorned.

Ranga—Dancing.

Rasayana—A kind of medecine ; a kind of magical
preparation ; bringing taste or pleasure.

Rativaddhana—Increasing love, increasing pleasure,

Rattambuja—A red lotus.

Sadesa—One’s own country, native place, home,

Sakabhava—One’s own emotion or feeling.

Samada—Intoxicated ; with, or, bearing honey.

Sampada—Having an abundance of, endowed with,
adorned with,

Samphulla—In full bloom,

Sambhavaniya—(worthy) To be honoured, to be
esteemed ; to be greeted,

Sammakkheti—To besmear, to rub or anoint well.

Sampita—Well imbibed, well soaked in ; thoroughly
pervaded.

Samudireti, SamudIrayati—To declare, utter, speak ;
to address.

Sancinteti—To reflect, consider, think over,

Sanda—Group, troupe ; quantity.

Sanarimara—Together with men and gods,

Sandharaka.—Sansk. Sam Jdhr. Holding together,
supporting, sustaining ; maintaining,

Sekata—Sansk. Saikata. Sandbank.

Sekhara—Sansk. gekhara. The best (of anything),
chief,

Siddha—A holy person ; one who has obtained super-
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human powers by means of mystic medita-
tion.
Stkara—Spray.
Singa—Sansk. griﬁga. A turret, a pinnacle.
SingI—Sansk, ¢riagI, A mountain,
Siva—Happiness, well-being, bliss ; prosperity.
Sivankara—Causing happiness, bliss or prosperity ;
auspicious, propitious,
Sobha—Distinguished,
Somma —Sansk, somya. Resembling the moon,
Subhagga—Illustrious ; the Blessed One.
Sudhisa—Sage,
Sumali—Well garlanded.
Suvaijita (Su-v-aiijita)—Beautifully or well besmear-
ed with collyrium.
Suvitthinna—Sansk. su-vistirna, Diffused ; very ex-
tensive, very great ; in detail.
Ta-d-affia—Another than that.
Tala—Terrace.
Tattato—Sansk. tattvatah. Accurately, truly, fully,
Tirantara—On the banks ; the opposite bank.
Tunga—High, tall, elevated. Jtuj.
‘Turangama—A horse, steed,
Ummaraka=Ummara,
Upakidjati—To resound ; to fill with the noise of
warbling, cooing, etc.
Uparatta—Red.
Uttunga—Lofty, high, tall, from ud + tunga.
Vali—A circle (?). ¢f. Sansk. Jval, to move round,
and the adjective, valayita—encircles.
Vanita—A wife ; a beloved woman,
Vetthuriya—Sansk, vaidurya=ve]uriya, a turquoise,
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Videsa—Foreign land, foreign country ; fcreign.

Videsagata—Gone abroad.

Vihanti—To destroy, strike down ; kill.

Vijambhati—Sansk. vi «jrmbh, ‘to expand, unfold,
spread out, open,

Vijjadhara—Magician ; a class of superhuman beings,
attendants of g\'ia,

Vir@ipaka =Virtipa.
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ADDENDA.

— Qe
THE METRES OF THE JINACARITA,

Stanzas of 13 Syllables,

Stanza 396 is in a metre not to be found in the
Vuttodaya or the Vuttaratanakara, and other treatises
on Pali prosody. After much fruitless search in sever-
al y;rorks on prosody, I at last found the metre to
which this stanza belongs in the ‘ Bagavallabhapra,”
a short Sanskrit treatise in Sinhalese characters sent
me by a monk residing in Maulmein, It is a sama’
gétha ‘of the atijagati class, consisting of 13 syllables
n each quarter verse according to the following rule,-
\S‘Bich. as usual, contains also the example :

- lhasauyadinai guruvarivasita,
\.as./.—- N Nt N N N St et Nt —

Its name as contained in the above rule js :—
Varivasita.



CORRIGENDA.
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—0i——

Stanza 12 Line 4 for:Sattaham
80 ,, 2 , “Nakharam sisa” ,,

»

»

n

”

b2

"

&8
92
98
101
116
123
167
176

192

197
246

260

299
343
351
407
414

)"

»

)»

»

1

L T L I R N ST I )

[ ST S IR - )

”

»

~Sudhiya

Harinebi
Nahham
Gatattar
Datthum
Sayapayitva
Mahpiati
Mahadira
Parikkare
Dussayuhain
Nahoti
Samupagato
ﬁar,xa
Kumantana
’va Gunthita---

Bilarm sumili---

Tasmim
Phaninda

95 Line 19 for Rouud
V 25 , and an
18 ,, Brdhmana

96
101
157
105
176

234

»

»

. 18 ”»

{ 2 ”
»n

last ,,

{

”»

having give
Siddattha
do.

do. ,, long

do. 2]
16, ,,

Veluvana.

read Sattaham,

n

n

"

»

»

»

”»

»

»

”n

B

N

”

»

»

»

“Nakharamsisa.”

Sudhisa,
Harinehi,
Nabham,
Gattatam,
Datthum,

_Sayapayitva,

Mabhipati,
MahavIra,
Parikkhire, .
Dussayugam,
Nagoti. .
Samupigaii.
ﬁipa. )
Kumantana,
'vagunthita,:-
Balarsumali, -
Kasmim,
Phaninda,

read Round,

»

”»

"

Thus he made clear ,,

and on,
Brahmana,
having given,
Siddhattha,

do,
large,
Veluvana,
He made clear,
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ADDENDA.

—tQ—
THE METRES OF THE JINACARITA,

Stanzas of 13 Syllables,

Stanza 396 is in a metre not to be found in the
Vuttodaya or the Vuttaratanakara, and other treatises
on Pili prosody. After much fruitless search in sever-
al );'orks on prosody, I at last found the metre to
which this stanza belongs in the ‘ Bagavallabhapra,”
a short Sanskrit treatise in Sinhalese characters sent
me by a monk residing in Maulmein, It is a sama
gétha ‘of the atijagati class, consisting of 13 syllables
n each quarter verse according to the following rule,.
i\'hich. as usual, contains also the example :

Ihasauyadinai guruvarivasita,
vv‘— \—v——__ .vvv A —

Its name as contained in the above rule is :—
Varivasita.
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CORRIGENDA.
—_—0i——
Stanza 12 Line 4 for:Sattaham read Sattaham,
s 80 , 2, “Nakharaim sisa” , “Nakharamsisa.”
, &8 , 1, Sudhiya , Sudhisa,
» 92 , 1, Harinebi ‘ , Harinehi,
, o8 , 1, Nahham . -,y Nabham,
, lor , 2, Gatattam ,, Qattatam,
, 116 , 1 , Datthum , Datthum,
» 123 , 3, Sayapayitva »  Sayapayitva,
, 167 , 1, Mahpiati ,» Mabhipati,
, 176 , 1, Mahadira ,» MahdavIra,
192 1 ,, Parikkare ,» Parikkhire,
" " {4 ,» Dussayuhain » Dussayugarn,
» 107 » 2 Nahoti » Nago ti. . g
”» 246 n 4 » Samupﬁgato » Sdamupiga'fi.
s 2060 ,, 1, Nana .,» Nana,
,» 299 , 4 , Kumantana ,, Kumantana,
» 343 4, 1 , ’va Gunthita-- » vagunthita,--
. 351 , 2 , Bilamsumdli-- ,, Balamsumili.
, 407 , 1, Tasmim » Kasmim,
, 414 , 2 , Phaninda ' ,» Phaginda,
Page 95 Line 19 for Rouud read Round.
” 96 n 25 » and an ”» and on,
, 101 , 18 , Brahmapa ,, Brahmana,
» 157 ., 18 , having give » having given,
2 ,, Siddattha » Siddhattha,
b 165 0§
last ,, do. " do,
do. ,, long » large,
w176 {do. ,, Veluvana, ,, Veluvana,

w 234 , 16, Thus he made clear,, He made clear,



JINACARITA.
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Namo tassa bhagavato arahato sammasambuddhassa.

INTRODUCTORY STANZAS.

Uttamaih uttamangena namassitva Mahesino /l
nibbanamadhudamm padapankajam sajjanalinarh, |

Mahamohatamam loke
dhamsentarh dhammabhakaram
patubhiitarn mahatejarn
dhammarajodayacale.

Jantucittasare jatam
pasdadakumudam sada
bodhentam sanghacandafi ca
sIlorukiranujjalam

jinassa caritam hitam
pavakkh@mi samasena (
sadanussaranatthiko :

Tahim tahim suvitthinnam ,
i
[

Panttarm tam sarantZnam dullabham pi sivarm padam
adullabharh bhave bhogapatilabhamhi k3 katha. }

Tasma tam bhafihamanarm me .
cittavuttapadakkamarn
sundaram madhuram suddham
sotusotarasayanam

Sotahatthaputd samma
gahetvana nirantaram
ajardmaramicchantd
saddhavo paribhufijatha,

P—————————
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JINACARITA.

Kappasatasahassassa
catunnafi cipi matthake
asankheyyanamaviasam
sabbada puiifiakaminarh.

Nanaratanasampannarh
nandajanasamikulam
vicittdpanasankinnarm
toranagghikabh@sitari,

Yuttarh dasahi saddehi
devindapurasannibham
puram Amarasankhatam
ahosi, ruciram varam,

Tahirh brahmanvaye jato
sabbalok@bhipgjito
mah&dayo mahapaiifio
abhiriipo manoramo.

Sumedho nama namena
vedasagaraparagu
kumaro ’si guriinam so
avasine jinankuro,



JINACARIT A.

6 Risivaddhakamaccena
dassitarh amitarh:dhanam
anekasatagabbhesu
nicitam tarm udikkhiya

7 Dhanasannicayam katvi
“aho, mayham pitddayo
gatd masakamekar pi
n’evadiya divam iti.”

8 Samvegamupayito va
cintesI ti gunikaro
“dhanas3ramh imar gayha
ganturh yuttan ti me pana,”

9 Rahogato nistditva
sundare nijamandire
dehe dose udikkhanto
ovadanto pi attano

10 “Bhedanarh tanuno dukkhar
dukkho tassodayo pi ca
jatidhammo jaradhammo
vyadhidhammo aham iti,”

11 Evamadihi dehasmim
disva dose anekadha
pure bherifi cardpetva
arocetvana rajino

12 Bherinadasugandhena
yacakalisamagate
danakifijakkhaoghena
sattabarh pInayi tato.
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16
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20

21

JINACARITA. 5

13 Danaggahimabindiinain
nipatendpi dharhsanam
ayatain tam viloketva
ratanambujakina;lam.

14 Rudato fiatisanghassa
jalitanalak@nania
gajindo viya gehamha
nikkhamitva manorama,

Mahantam so mahadhiro upagafichi himalayam
haricandanakappiuragarugandhehi vasitar,

Suphullacampakasokapa talitilakehi ca
pligapunnaganagadipadapchi ca manditam,

17 Sthavyagghataracchehi
ibhadipikap1hi ca
turangamadi 'nekehi
migehi ca samakulam

18 Salikaravihamsehi
hamsakoficasuvehi ca
kapotakaravikadi
sakunchi ca kijitaim,

Yakkharakkhasagandhabbadevadanavakehi ca
siddhavijjadharadrhi bhiitehi ca nisevitain.

Manosi1lindanilorucarupabbatapantihi
sajjhuhemadi 'nekehi bhiidharehi ca bhasurarm,

Suvannamanisopananckatitthasarchi ca
sobhitam tattha kijantanckadevanganahi ca,
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22 Sitasikarasafichannanijjharanam satehi ca
kinnaroragarangehi rammehi ca vir@jitain.

23 Sikhandisandanaccehi latanam mandapehi ca
setavalukasafichannamalakehi ca manditarn.

24 Suvannamanimuttadi
anekaratanakaram
icchantanam janalinam
pufifiakifijakkhamalayann,

25 Tam ajjhogayha so dhiro
sahassakkhena mapite
disva isiparikkhare
pannas@lavare tahim,

26 Isivesain gahetvana
viharanto samahito
sattahabbhantare pafica
abhiffiatthavidha pi ca,

27 Uppadetva samapattisukhen’eva tapodhano
nabhasa divas’ekasmim gacchanto janatam isi,

28 Sodhentam afijasam disva
otaritva nabha tahim
iti tax: janatam pucchi
kasma sodhetha ahjasaih,

29 “Sumedha, tvain na janasi
Dipankaratathagato
sambodhiin uttamanm patva
dhammacakkam anuttaram,”
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31

32

33

34

35

36

JINACARITA.

“Pavattetvdna lokassa
karonto dhammasangaham
rammarh rammapuram patva
vasat 'Tha Sudassane,”

“‘Bhikkhusatasahassehi
cat@ihi vimalehi tam
nimanteyimha danena
mayam lokekanayakar.”

“Tassa dgamanatthiya’
maggam sodhema cakkhuma’
iti sotassa so tassa

sukham dento jano bravi.

Buddho ’ti vacanarh sutvd
pItiyodaggam@naso
sakabhavena santhatum
neva sakkhi gunakaro,

Tenaraddhaiijasd dhiro
yacitvina padesakam
labhitva visamam th@nar
samam katum samarabhi,

N’dlankate yeva tahim padese
lokekanatho sanaramarehi
sampijito lokahito mahesi

vasThi saddhim patipajji maggam,

Chabbavannaransijalehi
pajjalantam Tathagatai
agacchantam tahim disva
modamano vicintayi,
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37 “Yann@inimassa dhirassa
seturh katvdna kaddame
sakattinam nipajjeyyarn
sasanghassa mahesino.”

38 “Drigharattamalan tath me
hitaya ca sukhaya ca”
iccevam cintayitvana
nipanno so jinankuro.

39 Pabodhetvana disvana
ca@rulocanapankaje
punapevam vicintesi
nipanno dhitima tahim,

40 “Iccheyyaifi ce ’hamajjeva
hantvanantarane bhave
sanghassa navako hutva
patiseyyam puram vararm.”

4t “Kim afifidtakavesena
klesanibbapanena me
ayarh buddho va’ham buddho
hutva loke anuttaro.”

42 “Janatam dhammanavaya
taretvana bhavannava
nibbanapuramanetva
seyyam me parinibbutarn,”

43 Iccevam cintayitvana, nipanno kaddame tahim
suvannakadalikkhandhasannibho so’tisobhati.
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50
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Chabbannarammsthi virdjam3nam
disva manufifiarh sugatattabh@avam

safijatapitrhi udaggacitto

sambodhiya chandamakdsi dhiro.

Agantvina tahim thanam
isim panke nipannakam
lokassa setubhito pi
setubhiitamh tamattano

Disva ussisake tassa
thatva lokekasetuno
lokekalocano dhiro
Dipankara Tathagato.

Gotamo nama namena
sambuddho ’yam anagate
bhavissat ti vyakasi
savake ca puradike.

Idam vatvéna, katvana
sasangho tam padakkhinam
pijesi atthamutthrhi
kusumehi gunappiyo.

Iti kat@ina payasi
sasangho lokanayako
Rammakam n2ma nagaram
rammaramalayalayam.

Jinassa vacanam sutva
utthahitvana pankato
mudito devasanghehi
kusumadihi pijito.
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JINACARITA.

Pallasikarh abhujitvdna
nisidi kusumasane
mahatapo mahapahiio
Sumedho damitindriyo,

Deva dasasahassesu
cakkavalesu modita
abhitthavimsu tam dhiram
nisinnarh kusum@sane.

Nisinno upadharesi
dhamme buddhakare tada
kim uddham va adho va pi
disdsu vidisasu ca.

Iccevam vicinanto so
sakalamh dhammadhatukam
addakkhi sakasantane
pathamam Danaparamim.

Evamevan gavesanto
uttarim paramiI vidd

sabba paramiyo disvad
attano hanacakkhuna.

Samsare sarsaranto so
bahum dukkha titikkhiya
gavesanto ’matarh santo
piiretva danaparami,

Sattanam kapparukkho va
cintamani va kamado
icchiticchitamannadim
dadanto dadatam varo,
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58 Tarakahi bahumm katva
nabhe caruvilocane
uppatetva dadainh dhiro
yacakanam pamodito,

59 Mahiya painsuto capi
samuddodakatodhikain
dadain sariramaisail ca
lohitar pi ca attano.

60 Molindlankate sisedhikaim katva Sineruto
kampayitva mahim dento sute capi sakangana.

61 Silanekkhammapafiiadi
plretva sabbaparami
Vessantarattabhav'evai
patva, tamha cuto pana

62 Uppajjitva suravase
sundare Tusite pure
vasanto suciram kalam
bhutvananantasampadain,

63 Katanjalthi devehi
yacito dipaduttamo
“Sambodhaya, mahadhira,
kalo tuyhan ti” adino.

64 Viloketvana kaladnn
fatva kalan ti bodhiya
patiiifiarh devesanghassa
datva, Nandanakananair
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66

67

68

70

71
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Gantvana devasanghehi
sugatirh gacchito cuto
abhitthuto mahapaififio
cavitvana tato idha.

Susajjitangoruturangamakule
vicittananapanapanyasampade
manoramuttungagajindarajite
vibhiisite toranaketurasihi.

Alankatattalavisalamalaye
sugopure sundarasundaralaye
sudassaniye Kapilavhaye pure
purindadassdpi purassa hasake.

Bhipalamoliratanalinisevitanghi
pankeruham vimalanekagunadhivasam
okkakarajakulaketumanathanatham
Suddhodanain narapatim pavaram paticca,

So sajjhudamadhavalamaladassaniya
sond@ya sangahitasetavararavindam
candavadatavaravaranarajavannar
sandassayitva supinena visalapaffio,

Bimbadharaya vikacuppalalocanaya
devindacaparativaddhanabhitlataya
sampunnasommavimalinduvarananiya
sovannahanisayugacarupayodharaya,

Padaravindakarapallavasundaraya
sovannavannatanuvannavirajitaya
siladinekagunabhiisanabhisitaya
Mayaya rajavanitayupagafichi kucchis,
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JINACARITA. 13

Patisandhikkhane tassa
jatanekavidhabbbuta
ath’ayam gahitarakkho
narehi amarehi ca.

Mannufifarattambujakannikidya
3sInasingIpatimd va rammi
suvannavanno dipadinamindo
pallaiikamabhuiijiya matugabbhe.

Manimhi vippasannamhi
rattasuttamivavutam
miatucittambujarm dhiro
bodhayanto padissati,

Dasam#savasanamhi

dev1 rafifio kathesidam

‘“ mayham fidtigharam deva
gantumicch@mabam ” iti.

Rafifid’tha samanuiinata
gacchantI kulamattano
mahatd pariharena
dibbafijasasamaifijase.

Surabhikusumasandalankatassalasandam
samadabhamaramalagiyamanagganadam
nayanavihagasanghe avhayantam va disvda
vipularatinivasam Lumbinikananarm tam,

Vipulatararatirh s@ tamhi kadtiina ramme
amarayuvatilTlacarulrlabhirama
vikasitavarasalassopagantvana milam
sayain atinamit ’ekam s@lasakham aganhi,
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Tasmim khane kammajamilut’ ass@a
calimsu santhi parikkhipitva

devim jano tam abhipdlayanto
tamha patikkamma susanthitatha.

Sa caruhemavalayadivibhisitena
accantatambanakharam sisamujjalena
talatikomalasurattakarena sakham
olamba tatthamajanesi thita va dhiram,

Sovannavannatanuvannavirajamanam
nettdbhiramamatulam atulaya gabbha
samma pasaritakaranghiyug@abhiramam
pankeruh@ kanakahamsamivotarantam

Brahmamanaggharativaddhanahemajalam
adaya tena upagamma patiggahetva
“‘sammoda devi ayamaggataro suto te
jato ” titadya purato kathayimsu thatva,

Jayanti sesamanuja malamakkhitanga
jato pan’ esa pavaro dipadanamindo
accantasanhamalakasikavatthakamhi
nikkhittanagghataracarumaniva suddho,

Evarh pi sante nabhatopagantva
dve varidhara subhagassa dehe
janettidehe pi uturh manufifiam
gahapayum mangalakiccataya,
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JINACARITA. 15

Tesarh kard ratikara ajinappavenim
adaya tena upagamma patiggahesum
deva dukiilamayacumbatakena dhiram
tesarn kar@ naravar@ narasthar@ajam,

Tesar kara ratikaro vimalo va cando
cakkankitorucaranchi mahitalasmim
samma patitthiya puratthimakam disam so
olokayittha kamalayatalocanehi,

Ekangananekasatani cakka
valan’ ahesur sanaramara ’tha
dhiram sugandhappabhutihi tesu
sampiijayantd idamabravirmsu,

N’atth’ ettha tumhehi samo sudhiya
eko pum@paggataro kuto ti

evam disalokiya lokanatho
napekkham@ne sadisam pi ekam,

89 Uttarabhimukho sattapadam gantva kathesidam
“aggo ’ham asmi lokassa jettho settho' ti adikam.

Qo

ot

Anaiifasadharananadamuttamarm
surasurabrahmanarindaptjitam
narindamadaya gato mah@jano
susajjitamn tam Kapilavhayam puram.

Bharatibh&ranagapadapameruradjam
sabbam pi sagarajalam vahiturh samattha
jatakkhane pi gunabhdramasayhamania
satkampayIva pathavl pavarassa tassa,
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Ramimsu son2 harinebi saddhim
kaka ulikehi udaggudagga
supannardjihi mahoraga ca
majjarasangha pi ca undurehi.

Miga migindehi samagamimsu
puttebi matapitaro yath’ eva

nava videsamh pi gata sadesam
gata va kandam sarabhangasatthu,

Nanaviragujjalapankajehi
vibhisito santatarangamalo
mahannavo asi tahim jalarm pi
accantasatattamupagamasi.

Suphulla-olambakapankajehi

samakulattamn gaganam agafichi
jahimsu pakkhi gamanam nabhamhi
thita va sindh@ pi asandamana.

Akalameghappiyasangamena
mahivadhid sommatama ahosi
marthi vassapitanekapuppha
vibhiisitenativihhisita va,

Suphullamalabharanabhirama
latangandlingitapadapinda
sugandhakifijakkhavarambarehi
disangandyo atisobhayirmsuy,
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98 Sugandhadhtipehi nahhai asesar
pavasitaih rammatarai ahosi
surasurind2 chanavesadhari

sangltiyuttd vicarinsu sabbe,

99 Piyamvada sabbajana ahesum
disa asesa pi ca vippasanna
gaja ’tigajjhiisu, nadiiisu sTha
hesaravo c’asi turangamanar,

oo Manufifiagandho mudusitalanilo
sukhappadain :vayi asesajantuno
anekarogadupapilitangino
tato pamuttd sukhino siyui jana,

1ot Vijambhamaunamitavalavijanippabhabhiramam
bhuvanai ahosi

mahimhi bhetva c'udakani sandayuwir gamimsu
khujja ujugatattain jana.

102 Andha pangulanaccani l1lopetani pekkhayurm
suniiisu bachira miigagitiyo pi manorama,

103 Sitalattaih upagafichi
avicaggi pi tavade
modiiisu jalajd tasmiin
jantavo pahashimisu ca.

104 Khuppipasabhibhiitana
petanaii asi bhojanaiu
lokantare pi aloko
andhakaranirantare,
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105 Atirekatara taravalicandadivakara
virocimasu nabhe, bhiimigatani ratanani ca

108

106 Mahitaladayo bhetva

107

nikkhamma uparfipari
vicittapaiicavann’ asum
suphullavipulambuja.

Dundubbadi c'alankara
avadita aghattita
accantamadhurain nadaim
pamuiicithsu mahitale,

Baddha sarkhalikadihi muficimsu manujé tato

bhuvane bhavanadvarakavata vivata sayam,

109

110

111

Celukkhepadayo cipi
pavattenta pamodita
kilimsu devasangha te
Tavatimsalaye tada

“Pure Kapilavatthumhi
jato Suddhodanatrajo
nisajja bodhimande ti
ayam Buddho bhavissati,”

Iddhimanto mahapaiiio
K#ladevalata paso
Suddhodananarindassa
dhimato so kullipago,
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Bhojanassavasanamhi
Tavatimsalayam gato
gantvd divaviharaya
nisinno bhavane tahim,

Chanavesam gahetvana
kilante te udikkhiya

santosak@ranam pucchi
tesam te pi tamabravurh.

Sutva tam tattato tamha
pItiyodaggam@naso
tavadevopagantvana
Suddhodananivesanam,

Pavisitva supafifiatte
nisinno @sane isi
“jato kira maharaja
putto te ’nuttaro sudhi,

“Datthurh iccham 'abam tan” ti
aha, rdja alankatam

anapetva kumarai tam
vandapetumupagami

Kumarabhitassa pi tavadeva
gunanubhavena manoramani
padaravinda parivattiya’gga
patitthita muddhani tapasassa.

19
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JINACARITA.

Ten’attabhdavena naruttamassa
na vanditabbo tibhave pi koci
tilokandthassa sace hi sIsam
tapassino padatale thapeyyum

Phaleyya muddha khalu t&pasassa
paggayha so afijalimuttamassa
atthasi dhirassa gunannavassa
n@3setumattanamayuttakan ti.

Disvana tam acchariyam narindo
devatidevassa sakatrajassa
padaravindan’ abhivandi tuttho
vicittacakkankitakomal@ni.

Yadasi rafifio puthuvappamangalam
tadd puram devapuram va sajjitam
vibhiisita ta janata manorama
samagatd tassa niketamuttamarm,

Vibhiisitango janatahi tahi so
purakkhato bhiisanabhiisitatrajarm
tamadayitva ’tulavappamangalam
surindalilaya gato narissaro,

Nanaviragujjalacarusant

parikkhit’ ekamhi ca jambumile
saydpayitva bahimangalam tam
udikkhiturh dhatigana gamimsu,
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Suvannataradivirajamanavitinajotujjala-
jambumiile

nisajja dhiro sayane manufifie jhana samapajji
katavakaso.

125 Suvannabimbaii viya taim nisinnaim
chayail ca tassa thitameva disva
tain abravi dhatijanopagantva
‘‘putassa te abbhutamidisan ti,”

126 Visuddhacandananabhasurassa
sutvana taih pankajalocanassa
sa vandanaih me dutiyan ti vatva
putassa pade sirasabhivandi

127 Tadahfidni pi lokasmim
jatanekavidhabbhuta
dassitd me samasena
ganthavittharabhIruni,

128 Yasmim vicittamanimanditamandirdnam
nanavitinasayandsanamandit@dnaih
nisseniseniputhubhtimikabhiisitanam
tinnam utGnamanuriipamalankatanain,

129 Singesu ramsinikara suramandiranam
singesu ramsimapahasakara va niccarn
adiccaramsi viya pankajak@nanani
lokananambujavan@ni vikasayanti,
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130 Nanamanivicittahi
bhittthi vanita sada
vinapi dappanacchayam
pasadhenti sakain tanuih.

131 Kelasanagasankasai vilocanarasayanam
sudhd@lankatapakaravalayam yattha dissate,

132 Indaniloruvalayarn
nanaratanabhisitain
dissate va sada yasmirn
parikh@anekapankaja.

133 Patvana vuddhiih vipule manufifie
bhutvana kame ca tahir vasanto
gaccham tilokekavilocano so
uyyanakIlaya mah@apathamhi.

134 Kamena jinnam byadhitam matafi ca
disvana riipaim tibhave viratto
manoramari pabbajitafi ca riipam
katva ratim tamhi catutthavare,

135 Suphullan@natarusandamanditarm
sikhandisandadidijupakijitam
sudassaniyai viya Nandanam vanam
manoramuyyanamaga mahayaso,

136 Surangana sundarasundarInam
manorame vaditanaccagite
surindalilaya tahirh narindo
ramitva kamai dipadanamindo,
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137 Abhujitvina pallahkam
nisinno rucir@sane
karapetum acintesi
dehabhiisanamattano,

138 Tassa cittam viditvana
Vissakammass’ idamh bravi
“alankarohi Siddhatthamn”
iti devan@amissaro,

139 Ten'anattopagantvdna
Vissakammo yasassino
dasadussasahassehi
sIsam vethesi sobhanam,

Tanum manufifiath pi ak3si sobhanam
anafifiasadharanalakkhanujjalam
vicittananuttamabhiisanehi so
sugandhigandhuppalacandanadina,

Vibhiisito tena vihh@sitangind
tahimh nisinno vimale silatale
suranganasannibhasundarIhi so
purakkhato devapativa sobhati,

142 Suddhodananarindena
pesitarh s@sanuttamar
‘““putto te putta jato ti”
sutvana dipaduttamo.
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“Mamajja bandhanam jatam”

iti vatvdina tavade
samiddharh sabbakamehi
agama sundaram puram,

Thita uparipasade
Kisdgotami tam tadd
rajentam sataramsim va
rajam disva kathesidarn

“Yesam siinu ayam dhiro
ya ca jaya imassa tu

te sabbe nibbut2 niina
sad@’'ntinagunassa ve,”

It'1disarh giram sutva
manufifiath taya bhasitam
safijatapitiyd pino
gacchamano sakalayam,

Sitalam vimalam harim
haram tam rativaddhanam
pesetva santikam tassa
omuiicitvana kanthato,

Pasadamabhirthitva
vejayantam va sundaram
nipajji devaraja va
sayane so maharahe.
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149 Sundarf tam purakkhatvi surasundarisannibha.
payojayisu naccini gitani vividhani pi.

150 Pabbajjabhirato dhiro
paficak@me nirdlayo
tadise naccaglte pi
na ramitvd manorame,

151 Nipanno vissamitvana
Isakarh sayane tahim
pallankarh @abhujitvana
mahadhiro mahipati.

152 Nisinnovanekappakaram vikaram
padisvana niddipaganam vadhiinam
gamissami danI ti ubbiggacitto
bhave dvaramilampagantvana rammarh,

153 Thapetvana sTsar subhummarakasmim
sunissami dhirassa saddan ti tasmin
nipannarn sudantam pasadavahantam
sahdyarm amaccarh mahapufifiavantar,

154 Acchannasavanaih Channai
amantetva kathesidaii
“@anehi iti kappetva
Kanthakar nama sindhavam.”

155 So Channo patiganhitva
tan giram tena bhiasitan
tato gantvana kappetva
sighamanesi sindhavan,
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159

160

161

JINACARITA.

Abhinikkhamanam tassa
fatva varaturangamo
tena sajjiyamano so
hesaravarm udirayi.

Pattharitvana gacchantam
saddam tarh sakalaih puram
sabbe suragana tasmim
soturh nadamsu kassaci.

Atha so sajjananando

uttamam puttamattano
passitva pathamam gantva
paccha Buddho bhavam ’ahaih,

Cintayitvana evam pi
gantva jayanivesanam
thapetva padadummare
givai anto pavesiya.

Kusumehi samakinne
devindasayantpame
nipannarm matuya saddhim
sayane sakamatrajar.

Viloketvana cintesi

iti lokekanayako
sac'aham deviyd bahum
apanetvad mamatrajam
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JINACARITA. 27

Ganhissam’antarayam pi
kareyya gamanassa me
pabhujjhitva mahantena
pemen’esa Yasodhara.

Buddho hutva pundgamma
passissami ti atrajain
naradhipo tada tamha
pasadatalatorati,

Pesalananakaranghipankaja
hasaphenabhamuvicibhasura
nettanilakamala Yasodhara
komuaIva nayanalipatthitd

Samattho assa ko tassa
jahiturmh dehasampadain
vindamano vina dhirain
thitam paramimuddhani,

‘‘Asso simi mayanito
kalaih jana rathesabha”
iti abravi Channo so
bhiip@lassa yasassino,

Mahpiati tada sutva
Channenodiritarh giram
pasada otaritvana
ganlvd Kanthakasantikaii



171
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168 Tass’idamn vacanaim bhasi
sabbasattahite rato
“Kanthakajjekarattimm mam
tarehi sanaramaram.”

“Lokai uttarayissami Bhuddho hutva anuttaro
bhavasagarato ghorajaradimakarakara.”

170 ldai vatva tamaruyha
sindhavaih sankhasannibhaii:
gahapetvana Channena
sudalharh tassa valadhiin,

Patvana so mahadvarasamIpain samacintayi
bhaveyya vivatath dvarain yena kenaci no sace,

172 Valadhiih gahiken’eva
saddhiih Channena Kanthakain
nippilayitva satthrhi
imai accuggatai subham
ullanghitvana pakaram
gacch@mi ti mahabbalo.

173 Tatha thamabalilipeto
Channo pi turaguttamo
viswii viswii vicintesuin
pakaraii samatikkamain,

174 Tassa cittam viditvana
moditd gamane subhe
vivariisu tada dvarain

dvare'dhiggahita sura.
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JINACARITA. 129

Tam siddhattharh asiddhattham
karissami ti cintiya

3gantva tass 'idam bhidsi
antalikkhe thit’antako.

“M3 nikkhama, Mah@dIra,
ito te sattame dine

dibban tu cakkaratanam
addha patubhavissati.”

Iccevam vuccamino so
Antakena mah@yaso
“Ko’si tvamiti” tam bhasi
Maro c’attinamadisi.

“Mara, jAindm’aham mayham
dibbacakkassa sambhavam
gaccha tvam idha mi tittha
na’mhi rajjenamatthiko.”

“Sabbam dasasahassam pi
lokadh@tumaharh pana
unnadetva bhavissami
Bhuddho lokekanayako.”

Evam vutte mah@satte
attano giramuttarim

gahapetuin asakkonto
tath ev’antaradhiyi so.
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18t Papimassa idam vatva
cakkavattisirin pi ca
pahdya khelapindam va
paccilisasamaye vasim.

182 Gacchantarh abhip@jeturh
samadgantvana tdvade
ratanukk@sahassani
dharayanta marid tahim,

183 Pacchato purato tassa
ubho passesu gacchare
tath’ eva abhiptjenta
supanni ca mahoraga,

Suvipulasurasend ca@rul1labhirima
kusumasaliladh@ara vassayantd nabhamha
iha hi dasasahassicakkavala gata ta
sukhumatanutametodaggudagga caranti,

Yasmir sugandhavarapupphasudh@ipacunna
hemaddhajappabhutibh@suracarumagge
gaccham mah@javavarangaturangaraja
gantum na sakkhi javato kusumadi laggo.

186 Ittharh tamhi pathe ramme
vattamane mah@mahe
gacchanto rattisesena
tirhsayojanamaijase.
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187 Patvanom@naditiram
pitthito turagassa so
otaritvana vimale
sitale sikatatale,

188 Vissamitva idain vatva
“Gacchah1 ti sakai puraim
abharanani adaya

- Channemarn turagarm pi ca,”

189 Thito tasmim mahadhiro
accantanisitasina
sugandhavasitain moliin
chetvan’ukkhipi ambare,

190 Céaruhemasumuggena
kesadhatum nabhuggataim
pijanatthain sahassakkho
siras@ sampaticchiya.,

191 VilocananandakarindanIlamayehi Ct)amanice-
tiyain so
patitthapesamalatavatiinse ubbedhato yojana-
mattamaggain,

192 Uttamatthaparikkare
dharetva brahmunabhataii
ambare va pavijjhittha
varam dussayuhain pi ca,
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Tam adaya mahabrahma
bramaloke manoramain
dvadasayojanubbedhan
dussath@ipain akarayi.

Namenanupiyaih nama
gantvd ambavanaih tahiih
sattahai vitinametva
pabbajjasukhato tato.

Gantvan'ekadinen’eva
timsayojanamafjasaib
patva Rajagaham dhiro
pindaya cari subbato.

Indanilasilaya pi

kata pakaragopura
hemacala va dissanti
tass’abhabi tahimh tadar

Ko'yam sakko nu kho brahma
maro nahoti adina

bhiyyo kotihalappatto
padisva tari mahajano,

Pavisitva gahetiina
bhattam yapanamattakam
yugamattai va pekkhanto
gacchanto rédjavithiyam,
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199 Mathitarh merumanthena
samuddam va mah@janam
tamh@ so akultkatva
gantva pandavapabbatar,

200 Tato tass’eva chiydya
bhiimibhdge manorame
nisinno missakam bhattarm
paribhuiijitumarabhi.

201 Paccavekkhanamantena
antasappam nivariya
dehavammikato dhiro
nikkhamantarh mahabbalo,

202 Bhutvana Bimbisarena
narindena narasabho
nimantito pi rajjena
upagantvana ’nekadha,

203 Patikkhipiya tam rajjam
atha ten3bhiyacito
dhammain desehi mayhan ti
Buddho hutva anuttaro,

204 Datva patifiiarh maunujidhipassa
dhiropagantvana padh@nabhiimir
anafifiasadharanadukkarani
katva tato kifici apassamino,
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205 Oldrikannapanani bhuiijitvd dehasampadam
patv@japalanigrodhamiilam patto suro viya,

206 Puratthibhimukho hutva
nisinno si jutindharo
dehavannehi nigrodho
hemavanno si tassa so.

207 Samiddhapatthand ek
Sujatd ndma sundarl
hemapatim sapayasam
sIsen’ddaya onatia,

208 Tasmim adhiggahitassa
rukkhadevassa tavade
balith damm1 ti gantvéna
disva tam dipaduttamar,

209 Devo ti sabfidya udaggacitta
payasapatim pavarassa datva
“@simsandijjhi yathd hi mayham
tuyharh pi sa sAmi samijjhati ti.”

210 Iccevar vacanam vatvia
gatd tamh?d varangana
atha p3y@sapatim tam
gahetvd munipungavo,

211 Gantvd Nerafjardtiram
bhutva tam varabhojanarm
patisotarh pavissajji
tassd pdtimh manoramam,
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212 Jant@lipalimananettavilumpam@nam
samphullas@lavanar@jivirdjamanarm
devindanandanavanam va’bhinandanIyam
uyyanamuttamataram pavaropagantva,

213 Katva divdvih@ram so
sdyanhasamaye tahim
gaccham kesaralilh@aya
bodhipadapasantikam

214 Brahmasur@suramahoragapakkhirdja
samsajjitoruvatume dipadanamindo
payasi sotthiyadvijo tinaharako tam
disvana tassa adada tinamutthiyo so

215 Indivardravindddikusum@nambar@ tahim
patanti vutthidh@ara va gacchante dipaduttame.

216 Céarucandanacunnadidhiipagandhehi 'nekadha
anokaso si ak@so gacchante dipaduttame,

217 Ratanujjalachattehi
cdruhemaddhajehi ca
anokaso si akaso
gacchante dipaduttame,

218 Celukkhepasahassehi
kIlantehi mariihi pi
anokaso si akaso
gacchante dipaduttame:.
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219 Suradundubhivajjani
karontehi marihi pi
anokaso si akaso
gacchante dipaduttame.

220 Surangandhi sangItim
giyantihi pi ‘nekadha
anokdso si akaso
gacchante dipaduttame.

221 Manorama kinnarakinnarangana
manoramanga uragoragangana
manorame tamhi ca naccagitiyo
manorama ’'nekavidha pavattayurn

222 Tada mahoghe va mah@mahe hi
pavattamane iti so mahayaso
tine gahetva tibhavekanayako
upagato bodhidumindasantikam.

223 Vidduma@sitaselaggarajatacalasannibham

katvd padakkhinam bodhipaddapam dipadut-
tamo,

224 Puratthimadisabhage
acale ranadhamsake
mahitale thito dhiro
calesi tinamutthiyo.

225 Cuddasahatthamatto so
pallanko asi tavade
atha nam abbhutar disva
mah@pafifio vicintayi;
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MamsalohitamatthI ca
naharid ca taco ca me
kamam sussatu n’ev’aham
jahami viriyar iti.

Abhujitva mahaviro
pallankarn aparajitam
pacindabhimukho tasmirn
nisidi dipaduttamo.

Devadevassa devindo
sankham adaya tavade
visuttarasatubbedharm
dhamayanto tahim thito.

Dutiyam punnacandam va
setacchattarh tiyojanam
dhirayanto thito samma
mah@abrahma sahampati,

Carucimaramadaya
suy@mo pi suradhipo
vijayanto thito tattha
mandamh mandam tigdvutarn

Beluvam vinamadaya
suro paficasikhavhayo
nandvidhalayopetarm
vadayanto tatha thito

37
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232 ThutigItani giyanto natakrhi purakkhato
tath’eva’tthdsi so nagaraja Kilavhayo pi ca

233 Gahetva hemamaiijisa
surapupphehi pirita
piijayanta va atthamsu
battimsa pi kumarika.

234 Sa-Indadevasanghehi
tehi ittharh mahamahe
vattamane tada Maro
papima iti cintayi.

235 “Atikkamituk@mo ’yam
kumaro visayam mama
Siddhattho atha siddhattham
karissam1 ti tavade.”

236 Mapetva bhimsanatarorusahassabahum
sangayha tehi jalita vividhayudhani
aruyha carudiradam girimekhalakkhyan:
candam diyaddhasatayojanamayatar tam.

237 Nanananayanalavannasiroruhdya
rattoruvattabahiniggatalocanaya
datthotthabhimnsanamukhayuragabbhujaya
sendya so parivuto vividhayudhaya.

238 Tatthopagamma atibhimaravam ravanto
Siddbattam etha iti ganhatha bandhathemam
anapayam suraganarn sahadassanena
capd @niluggatapicurh va paldpayittha.
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Gambhiramegharavasannibhacandan@dar
vatad ca miapiya tato subhagassa tassa
kannam pi cIvaravarassa manoramassa
no @si yeva calituth pabhu Antako ’tha,

Samvattavutthijavasannibhabhimaghora
vassam pavassiya tatodakabindukarn pi
nasakkhi netumatulassa samipakam pi

disva tam abbhutam atho pi sudummukho so.

Accantabhimanala-accisamujjaloru
pasianabhasmakalalayudhavassadhara
angarapajjalitavalukavassadhara
vass@payittha sakalani imani tani.

Maranubhavabalato nabhatopagantva
patvana puiifiasikharuggatasantikan tu
malagulappabhutibhdvagatani ’thapi
lokantare va timiram timiram sughoram,

Mapetva mohatimiram pi hatassa tassa
dehappabhahi sataramsisatoditarm va
jatamh manoramataram atidassaniyam
alokapuifijamavalokiya papadhammo.

Kopoparattavadano bhukutippacadri
accantabhimsanaviriipakavesadh3ri
accantatinhataradh@iramasangameva
cakkdyudham varataram api merur®jam,
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245 Sankhandayantam iva thalakalirakhandam
vissajji tena pi na kifici gunakarassa
katurh pahuttamupagafichi tato tametarm
gantva nabhd kusumachattatam@gasisam,

246 Vissajjita pi sendya selakiitanalakula
pagantva nabhasa malagulattamh samupagato.

247 Tam pi disva sasoko so
gantva dhirassa santikam
papundti mam’evayam
pallanko aparajito.

248 Ito utthaha pallanka
iti bhasittha dhimato
katakalyanakammassa
pallankatthaya Mara te.

249 Ko sakkhi ti pavutto so
ime sabbe ti sakkhino
sendyabhimukham hattham
pasaretvana papima.

250 Ghoranadena’harm sakkhi
ahar sakkhi ti taya pi
sakkhibhavam vadapetva
tass’evarm samudirayi,

351 Ko te, Siddhattha, sakkhr ti
atha tenatulena pi
mam’ettha sakkhino, Mara
na santI ti sacetand
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Rattameghopanikkhantahemavijju va bhasurarm
niharitvad surattamha civara dakkhinam kararm

253 Bhiimivabhimukham katva
kasma paramibhiimiyarn
unn@detvan’ idan’ evam
nissadd '2s1 ti bhiimiya.

Muiicapite rave 'nekasate megharave yatha
Buddhanagabala nagam janthi suppatitthitam,

Disvan’ idani ganhdti ’dani ganhati cintiya
sambhinnadathasappo va hatadappo sudum-
mukho.

Pahayayudhavatth@ni’lankarani anekadha
cakkav@lacala yava saseniya palayi so.

257 Tam mérasenam sabhayam sasokam
palayamanaii iti devasangha
disvana Marassa parijayo ’'yam
jayo ti Siddhatthakumarakassa.

258 Sammodamana abhip@ijayanta
dhiran sugandhappabhutihi tasmim
punadgatd ’'nekathutihi samma
ugghosam@na chanavesadhari.

259 Evam marabalam dhiro
viddhamsetva mahabbalo
adicce dharamane va
nisinno acallsane
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260

JINACARITA.

Yamasmini pathame pubbeniv@asam fanamut-

tamo

visodhetvana yamasmim majjhime dibbaloca-

261

262

263

264

265

nam.

So paticcasamuppade
atha pacchimayamake
otaretvana fanarmsan
sammasanto anckadha

Lokadhatusatamh samma
unnadetvarunodaye

Buddho hutvana Sambuddho
sambuddhambujalocano.

Anckajatisamsaram
sandh@vissan ti adina
udanedam udanesi
pitivegena sadiso.

Sallakkhetva gune tassa
pallankassa anekadha
na tava utthahissami
ito pallankato iti

Samapattt samapajji
anekasatakotiyo

Sattha tath’ eva sattaham
nisinno acal@isane;
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266 Ajjapi niina dhirassa
Siddhatthassa yasassino
atthi kattabbakiccam hi
tasma @sanamalayam,

Na jahasiti ekaccadevatan’ asi samsayarm

fatva tasam vitakkam tam sametum santama
naso.

268 Utthaya hemahamso va
hemavanno pabhankaro
abbhuggantv@ nabham natho
akdsi patihariyam,

269 Vitakkamevar imin2 mariinam
sammipasammanimisehi bodhim
sampiijayanto nayanambujehi
sattahamatthasi jayasanaf ca.

270 Subh@surasmiih ratanehi tasmim
sacankamanto varacankamasmim
manoramasmimi ratanalaye pi
visuddhadhammam vicinarh visuddho,

271 Milejapalatarurajavarassa tassa
marangananam amal@nanapankajani
samma mildpiya tato mucalindamile
bhogindacittakumudani pabodhayanto,
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273

276

277

278

JINACARITA.

272 Maile pi rajayatanassa tassa
tasmimh sam@pattisukham pi vindam
samvitinamesi manufifiavanno
ekiinapafifidsadinani dhima.

Anotattodakam dantakatthandgalatdmayam.
haritakagadam bhutva devinden@bhatuttamam.

274 Vanijehi samanitam
samanthamadhupindikarm
maharajipanitamhi
pattamhi patiganhiya.

275 Bhojanass@avasanamhi
japalatarumilakam
gantvadhigatadhammassa
gambhIrattam anussari

Mahisandharako varikkhandhasannibhako ayain
gambhirodhigato dhammo maya santo ti 2dina.

Dhammagambhiratamh dhammar@jassa sarato

sato
asevam takkanam dhammaih imam me pativij-

jhitum.
Vayamantena sampattay @ cakanaih manoramam
kantetva uttamangaii ca molibh@isanabhisitar.

279 Suvafjitani akkhini -
uppétetvdna lohitam
galato nrharitvdna
bhariyam l2vannabhisuram,
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280 Atrajafi ca dadantena
kulavamsappadIpakam
danam nama na dinnaii ca
n’atthi silamh arakkhitam,

281 Tathahi sankhapaladi
attabh@vesu jivitam
maya pariccajantena
silabhedabhayena ca.

282 Khantivadadike ’neka
attabhave apirita
chejjadim papunantena
paramI n’ atthi kadci me.

Tassa me vidhamantassamarasenam vasundhara
na kampittha ayarh pubbenivasam sarato pi ca,

284 Visodhentassa me yame

majjhime dibbalocanarm
na kampittha pakampittha

pacchime pana yamake

285 Paccay@k@rafidnam me
tavade pativijjhato
sadhukdram dadantiva
muficamand maharavarm,

286 Sampunmnaldpi viya:kaijikahi
takl‘éhi‘,put_u_:am viya cétikd va
sammakkhitovafjanakehi hattho
vaslhi sampItapilotika va,
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293

287

288

289

290

291

JINACARITA.

Kilesapufijabbharito kilittho
ragena ratto api dosaduttho
mohena milho ti mahabbalena
loko avijjanikarakaro ’yam.

Kin nama dhammai pativijjhat’ etam
attho hi ko tass’iti desanidya

evam nirussahamagafichi natho
pajaya dhammamatapanadine,

Niccharetva mahanadam
tato brahma sahampati
nassati vata bho loko

iti loko vinassati,

Brahmasangham samadaya
devasanghail ca tavade
lokadhatusate satthu
samIpam samupagato.

Gantva mahitale janurm
nihacca sirasafijalim
paggayha Bhagava dhammam
desetu iti adina.

Yicito tena Sambuddh@ravindavadano jino
lokadh@tusatath Buddhacakkhun@lokayarm tada.

Tasmim apparajakkh@dimacca disva ti ettaka
vibhajitva ’tha te satte bhabb@abhabbavasena so,
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297

298

299

JINACARITA.

294 Abhabbe parivajjetva
bhabbev’adaya buddhiya
upanetu jano 'd3ni
saddh@bhdjanam attano.

295 PiiressamI ti tam tassa
saddhamm@matad&nato
vissajji brahmasanghassa
vacan@mataramsiyo.,

Tatojap&lodayapabbatodito
mahappabhobuddhadivakaro nabhe
manippabh@sannibhabh@surappabho
pamocayam bh@surabuddhararmsiyo,

Pamodayanto upakddayo tada
kamena attharasayojanafijasarm
atikkamitv@na suphullapadape
vijambhaman#liganabhikajitar.

Nirantaram ’nekadijiipakiijitam

suphullapankeruhagandhavésitarn
gato yasassI migadayam uttamain
tahim tapassI atha paficavaggiya,

Devatidevamh tibhavekanatham
lokantadassih sugatam sugattarm
disvina dhiramh munisthar3jam
kumantanam te iti mantayimsu,

47
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300 Bhutvana olarika-annapanam
suvannavannpo paripunnakayo
etdvuso ’yam samano imassa
karoma namhe abhivadanadim

301 Ayam vis3ilanvayato pasiito
sambh@vanIyo bhuvi ketubhiito
patiggahetumh rahatasanam tu
tasmasanam yeviti pafifiapema

302 Natva ’tha Bhagava tesam
vitakkam tikkhabuddhiya
mettanilakadambehi
manaketurh padhamsayi

303 Samatthd na hi santhatun
sak@dya katikdya te
akarmsu lokanathassa
vandan@dini dhimato,

304 Buddhabh@avam ajananta
munayo munir&jino
avuso vadato tassa
kevalarmh samudirayur,

305 Atha lokavidii lokan@tho tesain udiratha
avuso vadato n’eva satthuno samudirayi.

306 ¢ Bhikkhave, arahamh samm&sambuddho ti
Tathagato”

Buddhabhavar pakasetva attano tesam uttamo,
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307 Nisinno tehi pahfiatte
dassaneyy’ uttam@sane
brahman@adena te there
silabh@sanabhisite,

308 Amantetvdana brahmanam
nekakotipurakkhato
dhammacakkaih pavattento
desanaramsin2 tada.

309 Mohandhakararasim pi
hantva loke manoramai
dhamm3ilokaih padassetvd
veneyyambujabuddhiya.

310 Migak@ananasankhate
ranabhiimitale iti
raja mahanubhivo va
Dhammaraja visarado.

311 Desanadsiih samadaya
dhibhujena manoramarn
veneyyajanabandhiinam
mah@natthakaram sada.

312 Kilesarl padaletva saddhammajayadundubhiin
paharitvana saddhammajayaketurn sudujjayarn,

313 Ussapetvana saddhammajayatthiinuttamari
subhaii,
patitthapiya lokckaraja hutva sivankaro,
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314 Pamocetvana janatam brah@samsarabandhana
i nibbananagaram netukamo lokahite rato.

315 Suvannacalakiitam va
jangamarh c@rudassanam
patvoruvelagamim tarn
afijasarn va surafijasari.

ﬁ;‘ Bhaddavaggiyabh@palakumare timsamattake
& maggattaydmatarasar payetva rasam uttamam.

[E—

317 Pabbajjain uttamam datva
lokassa’tthaya bhikkhavo
uyyojetvana Sambuddho
carikarh carathati te,

318 Gantvoruvelam jatilanamanto jata ca chetvana
jatabahiddha

papetva aggafijasamuttamo te purakkhato indu
va tarakahi.

319 Purakkhato tehi anasavehi
chabbannaramsabharanuttamehi
disanganayo atisobhayanto
pakkhinam akkhini pi pinayanto.

320 Dinnam patifiiain samanussaranto
taih Bimbisarassa mahayasassa
mocetuk@amo vararajavaisam
dhajipamanassa gunalayassa,
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322

324

325

327

328
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Sikhandimandaliraddhanaccarh latthivanavha.
yam
uyy@narm agam3 ’nekatarusandabhimanditarh,

Bimbisaranarindo so ’gatabhivam mahesino
sunitvd pItipamojjabhiisanena vibhisito,

323 Tam uyyianupagantvidna
mahamaccapurakhhato
satthupadaravindehi
sobhayanto siroruhe,

Nisinno Bimbisaram tam saddhamma-amatam-
buna )
devindagiyamanaggavanno vanndbhirdjito,

Devadanavabhogindapijito so mah3yaso

rammat Rajagaham gantva devindapurasanni-
bham,

336 Narindageham #nito
narindena nar@isabho
bhojanassdvasinamhi
calayanto mahamahim,
-
Patiganhiya samphullatarurdjavirjitam
Rammarm Veluvaniramarm vilocanarasdyanar

Sitapulinasam@hacchannabhalankatasmirm
surabhikusumagandhakinpamandanilasmiiu
vividhakamalamalalankatambasayasmii

vipulavimalatasmir valliya mandapasmim,
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329

330

331

JINACARITA

Suranaramahaniyo carupadaravindo
vimalakamalanetto kundadantabhiramo
gunaratanasamuddonathanatho munindo
kanakakiranasobho somasommanano so,

Vimalapavarasilakkhandhavaraii ca katva
ruciravarasamadhikuntamussapayitva
tikhinatarasubhaggam buddhafianorukandarh
viharati bhamayanto kamamagga vihara,

Tada Suddhodano rdja “putto sambodhimutta-

mam
patva pavattasaddhammacakko lokahitaya me”

332 “Rajagaham va nissdya
ramme Veluvane ’dhuna
vasati” ti sunitvana
Buddhabhiitarh sakatrajam,

333 Datthukdamo navakkhattur
navamacce mahesino
navayodhasahassehi
saddhim pesesi santikam,

334 Gantva te dhammar@jassa
sutvanopamadesanam
uttamattharh labhitvana
sdsanam pi na pesayum.
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335 Tesvekarh pi apassanto
Kaludayiin subharatiin
amantetva mahamaccain
pabbajjabhiratain sada

336 “Sutaggaratanam netva
mama nettarasayanam
vena kenac’ upayena
karohi ti ” tamabravi,

337 Atha yodhasahassena
tamh pi pesesi so pi ca
gantva sapariso satthu
sutva sundaradesanain,

338 Arahattafijasam patva
pabbajitva narasabhain
namassanto sa Sambuddhain
paggayha sirasafijaliih.

339 Vasantakilajjanitatirattavannabhiramankura-
pallavani
sunilavannujjalapattayuttd sakh@asahassani
manoramani, -

340 Visitthagandhakulaphaliphullananavicittani
mahIrubani
sucittan@anamigapakkhisanghasargiyamanutta.
mak@anandni,
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341

342

343
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Sunilasatodakapiiritani sunadikadambakadam-
bakani

sugandha-indivarakallahararavindarattambuja-
bhusitani,

Nirantare jatadumesu pupphakifijakkhar@jrhi
virajitani
muttatisetamalasekatani rammani 'nekani jala-
sayani, '

Manufiflavetthuriyakaficukani va gunthitaniva
susaddalehi

sunilabh@itani mahitalani nabhani mandanila-
sankulani,

344 Anantabhogehi janehi phitain
surdjadhanim Kapilabhidhanim
gantuin bhadante samayo ti @adin
salivanni vanpam gamanafijasassa,

345 Suvannanam taih sugato sunitva
vannesi vannaiih gamanass’ Udayi
kin ni ti bhasittha tato Udayi
kathesidaim tassa sivankarassa,

346 “Bhante pitd dassanamicchate te
Suddhodano rajavaro yasassi
Tathagato lokahitekanatho
karotu safihatakasangahan ti,”



JINACARITA.

347  Sunitvd madhuram tassa
giram lokahite rato
“sidh *Udayi karissami
fidtak@nan ti sangaham.”

348 Jangamo hemamerd va
rattakambalalankato
vimalo punnacando va
tarakaparivarito,

349 Saddhirh visasahassehi
santacittehi tadihi
gacchanto sirisampanno
afijase satthiyojane,

350 Dine dine vasitvdna
yojane yojane jino
dvihi masehi sampatto
Buddho jatapurarm varam.

351 Buddham visuddhakamal@nanasobham@narm
balam sumalisatabhanusamanabhanum
cakkankitorucaranai caranadhivasam
lokattayckasaranam aranaggakayar,

352 Sampunnahemaghatatoranadhimagandha
malehi venupanavadihi dundubhihi
cittehi chattadhajacamaravijanthi
Suddhodanadivanipa abhipijayimsu,
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354

355

356

357

JINACARITA.

Susajjitarh purarh patvd munindo tarh mano-
ramarm

sugandhipupphakifijakkhalankatorutalakulam,

Suphullajalajakinna-acchodakajalalayam
maytaramandalaraddharangehi ca virdjitam.

Carucankamapasadalatimandapamanditam

pavekkhi pavaro rammam Nigrodh@ramam
uttamam,

“Amhakam esa Siddhattho putto natto ti” adinad
cintayitvana safijatamanasatthaddhasakiya.

Dahare dahare rajakumare idamabravum

“tumhe vandatha Siddhattharh na vandima ma-
yan ti tam.”

358 Idarm vatva nisidimsu
katva te purato tato
adantadamako danto
tilokekavilocano.

359 Tesar ajjh@asayam fatva
“na marh vandanti fidtayo
handa, vandapayissami
dani nesan ti” tavade.

360 Abhififiapadakajjhanam
sam@apajjitva jhanato
vutthaya hemahamso va
hemavanno pabhankaro.
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36t Abbhuggantvd nabham ,sabbasattanettarasiya-
nam.
gandambarukkhamilasmin patihariyasanni-
bhar,

362 Asidharanam afifiesarh
patihariyamuttamarn
ramanIyatare tasmim
ak@si munipungavo.,

363 Disva tam abbhutarh rdja
Suddhodano narasabho
safijatapitipamojjo
sakyavamsekanayako,

364 Satthupadaravindehi
sake carusiroruhe
bhisite ’kasi te sabbe
sakiya akarum tatha,

365 Dhiro pokkharavassassa
avasane manoromaii
dhammavassan pavassetva
sattacittavanuggatarh,

366 Mahamoharajam hantvd
sasangho dutiye dine
pavekkhi sapadanena
pindaya puram uttamam,
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367 Tassa pAdaravindiniravindani anekadhd
uggantvd patiganhimsu akkantakkantathanato,

368 Dehajotikadambehi
gopurattalamandird
pifijarattam gato tasmir
pakarappabhutr tada,

369 Carantarh pavisitvina
pindaya puravithiyam
lokalokakararn dhiram
santarh dantarh pabhankaram,

370 Pasadajanake ramme
pasdde sa Yasodharad
sthapaifijarato disva
thita pemaparayana,

371 Bhiisane maniramsthi
bhasurarh Rahulam varar
amantetvd padassetva
“tuyharh eso pita ti” tam,

372 Niketam upasankamma
Suddhodanayasassino
vanditva tam anekahi
itththi parivarita,

373 “Deva, devindalilhaya
putto te’dha pure pure
caritvd caratedani
pindayati ghare ghare.”
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374 Pavedesi pavedetvagama mandiram attano
anandajalasandohapiritoruvilocana.

375 Tato sesanarindanain
indo indo va ’lankato
kampamanopagantvana
vegena jinasantikam.

376 “Sakyapungava te n'esa
vamso, ma cara ma cara
vainse puttekaraja pi
na pindaya cari pure.”

377 Iti vutte narindena
munindo gunasekharo
“tuyhain eso maharaja
vaiiso, mayharm pan’anvayo

378 Buddhavaiiso” ti sambuddhavamsan tassa pa-
kasayi

atho tasmiin thito yeva desento dhammamut-
tarim

379 Uttitthe nappamajjeyya
dhammamiccadimutiamain
gathaih manoramain vatva
sotlinain sivamavahain,

380 Dassanaggarasain datva
santappetva tam uttamo
tenabhiyacito tassa
niketain samupagato,
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382

383

384

385

386
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Saddhimh visasahassehi
tadihi dipaduttamain
madhurodanapanena
santappetva mahipati.

Culamanimaricihi
pifijarafijalikehi taim
rajubhi saha vanditva
nisidi jinasantike,

Ta pi ’nekasatad gantva
sundard rajasundari
narindena anuhiiata
nisidiisu tahim tada,

Desetva madhurai dhammain
tilokatilako jino

“ahani p’ajja na gaccheyyain
sace bimbaya mandiram

“Dayaya hadayam tassa
phaleyyati’” dayalayo
savakaggayugam gayha
mandiram pitara gato.

Nisidi pavisitvana
Buddho buddhasane tahim
chabbannaraimsijalehi
bhasuranto va bhanumai,
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Manosilacunnasamanadehamaricijalehi virdja-
mana

pakampitd hemalatd va bimba@ bimb3dhara
satthusamIpam &ga.

Satthu padesu samphassa sitaluttamavarina
nibbapesi mahasokapavakam hadayindhane,

—

389 R3ja satthu pavedesi
bimbayatibahum gunam
munindo pi pakasesi
Candakinnarajatakam,

390 Tada Nandakumarassa
sampatte mangalattaye
vivaho abhiseko ca
iti gehappavesanam,

391 Mangalanam pure veva
pabbajesi pabhankaro
anicchantam va netva tam
aramam rammam uttamam,

392 Attanam anugacchantam
dayajjattham sakatrajam
kumararh Rahulafi cdpi
kumarabharanujjalam.
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395

396

397

398
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393 “Sukh? va ch3yi te me ti”
uggirantam giram piyam
““d3yajjarh me dadahiti
dayajjam me dadahi ca.”

394 Ar3mam eva netvina
pabb3jesi niruttaram
saddhammaratanarh datva
dayajjam tassa dhimato,

Nikkhamma tamha sugatamsumalt
tahim tahim jantusaroruhani
saddhammaramsthi vikasayanto
upagato Rajagaharh punipi.

Kusumakulasundaratarupavane
padumuppalabhasurasaranikare
puthucankamamanditasitasikate
subhasitavane viharati sugato,

Tada Sudattavhayasetthisettho
bahiihi bhandarm sakatehi gayha
Savatthito Rajagahe manuiiiie

sah@yasetthissa ghariipagantva,

Ten ’eva vutto subhagena Buddho
jato ti loke dipadanamindo
safijatapitihi udaggacitto

rattim pabhatam iti mafifiamano.
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399 Nikkhamma tamha vigatandhakare
devanubhavena mahapathamhi
gantvana tain sitavanali surammaii
sampunnacandain va virdjamanain,

400 Tai diparukkham viya pajjalantamn
vilocananandakarain mahesim
disvana tass’uttamapadaragain
patiggahetva sirasa sudhima,

401 Gambhiram nipunai dhammain
sunitva vimalam varai
sotapattiphalain patva
sahassanayamanditain,

402 Nimantetvana Sambuddhain
sasanghaih lokanayakain
vannagandharasfipetain
datva danain sukhavahain,

403 Satthu agamanatthaya
Savatthinagaraim varain
patififiain so gahetvana
gacchanto antarapathe.

404 Yojane yojane carucittakammasamujjale
vihare pavare datva karapetva bahui: dhanam,

405 Savatthii punar agantva pasadasatamanditam
toranagghikapakaragopuradivirajitaii,
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409
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406 Purain apahasantam va
devindassapi sabbada
sabbasampattisampannarn
naccagitadisobhitain,

407 Tasmim so vihareyyati
Bhagava lokanayako
samantanuvilokento
vihararahabhiimikain,

408 Jetarajakumarassa
uyyanam Nandanopamain
chaytidakadisampannain
bhiimibhagam udikkhiya,

Hirafifiakotisantharavasen ’eva mahayaso
kinitva pavare tamhi naramaramanohare,

Niccam kinkinijalanadarucirain singivasinga-
kulain

rammam ’nekamanihichannachadanam 2amut-
tamuttavalim

nanaragavitanabhasurataram pupphadinalanka-
tam

citrath gandhakutith varam suvipulain karesi
bhiisekharam,

411 Jinatrajanam pi visalamalayain
vitanananasayanasanujjalarh
sumanditah mandapacankamadina
vilumpamanaih manalocanai sada,
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Athdpi sanhamalasetavalukarn
savedikdcaruvisalamalakarm
jal@sayam satatisitalodakarh
sugandhisogandhikapankajakulai,

Suphullasalasanasokanaga

manoramarm Jetavanabhidhanam
karapayi setthi viharasettham.

Visalakelasadharadharuttama
bhiramapakaraphanindagopito
janassa sabbabhimatatthasadhako
vihd@racintamani so vir@jate.

415 Tato dagamanatthaya
munindar ’nathapindiko
diitamm pahesi so sattha
sutva ditassa sdasanam,

416 Mahata bhikkhusanghena
tadd tamha purakkhato
nikkhamitva 'nupubbena
patto Savatthimuttamarh,

417 Samujjalani ’nekani
dhajan’ adaya sundara
kumara purato satthu
nikkhamimsu sur@ yatha,
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418 Nikkhamirhsu tato tesam
pacchato tarunahgand
c3rupunnaghat’adaya
devakafifi2 yathd tatha,

419 Punnapitim gahetvina
setthino bhariya tathi
saddhim 'nekasatitththi
nekalankaralankata,

420 Mah3setthi mahasetthisatehi saha niyakamh
abbhuggafichi mahaviram pijito tehi nekadha,

421 Chabbannaramsihi manoramehi
purarh varam pifijaravannabhdvam
nento munindo sugato sugatto
upavisi Jetavanam viharam,

422 Catuddisassa sanghassa
Sambuddhapamukhass’aham
imam dammi viharan ti
satthu carukarambuje,

423 Sugandhavasitarm varim
hemabhinkarato varam
akiritva ada rammar
vihd@ram carudassanam.

424 Surammai vihdram patiggayha settham
anagghe vicittasanasmim nisinno
janirdanamindo tilokekanetto
tilokappasadavatam tam manuffiam
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425 Udaranisamsarm vih@rappadane

anathappadanena nathassa tassa
Sudattabhidhanassa setthissa sattha
vasassI hitesI mahest adesT.

426 Udaranisamsam viharappadane

427

428

429

430

katheturn samattho vina bhiiripafifiam
tilokekanatharm naro ko si yutto
mukhanam sahassehi 'nekehi capi.

Iti vipulayaso so tassa dhammain kathetva
api sakalajan@narh manase tosayanto

paramamadhuranadamm dhammabherirh mahan-
tam

viharati paharanto tattha tatth’Gpagantva,

Evam tilokahitadena mahadayena
lokuttamena paribhuttapadesapantit
niccam sur3suramahoragarakkhasadi
sampfjitarh aham idani nidassayissam,

Saddhammaramsinikarehi jinamsumall
veneyyapankajavanani vik@sayanto
vasam ak@si pavaro pathamamhi vasse
Bar3nasimhi nagare migakananamhi,

Nanappak3raratandpanapantivithi
ramme pure pavarardjagahabhidhane
vasam akdsi dutiye tatiye catutthe
vasse pi kantataraveluvane va nitho,
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431 Bhiipalamolimaniramsivirdjamanam
Vesali nama viditam nagararh surammarh
nissaya sakyamunikesari paficamamhi
vassamhi vasam akarittha mah@avanasmin.

432 Phullatinilavimaluppalacarunetto
singIsamanatanujotihi jotamano
Buddho anantagunasannidhi chatthavasse

vasaw aka vipulamankulapabbatasmirh,

433 Gambhiraduddasataram madhuramh mariinarm
desetva dhammamatulo sirisannivaso
devindasitalavisalasilasanasmim
vassamhi vasam akarI muni sattamambhi,

434 Phullaravindacarano caranadhivaso
so suiisumaragiri nama dharadharamhi
vasaih aka paramamaraji atthamasmim
vassamhi kantatarabhesakalavanamhi.

435 Nanamatatibahutitthiyasappadappar
hantva tilokatilako navamamhi vasse
vasam akasi rucire atidassaniIye
Kosambisimbalivane jinapakkhiraja,

436 Tesam mahantakalaharh samitum yatInarm
nissaya varanavaram dasamambhi vasse
pupph@bhikinnavipuld@malakananasmirh
vasarh aka munivaro varaparaleyye,



437

438

439

440

441

442
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Dhammamatena janatarh ajaramarattarn
nento vilocanamanoharasuddhadanto
Nalabhidbanadijag@mavare munindo
vasam aka amitabuddhi dasekavasse,

VerafijacarudijagamasamIpabhiite
aramake surabhipupphaphalabhirame
sabbafifiu sakyamuni barasamamhi vasse
vasam akasi pucimandadumindamile.

Phullaravindavadano ravicarusobho
lokassa atthacariyaya dayadhivéso

vasam aka ruciracaliyapabbatasmim
viro tilokagaru terasamamhi vasse,

Bandhiikapupphasamapadakarabhirimo
dhammissaro pavarajetavane suramme
dhiro mahiddhi muni cuddasamamhi vasse
vasai aka sakalasattahitesu yutto,

Veneyyabandhuvanaragagaje vihantva
vassamhi paficadasame munistharaja
vasam aka Kapilavatthudharadharoru
Nigrodharamaramaniyamanigguhayar,

Yakkham pi kakkhalataram suvinitabh@var
netva pure varatamalavakabhidhane
vassamhi vasam akarl dasachatthamamhi
nento janam bahutaram pi ca santimaggam

69
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443

444

445

446

447

448
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Pakaragopuraniketanatoranadi
nettabhiramavararajagahe mahesi

vasam skinadhivaro dasasattamamhi
vassamhi patthatayaso bhuvanattayasmim.

Dhammosadhena madhurena sukhavahena
lokassa ghoratararagarajam vihantva
vassamhi vasam akari dasa-atthamasmim
angiraso pavaracaliyapabbatasmirh,

Veneyyabandhujanamoharipuri: ulararn
hantvana dhamma-asind varadhammar3ja
eklinavisatimake puna tattha vasse
vasam akd madhurabharati lokanitho.

Suddh@sayo pavararajagahe vicitte
vasam akasi samavisatimamhi vasse
lokassa atthacarane subhakapparukkho
cintamanippavarabhaddaghatoc munindo.

E vam' tilokamahito anibaddhavasarn
katva caram pathamabodhiyularapafifio
chabbannaramsisamupetavicittadeho
lokekabandhu Bhagava avasesakile,

Savatthiyam pavarajetavane ca ramme
dibbalaye va samalankatapubbarame
vasam aki@si muni visatipaficavasse
lok&bhivuddhinirato sukhasannivaso,
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-
449 Iti amitadayo yo paficatalisavasse
manujamanavanasmim jatardgaggirasim
paramamadhuradhammamb®hi nibbapayanto
avasi sa munimegho lokasantim karotu !

Nitthitam Jinacaritam.
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Pafifiavarangana mayham
safijatd manamandire
tosayanti sabbajanam
vuddhirh gacchatu sabbada,

Citam yam racayantena
Jinassa caritarh maya
pufifiarh tass’anubh@vena
sampatto Tusit@layam.

Metteyyalokanathassa
sunanto dhammadesanam
tena saddhim ciram kalam
vindanto mahatim sirir.

Buddhe jate mahasatto
ramme Ketumatipure
rajavamse janitvana
tihetupatisandhiko,

Civaram pindapataii ca
anaggham vipularh varam
sendsanafi ca bhesajjam
datva tassa mahesino.
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Sasane pabbajitvana

jotento tam anuttarar
iddhima satim3 samma
dhirento pitakattayarm.

10

II

Vyakato tena “Buddho ’yarh
hessatI ti anagate”
uppannuppannabuddh@nam
danam datva sukh@avaham.

§ams§re samsaranto hi
kapparukkho va paninam
icchiticchitamannadirh
dadanto madhuram varam.

Marnsalohitanett@dirn
dadam cittasamahito
sIlanekkhammapafifiddirn
piirento sabbaparaminm,

Paramisikharam patva
Buddho hutva anuttaro

desetva madhurah dhammam

jantlinam sivamavaham,

Sabbam sadevakam lokarh
brah'a'samsira\)andhané
mocayitva vararm khemain
papuneyyam sivam puram,
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12 Lankalankarabhiitena
bhiipalanvayaketuna
Vijayabahuni rafifia
sakanamena karite.

13 Satoy@sayapakaragopuradivirajite
parivenavare ramme vasatd santavuttina,

14 Medhankarabhidhanena
dayavasena dhimata
therena racitam etarm
sabbhi samsevitar sada.

15 Bhave bhave’dha gathanai tesattati catussataii
ganthato paficapafifiasadhikarn paficasatam iti,






NOTES.

Introductory Stanzas.

—_—0l

Stanza 1 Line 1—Sajjalinaih=sat (Pres, Part,  as)
jana alinaih, li, short metri causa.

” 2 ,, 4—Dhammaraja udaya acale,

" 3, 4--5113. uru kirana ujjalam,
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— (0}

Stanza 3 Line 1—The Ten noises, iz, the noise -
made by elephants, by horses, by
chariots; the noise of drums, of
tabours, of lutes; the noise of
songs; the sounds of cymbals and
of gongs, and the noise of the
inhabitants saying ‘‘Eat and
drink.”

" 7 » 4—Naeva adaya.
, 1o , 2—Tassa udayo. That is, rebirth.

, 12 , 1—The sound of the drum, which
attracts beggars, is likened to the
fragrance of flowers which at-
tracts bees, so that that in the
next line the beggars are likened
to bees : Yacaka ali.

,, 13 , ~ 1—Dana agga (multitude, mass, as-
semblage).

The reader cannot fail to re-
mark the wealth of imagery in
this and the preceding stanza
(No. 12).
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JINACARITA.

Stanza 16 Line 2—P@iga punniga niga di p3dipe-

hi. This is a stock expression in
the description of the Himalayan
and others forests, cf, Jat. I
13.61., Rasavahinr I, L. 7.

18 ,, 1—Ravihamsa, so called, it is said,
because it can rival the sun in its
flight through the heavens, It is
the golden goose of the Burmese,

4—A, reads sakunnehi, and B, sa-
kunehi.

”

21, 2—Deva angan3,
22 ,, 2—Kinnara uraga rangehi,

26 ,, 4—Pafica abhiifia—the five Trans-
centental Faculties which are
possessed by Arhats, saints, who
have conquered all human pas-
sions, They are:

1—Iddhividha—Various magical
powers, such, for instance, as
plunging into the earth and tra-
versing solid bodies ; flying like
a bird, assuming various forms
at will (1)

(i)

saint and Mara—the Evil One will be found in the
author’s Upagutta et Mara. (Bulletin de I’ Ecole
Francaise d’Extreme Orient 1V.1-2, 414.)
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Stanza 26 — 2—Dibbasotam—theear divine, that
is, the faculty of hearing the most
remote sounds at distances in-
conceivable to the human mind.

3—Paracittavijananam—the ability
of reading the most secret
thoughts of other persons.

4—Pubbenivasanussatifianam — the
insight into the long vista of
one’s former existences.

5-—Dibbacakkhu—the eye divine,
the power of at once perceiving
the most minute objects incal-
culably beyond the range of
human vision,

By adding to these five the
knowledge that works the des-
truction of human passion—
‘Asavakkhayakarafidnam, the
number of Abhififia is raised to
six, (Chalabhifiia).

Atthavidha—These refer to the
eight Samapatti, which are eight
stages or -gradations of mystic,
abstract meditation.

33 Line 2—Pi1tiya udagga minaso,

»
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Stanza 34

”

»

37

38

39

40

44

”

»

JINACARITA.

Line 1—Tena araddha afjasa ( Abl );

“tena” refers:to janatam, in
stanza 27. It ought to be construed
with “janantena.”

1—Yan nfina imassa.

1—Tam—refers to the action of
Sumedha, laying himself down
in the mud as a bridge for the
Buddha to walk over,

,» 1-2—Lit.,, “Making his beautiful lotus-

»

»

”»

»

like eyes to blossom,” that is,
“Opening his eyes.”

1—Aham ajja eva.

2—Hantvana ananta rane (Acc. pl.)

4—Patiseyyam—So in two MSS.
so that | have retained the read-
ing instead of the mere obvious
one, paviseyyarn. The :sense
however is perhaps as; good with
patiseyyam, pati=back, back
again+ J Cri, to enter, go into,
resort to,

1—Chabbannaramsihi — With the
six Buddha-rays, that escaped
from his body ; they are :—



Stanza 57 Line 1—

60
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(1)
(2)
(3)
(4)
(5)
(6)

Nila—Dark blue.
Pita—Yellow.
Lohita—Red.
Odata—White,
Mafijattha—Light red.

Pabhassara—An irradiat-
ing effulgence.-

These rays irradiated in a
circust of about eighty
cubits round his person.

Kapparukkha, one of the trees of

Indra’s paradise, granting all
wishes and desires, ¢f. “le mit
de cocagne.”

2—Cintamani—B=cintdmani, A
mythical gem, said to yield its
owner, all his desires ; the philo-
sopher’s stone,

3—Icchita + icchitam 4 anna + adim.

4—Dadatamh —Gen. pl. of Pr. Part.
ot Dadati, used substantively.
Dadatam varo, best among givers.

2—Sute cidpi sakangand—“Giving
his children and his own wife,” as
for instance in the Vessantara)a-
taka (Fausboll, Jataka, VI.)



84

JINACARITA,

Stanza 61 Line 3—Vessantarattabhav’evam — The

62

”»

» 03

» 04

existence of Vessantara, in which
he gave wife and children to an
outcast brahmin, was the last
earthly existence of the Buddha
before that in which he was re-
born as prince Siddhattha, in
which he ultimately attained Bud-
dhahood.

4—Bhutvana sampadan.

3—Sambodhdya— Tuyham sambo-

dhaya kalo, “Now is the time for
thy perfect enlightenment.” viz.,
“ for the supreme enlightenment
that will make thee a Buddha.”
Here *“ Sambodho ” refers to the
attainment of Buddhahood, ¢f. the
use of bodhi in the next stanza.

1—Kaladiih—“He observed the time

etc.,” viz., he made the five ob-
servations, to wit :—

1—Whether the time was the
right one for him to become a
Buddha.

2—The continent in which he
should be born.

3—The country in that continent,
which shouid be his birth-place.



Stanza 64 Line

»

"

"

65

66

67

68

68

69

»
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4—The family wherein he should
be born, viz., whether it ought to
be, according to the times, a
brahman or a ksatriya family.

5—He considered who should be
his mother, a pure, noble woman,
whose life was not to exeed seven
days after his birth,

2—Gacchito—read : ito cuto suga-
timh gaccha,

1—Susajjita anga uru turangama
akule,

2—Sundarasundaralayc = sundara
sundar1 alaye,

1—B=>Moli.

3—Okkaka raja kula ketu-m, eupho-
nic 4+ andthanatham. Okkaka=
sanskrit: lksvaku, the name of
one of the ten sons of Manu
Vaivasvata, the first king of the
solar dynasty in Ayodhya; he
was grandson of the sun,

1—Sujjhu dama dhavala amala das.
saniya.
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Stanza 69 Line

»
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2—Sam gahita seta vara aravine

daim,

3—Canda avadata vara varanardja

vannai.

1—Bimba adharaya (Dat. fem. sing.)

“ Bimba-lipped ”  v4z.,, having
lips as red as the bimba fruit.
This is one of the many expres-
sions in the poem which betray
the author’s wide acquaintance
with sanskrit literature, see for
instance : Kumarasambhava llI;
Megadita ll. 7. and 21,, Dagaku-
maracarita l.; ibid, II,, etc.

2—Devindacapa—Indra’s bow, the

rainbow ; another frequent figure
in sanskrit, where women’s eye-
brows are compared to Indra’s
bow on account of their curva-
ture.

Bhiilataya ( Dat. fem. sing ).=
bhii+lata, a creeper-eye brow,

that is an eyebrow curving like
a creeper.

3—Vimala indu vara @nanaya (Dat.

fem, sing).
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Stanza 71 Line 1—Pallava—lit,, twig, a shoot; meta-
phorically, it means the hand,
fingers, and in this sense is more
common in sanskrit than in P3li.

" » 2—Sovannavanna taruvanna.
w 74 , 2—Ratta suttarh iva avutam
s 75 ,, 4—Ganturhicch@mi aham,

w 76 ,  4—Dibba afijasa sama afijase,

w 77 » 2—Sa mada bhamara mala giyama-
na agga nadam.

s 18 , 2—Amara yuvati I1la c@ru 1113 abhi.
rama,

s 79 , 2-—DB has Sanathi.

»  4—Susanthito atha, susanthito re-

fers to ‘“jano ” in the previous
line,

» 80, ~2—For, nakharam sisamujjalena,
read nakharamsi samujjalena.

»  4—Tattha + m-cuphonic + ajanesi,

, 4—Olamba—A Gerundial form=ava
+ ~lamb. Compare the Sansk,
Sa (Maya) kridartham upagata
pilaksacakham bhujidya avalam-
bya. (Mahavasthu, II. 19.)
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Stanza. 81 Line 3—Karanghi=kara anghi.

»

»

1

N

82
83
84
86

87
188

91

93

96

»

»

»

”

”

)

”

)y

4—Kanaka hamsa iva otarantam
4—A and B=kanaka.

1—Brahma+ m-euphonic 4+ anaggha
4—Maniva=mani iva,
1—Nabhato upagantva.

2—Cakka ankita uru caranehi.
4—Kamala ayata locanehi.

1—Eka angana aneka satani.
2—Puma api agga taro.

3—Disa alokiya; alokiya being a
gerund,

1—Bhara atibh@ra naga padapa.

4—Sankampayi iva,

4—Sarabhangasatthu kandam va,
As the arrow of Sarabhanga, the
embryo Buddha. The story of
this wonderful bowman is told
at large in Jataka, V. 125.

2—Akila megha piya sangamena,
The “p” of. piya is doubled
metri causa.

4—Vibhiusitena ativibhisita,
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Stanza 97 Line 2—Lata -angana alingita padapa

”

»

n

»

”»

”

"

100

101

102

105
106
107

109

III

113
118

12

»

»

”

”

inda.
1—Mudu s1tala anilo.
3—Aneka roga adi upapilitdangino

1—Vijambhamana amita valavijani
pabha abhirdmam. B=valavij-
ani,

1—L1la upetani.

2—Two MSS, have sunImsu.
1—B, has taravali,
4—Vipula ambuja.

2—A has avadita.
1—Celukkhepa adayo.

1—All Mss, have Kapila.

2—Kaladevala, so all Mss.,, more
properly Kaladevala, Burmese
MSS. invariably write the name,
Kaladevila,

1—All Mss. have Chana.

2—Tibhave. The three bhavas, or
forms of existence are :—

1—Kamabhava—Existence in the
sensuous worlds,
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Stanza 1t8 Line

”

”»

119
120

121

222

123

124

125

126

127

128

129

b2

»
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2—Ripabhavo — Existence in
the world of form, that i1s where
form exists ; corporeal existence.

3—Artipabhavo—Formless exist-
ence, that is, uncorporeal,

4—Niasetumh att@narm ayuttakar,
4—Vicitta cakka ankita komalani,

1—Yad3 asi.

3—Tarm adayitvd, for adayitvs,
“da” being shortened for the
sake of the metre.

1—B has sanI.
1—Vitana joti ujjala,
2 —Tassa (Gen. fem.) refers to the

jambu (rose-apple) tree. Read
tassd jambuya,

1—Visuddha canda @nana,
4—Sirasa abhivandi.
1—Ta-d-afifidni—with-d-revived,
2—Nana vitdna sayan@sana,
4—Ut@nam anuriiparh alankatfnam
2—Ramsi—m-—apahasakara.

4—Loka @nana ambuja vanani,
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Stanza 130 Line 3—AIll MSS. = dappana, following

»

131

132

134

135

140

141

147

the sanskrit darpana,

1—Kelasa—(sansk Kailasa), name
of a mountain placed in the
Himalayas, and supposed to be
the paradise of Civa and the
abode of Kuvera,

1—Indanila uru valayan.
4—Parikha aneka pankaja.

2—Vyadhitarh—for vya, shortened
to meet the exigencies of the
metre.

1—B has sandha.

2—Vissakamma, the architect of the
gods and Cakra’s right-hand man.
Sansk. Visvakarman,

4—>Sugandhigandha uppala candana
adina,

4—Devapati iva.

1—Sitalath—cool, cold. This word
is, in poetry, not unseldom used.
in a metaphorical sense and
means then, pleasant, agreeable,
etc., the metaphore is obvious in
a county like India, where the
heat is torrid,
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Stanza 148 Line 2—Vijayanta—Indra’s palace.

» 152 ,, ~ 2—Dvaramilam upagantvana—‘u”
being left out metri causa,

» 153 . 3—Pasada avahantam,

Stanza 154 Line 1—Acchanna savanaim—Ilit., “With
uncovered ear,’ viz., attentive.

, 156 , ~ 1—B, has abhinikkhamanain,
, 159 , ~ 1—Pada+d (euphonic)+ummare,

164 , 1—Pesala @nana kara anghi pas-
kaja,

2—Hasa phena bhamu vici bhasura
¢f. the sansk. in Meghaduta
(uttarameghah) 43.

”»

3—Nettanilakamali-yasodhara *‘Ya-
sodhara, whose eyes were beauti-
ful like blue lotuses.” ¢f., the
sansk, expressions in Bhamini-
vilasa, vilasa Il g1, vilasa III, 15
Dacakumaracarita, 2.

"

, 4—Komudi iva nayana ali patthita.

, 166 , 2—Kilam jana—‘“know the time,”
viz., “ know, bear in mind, that
the time has come for you to
leave the world, and strive after
the attainment of supreme know-
ledge.”
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Stanza 167 Line 2—Channena udiritar,

”

)

2

168

170

172

175

”

12

bA)

4—Tarehi mam—*“ Save me ” wiz,,

“ Help me to-night to escape
from the palace in order to live
an ascetic life, and so prepare
myself for the reception of Bud-
dhahood.”

2—Sankha sannibham—¢ as a
conch,” “ white as a polished
conch, ” The orientals have al-

ways had a great predilection for
white horses ; they are thought
the fleetest. The horses from
Sindh were particularly prized.

3—A, has nippilayitva—against the

metre,

—Tam siddhatthamh asiddhattham

karissami-—Here there is a play
on the word * siddhattham,” for
Siddhattha was the name of the
prince before he became a Bud-
dha, and means, he who has ac-
complished his object, who has
attained his aim, successful. Lit.,
“Him, the successful, I will make
(by tempting him) unsuccessful
(in the attainment of his aim,
viz., Buddhahood).
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Stanza 175 Line 4—A has antalike ; thito antako—

2

"

i

I77 ”»

178

184,

185 ,

Antaka, Causing death, bringing
to an end, is one of the numerous
titles of M3ra.

4—A and B have patiibhavissati.
4—Ca attanam adisi.

4—Na amhi rajjena+m (euphonic)
+ atthiko.

4—Supann? ca maha urag3. Birds
and great snakes. Supanna is
another name for garula ( sansk.
garuda). Su-panna=beautifully
winged; a kind of bird-like demi-
gods, deadly enemies of the
Nagas, or snakes. Garuda, in
Hindu Mythology, is the monture
of Visnu, Naga, a kind of demi-
gods with a human face and the
body of a snake. In Buddhist
lore, the nagas, here called
uragas, are always very friendly
to Buddhism.

4—Sukhuma tan:utam@ etad udaggu.
dagga.

2—Hema dhaja pabhuti bhasura caru
magge,



JINACARITA. 95

Stanza 185 Line 2—The-d, in dhaja and the-p, in pa-

»

»

190

191

192

»

»

)

»

bhuti are doubled for metrical
reasons,

3—Mah@java vara anga turanga.

2—Accanta (ati anta) nisita asina
(Inst, sing.)

3—Sahassakkho. “ The thousand-
eyed god ” that is Cakra.

1—Vilocana anandakara indanila
mayehi.

2—Patitthapesi amala.

1—Uttama attha parikkhare.—*“The
eight noble requisites of an
ascetic or monk. They are :
1— Patta—the begging-bowl,
Ticivaramh—the three robes that
compose the monkish dress :

2—Sangh@ti, the cloth worn
rouud the loins and falling down
below the knees,

3—Uttarasangho, the large cloak
worn on the shoulders,

4—Antaravasako, an inner shirt
or jacket,

5—Kayabandhanam—A girdle,
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6—Vasi—A razor. As is well
known, the head of a monk must
always be shaven.

7—Sitici—A needle.

8—Parissavanaih—A water-
strainer, that the monk might
not swallow animalcules found
in water, the destruction of life
in any form being considered
a most heinous crime,

Stanza 193 Line 2 —Brahmuna abhatam.

”

»

195
196

”

”»

1—Eka dinena eva.

3—Tassa abhahi—that 1is, on ac-
count of the superhuman res-
plendence radiating from his
person,

4—Hema acala—golden mountains,
golden hills.

3—Yugamattam va pekkhanto—
“Looking (in front of him) about
the length of a yoke,” wiz, the
yoke of a cart, about two yards
long. Buddhist monks must
walk with their eyes cast down
and an no account look beyond
a distance of about two yards
before them ; this rule holds
good only when perambulating
in inhabited places,
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Stanza 199 Line 1—Mathitaih merumanthena samud-
dam va—This allusion refers to
the churning of the ocean in
order to produce the “ Amrta,”
the ambrosia of the Gods, the
nectar that confers immortality,
The churning was done at the
instigation of Visnu, the moun-
tain Mandara (meru) serving as
a churning stick and the snake
Vasuki as a rope. The account
is to be found in the “Visnu
Purana”and in the “R@mayana.”
This is another instance of the
poet’s bent for images taken
from Sanskrit literature, The
churning of the ocean is but
seldom alluded to in Pali Bud-
dhist literature,

, 20t , 1 —Paccavekkhana mantena —The
whole stanza (201) refers to the
difficulty which the tenderly nur-
tured prince experienced on first
tasting the scraps ot food (mis-
sakam bhattam) which he had
collected on his begging tour , it
required of him the utmost re-
solution and courage-to swallow
the miscellaneous bits of food
mixed up in his bowl,
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Stanza zo4 Line 2—DPadhanabhimi—-A cloister, in
which morks who strive {o attain
the highest aim of Buddhism,
viz., Arahatship, walk and medi-
tate.

,, 205 ,  1—Olarika anna-panani—material,
solid, nourrishing food.
Dechasampadai patva.—It is
said that the long and scvere
fast he undertook on the advice
of his spiritual teachers, almost
obliterated from his body the
peculiar marks and signs of his
greatness.  But they imme-
diately reappeared on his par-
taking of nourishing food, and
this helped to confirm him
in his opinion that fast and
penance are not conducive to
spiritual advancement.  These
views went directly against the
popular conceptions of the time,

2—Ajapialanigrodha—The Banyan.
tree of the Goatherd.

, 206 ,  1—Puratth3 abhimukho,
2—Nisinno asi,

,»  4—-Hemavanno 3si,
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Stanza 207 Line 1-—Samiddhapatthand —“ W hose

210

prayer had been fulfilled.”” She
was the daughter of a certain
Senini, a householder in a little
town from which he took his
name, She had made a vow to
the deity of a certain banyan.
tree that, if she married in a
family equal in rank to her own
and her first-born were a son,
she would yearly make to the
said deity an offering equal to
one hundred thousand pieces of
money, In some Sanskrit sources
she is said to have been, in five
hundred anterior births, the
the mother of the future Buddha,
¢f. Mahdvastu II. 205.

4—Munipunigavo — The Eminent

Sage. Pungago, lit., means a
bull, several words for ¢ bull”
are used to express “ Eminence,
greatness ” etc. ¢f. nar@sabho ;
“lion” is often used in the same
way : narastha; “tiger” with the
same meaning is often used in
Sanskrit :—naracardula, and na-
ravyaghra, Kukk'ura, “dog” is
frequently found with the oppo_
site meaning : narakukkura- a
dog of a man, viz,a vile, low
kind of a fellow,
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Stanza 211 Line 2—Tarh  varabhojanam—¢“That

212

214

215

216

221

»

»n

choicest food.” For the elabor-
ate and incredible manner in
which the milk to make it was
procured, see Jataka, I. Nidana.
katha, 68,

3—Patisotarh—against stream, The
golden vessel, thrown into the
river, went against stream, See
Jat. I. Nidanakath3, 6g.

4—Tassa refers to the river Nerafi-
jard,

1—Jantu ali p@li mana netta.

2—Sar sajjita uru vatume,

4—Tina mutthiyo—“The handfuls
of grass.” The grasscutter gave
eight handfuls according to the
Nidanakatha; but Mah&vastu
says he sat on a tuft of kuga grass,

1—Indivara aravindadi kusumani
ambara,

2—Anokaso (na ok@so) 3si.

1—Kinnarangana—female kinnaras
(kinnart).

~—Uraga uragangana.
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Stanza 223 Line 1—Vidduma asitasela agga rajata
acala sannibham,

» 223 ,, . 1—The Nidanakatha (p. 70) expli-
citly states that it is the grass
which was transformed into a
seat.

Stanza 228 Line 3—V1isa uttara sata ubbedham san-
kharh,

» 231 ,  2—Paficasikhai—“He who has five
crests,”” ! five-crested,”’ the name
of a Gandharva,

3—Nina vidha laya upetam,

»

,» 232 ,,  2—Kala—more properly Kala, for in
the Sanskrit Mahavastu, it is ex-
plicitly said that he was black,
or dark in complexion. Here is
the passage : Daksinapathe
aparo bradhmanakumaro UjjenI-
yam br5hmaxjxamah'a‘.gilasya:putro
Cyamo agito varmena, pandito

nipuno medh@vi (Mahavastu II,

30). '

But it is remarkable that the
name of the Nagardja, Kila,
which is so spelt in most Pali
sources, is Kdla in Sanskrit writ-
ings, ¢f. the Sanskrit in Maha-
vastu ( I, 265) : Adrakstdbhak.
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savah  Kalo ni3ma nagardjo
Bodhisatvamh  abhitavikrantain
vikramantain drsthva ca punar
etad avocat,

Stanza 235 Line 3—Read—Siddhattho atha asid-

"

»n

236

238
239
241

"

dhatthain,
1—Bhiinsanatara uru sahassabahurn
3—Girimekhala akhyai,

1—Nana ananaya analavanna siro-
ruhdya (dat. sing).

2—Ratta uru vatta bahiniggata
locanaya.

3—Dattha ottha bhiinsana mukhaya
uragabbhujdya,

2—Bandhatha imam,
1—Gambhira megha-rava sannibha,

1-2—Accanta bhima anala-acci uru
pasana bhasma kalala ayudha.
vassa-dhara,

3—Angara pajjalita valuka vassa-
dhara. It will be perceived that
the two first lines (1-2) run one
into the other, and form but one
long compound, Here and in
other passages in the poem, the
author, by his propensity to form
lengthy compound words, betrays

his leaning to Sanskrit literature
‘
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Stanza 244 Line 1—Kopa uparatta vadano,

»

»

»

»

»

245
246

252

263
268

4—Kusumachattatarm aga sIsam.

1—Pagantva, for upagantvd metri
causa,

1—Ratta megha upanikkhanta hema.
vijju iva,

3—Read : idam udanarn,.

4—Ak3si patihariyam, “performed
the double or twin-miracle.”

Mr. Rhys Davids, in his Bud-
dhist Births stories, p. 105, says
“I am not surve of the meaning
of the expression ( yamakapati-
hariyam). Bigandet, p. 93, has,
‘performed a thousand wonders.’
Hardy, p. 181, omits the clause ;
and Beal omits the whole
episode.”—But the nature of this
twin-miracle becomes clear in
the light of the Burmese versions
of the Buddha's life, The follow-
ing translation, from ¢ Jinattha-
pakasani, the best known and
most widely read life of the
Buddha in Burmese, will illus.
trate the conception of native
commentators ( whose writings
as Mr. Fausboll so aptly says in
his admirable translation of the
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Sutta.nipdta, S.B. E. V, X,
should never be despised) con-
cerning this miracle, Here is
the Burmese in transcription
(Jinatthapakasani, p. 137.)

S've-to-myo:-to.t-i minmana
k8 kya-sim-co-nha san-to-mu-ra-
pallan-thak-hnaik catutthajhén
k6 van-si-to-mi-rve. kon:
kan thak 8. thak-to-miu-prr :
Co lakyakhre-to s’an, rve sank-
ram krva-to-mi-lyak athak kdy
(kd3ya) to mha m1: alhyan
ok kéy ( kdya)-to-mha re-ayaii
lak-ve-bhava :-to-mha mI: al-
hyan lakya-bhava :-tc-mha re-
ayafi lakya- myak - lun :-to-mha
m1I :-alhyan lak-ve-myak-lun :-to-
mha re-ayafi khantvan :-to aprah
nhakhox :-to-aprafi-to-mha mr :-
re-asun asun alun:-sun-c‘o-kby
(k3@ya) to-mha aiifio, arhve, anI,
aphy@, amon :-anak, pro :- pro :-
pyak-co-ronkhrafi - to - khrok-cve
ko leka leka ajat@-prafi-lun; -praﬁ
mhya thvak-thvan :-se-lyak an-
bhve-gaman : - thu-ma-khan -go-
Yamokpratiha (yamaka-pratl-
hariyam) ko ratan&san: kran-
thak pra-to-mi-i. Which in Eng-
lish means:—‘ In order to sub.
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due the pride of his relatives,
he (the Buddha), entering into
the fourth degree of dhyana,
rose up from his seat and, as-
cending into the air, stretched
forth his right foot and walked
(in the air) to and fro and
shewed the Tvin-miracle, that is
—he shewed flames of fire issu-
ing from the upper part of his
body, from his left foot and from
his right eye; and he shewed
water issuing from the lower
part of his body, from his right
foot and from his left-eye ; from
his mouth and his two nostrils,
he made it appear that fire and
water were coming forth, separ-
ately, though mixed up and with-
out intermingling (sic!); and
from his whole body he made,
by turn, radiate forth the six
Buddha-rays so as to light up
the whole expanse of the heavens.
Thus did he shew this astound-
ing miracle, walking to and fro
in the Gem-Path (which he had
for the occasion, created in -the
heavens.)”

The tvin-miracle, then, con-
sisted of water and fire issuing
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without intermingling, from the
Buddha's body.

Stanza 269 Line 2—Samipasamma animisehi,

,, 270 ,, 1.2—Tasmim ... cankamasmimh — In
the Nidanakath3d (Fausboll, Jat.
1. 74 ), it is said that he created
that (tasmirm) cloistered walk,
stretching from east to west ; in
it, he spent seven days, ¢f., Ma-
havastu I[I. 281. ‘¢ Bhagavan
saptaham pritisukhena‘*-’’ etc,

, 271 , 1—Construe: tassa ajapalataru-
rajavarassa mile ; the initial-a,
of ajapala being dropped to
meet the exigencies of the metre,

,, 2—Mara anganinam—“Of Mara’s
women “—The allusion is to the
three daughters of Mara, Tanh3,
Aratt and Raga, viz., Desire,
Pining, and Lust. They, seeing
their father dejected and sorrow-
ful after his defeat in the battle
with Siddhattha, on learning the
reason of his sorrow, offered to
go and, by their charms, tempt
the Master, and overcome him,
But they were unable even to
move him, and had to return
humiliated. The episode 1s well
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known both to the Southern an
Northern Schools. ¢f., Suttani-
pata, Ang. Nik. I. Samyutta
Nik. I. Lalita Vistara; Buddha-
carita, In Sanskrit sources the
names are : 1rs, Priti, Rati,
But in the Mahavastu, only two
daughters are generally spoken
of : TantrT and Arati (Mahavastu
II1. 281), in one stanza, however,
reference is made to three:
Tantri,’ Aratr, and Rati. The
account of their defeat is very
much the same in the Mah&avastu
as in Pali sources.

Stanza 273 Line 1—Nagalatamayaim dantakattham,

»

274

1}

”n

2—Devindena abhata uttamanm,

—AIll Mss. have “ vanijehi, ”

The two merchants referred to in
this stanza are Tapussa and
Ballika. The Burmese, or rather
the Talaings claim them as their
countrymen, but so do the Sin-
halese and so did the Bactrians,
The Shwe Dagon Pagoda in
Rangoon is supposed to have
been built over the hair-relics
then given to them by the Bud.
dha, and is therefore corsidered
as most holy, They were the
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first disciples of the Buddha, by
accepting two articles of faith :
Buddha and Dhamma, for no
clergy as yet existed, In the
Mahavastu, IIl. 310, however,
they are said to have gone to the
three refuges, Tricarana.  The
Talaing chronicles also mention
the two bulls harnessed at the
cart as refusing to advance any
further, thus warning them of
the Buddha’s presence not far
off. It is remarkable that the
Sanskrit name in Mahav,, IlI. 310,
Trapusa is exactly the same as
the Burmese one, while it differs
in the Pali Nidanakatha,

Stanza 275 Line 2—Read: Ajapala, initial—a, being

"

»

279
281

282

286
288
296

»

dropped metri causa,
1—Su-v-afijitani.

1—Sankhapadla ; reference is here
made to the jataka of this names
Fausboll, V.,

1—Khantivadijataka, Fausboll, III,

3—DB reads, papunantena.
3—Sammakkhito-v-afijanakehi.
4—Dhamma amata panadane,

1—Tato ajapdla udaya pabbata
udito,
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Stanza 297 Line 4—Vijambhamana aligana abhik@ji-

»

»

301
311
312
313
315

31()
318

319
320

321

322

325

328

329
335

”»

tam,
3—Arahati asanam,

1—Desand asim.
}-

1—A and B have : padaletva.
1—Saddhammajaya thuna uttaman,

3-4—Construe : Uruvelagamim tam
afijasamn patva.

2—Maggattaya amata rasam.

1—Jatilanam antojata ca.

3—Disa anganayo.

4—Dhaja upamanassa guna alay-
assa.,

1—Latthivana—A grove so named
near Ragagrha, the modern Raj-
gir,
It is the Yastivana of Sanskrit
sources,

1—So Agatabh@vam
dropped metri causa.,

;  initial—a,
1—Deva danava bhoginda.

1—Sita pulinasamiha channa bha
alankatasminh,

4—Soma somma @nano,

2—Kaluday1, should more properly
be Kaluddyi; but the Sanskrit
writings call him Kalodayin.
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s 336 ,  I—Suta agga ratanam.

Stanza 339 Line 1—Vasantakila janita atiratta vane-
na abhirama ankura pallavani,

» 34U ,  1—Sunila sdta udaka,
360 ,  1—Sam@pajjitva, for samipajjitva,
on account of the metre,
s 379 ,, 2—Dhammman iti adirh uttamarn.

, 38y , 1—Agga sdvakayugam gayha. Tak-
ing his two principal disciples
with him, wiz.,,—Sariputta and
Mogzgallana,

387 ,,  1—A & B have':cunna,

389 ,, 4—Candakinnarajitakam ; see Faus-
boll, V. 282 (Jataka No. 485).

390 ,,  1—Nandakumara—a half-brother of

the Buddba, who was compelled,
against his inclination, to be-
come a monk cn the day ot his
marriage with the ‘“ belle ” of
the land.

394 —0Un the seventh day of the Bud-
dha’s sojourn in Kapilavastu,
Yasodhard, Rahula’s mother, see-
ing the Buddha, her husband,
enter the palace, sent her son to
ask of him his inheritance ; bat
Gotama ordained him a novice,
at which Suddhodana, very much
annoyed, made the Buddha proe
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mise never thereafter to ordain
any one without his parents’ con-
sent,

Stanza 396 Line 1—Kusuma akula sundara taru-

»n 407
» 408
” 4'0
» 4'2
no 413
» 425
» 428
y 431
n 432
w 434
»n 435

pavane,
4—Vihara araha bhiimikam,
3—Chaya udaka adi.
1—SingT iva,
1—Sanha amala seta valukam,
3—Sata atisitala udakam.
1—Suphulla sala asana asoka naga,
1—Udara anisamsam,
1—Tiloka hita da,

3—The—i, of kesari, shortened
metri causa,

1—Phulla atinIla vimala uppala caru
netto.

2—Sumsumaragiri — The Crocodile
Hill, in the Bharga country,

1—Nanamata atibahu titthiya sappa
dappam. The allusion is to the
famous dissensions that arose
among the brethren at Kosambi,
in which the gods even took part.
The Dhammapada-atthakatthd
gives the story in full (I. 5).

Stanza 436 Line 4—Paraleyya ; some sources have,

Parileyyaka,






METRES OF THE JINACARITA.

—iO—

I. Dissimilar Quarter-verses of'e'ight syllables,

The dissimilar octosyllabic verses found in the
Jinacarita are, a few, Vatta, the great majority being
Pathyavatta.

(a) Vatta.
Free. Trisyllabic. Trisyllabic. Free,
f X a f
f X ~ — f
f X a f
f X N~ — e f

N. B.—f= —, or—but sometimes dissyllabic; x=
any trisyllabic foot except — — —(anapaestus), or
— — — (Tribrachys) a=any trisyllabic foot.

The following stanzas are Vatta ;—49, 132, 176
187, 226, 314, 316, 326, 393 ; 1 (Postcript).

The following is irregular, 12, has a tribrach
— — — in the 2nd seat of the 4th quarter,
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Stanza 36, has nine syllables in the 1st Quarter.

— Nt e e ——— Nt e e— N

No. 314. 316 and 327, furnish examples of odd
padas running into the even padas.

(b) Patthyavatta,

f x ~_ — — f
f x - — < f
f x - — — f
f x - — - f

As is seen above, the 2nd seat of the 1st and 3rd
padas must be a Bacchius; the 2nd seat of the 2nd
and 4th padas, an Amphibrachys.

The following verses are Patthyavatta; (Introduc-
tory Stanzas, 1 to 7).

2to 7, 10, I1, 13, 15t0 17, 19, 21 tO 30, 32, 34, 28
to 42, 45 10 48, 50 to 59, 61 to 65, 72 74, 76, To1, 103,
108, 109 to 115, 127, 137 to 139, 142 to 149, 1§,
154 to 160, 162, 165 to 171, 173 to 175, 177 to i83,
186, 189 190, 192, 194 to 203, 205 to 208, 210, 211,
213, 216 to 220, 223, 224, 227 to 235, 247, to 249,
251, 252, 255, 256, 259 to 268, 273 to 278, 280 to 285,
290 to 295, 302 to 313. 315, 317, 322 to 325, 327, 331
to 337, 347 t0 350, 353 to 359, 361 to 386, 388 to 392,
394, 401 t0 409, 415 10 420, 422, 423. '

Postcript :—2 to 15.
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In the following stanzas (Introductory) vowels have
been shortened or lengthened to meet the exigencies
of the metre. 1, the—i, of sajjanalinam is shortened;
2, (A) has...Yacale, with ya short, against the metre
and orthography as well.

In the text ;:—20, pantihi for pant1hi, metri causa;
21,(A) has sopana against the metre and spelling, 33,
(A) has gunakaro in the 4th pada, instead of gunakaro;
104,(A) in the 3rd pada haslokantare, which is wrong.
105, (A) in the 2nd pada, reads “ canada,” instead of
‘ canda,” thus spoiling the metre and making the
quarter verse senseless. 106, in the 2nd pada (A) has
uparupari instead of upar@ipari. 107, 1st pada, c’dlan-
kara becomes c’alank@ra for the sake of the metre.
116, (A) in the 4th quarter reads “ vandapeturh
upagam,” which reading spoils the metre. 130, (A)
has...mani, long, 1st pada. 150, in the 3rd pada,
(B) omits “pi” and spoils the metre by thus reducing
the required number of syllables. 161, (B) has, in
the 3rd pada, bahum against both sense and metre.
163, the same remark applies to “ punagami ”’ of (B)
in the 1st quarter verse. 172, (A & B) read nippila-
yitva, with “tvd’ long, in the 3rd pada, but the
metre requires “tva"’ to be shortened. It may be re-
marked that this stanza is the only one in the poem
containing 8ix lines. 215, (B) reads ‘‘indivira” in
the 1st quarter, by so doing — — — is obtained in
the 1st seat, and makes the metre faulty. 246, 3rd
quarter, pagantva for upagantv3, the—u, being drop-
ped metri causa, 250, (B) has ‘‘samudirayi” (with-di-
short), against the metre ; for such reading gives a
Tribrach (~— — — ) instead of an Amphibrach
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( ~ — ~ ) which is required, 253, (B) reads, 2nd
pada, parami, against metre. 254, in the 4th quarter
(A) has janthi, which spoils the verse. 279, the last
quarter verse has mine syllables, which are to be ar-
ranged as follows :

360, 2n 1 pada, thz “wva” of * Samapajjitva” is
shortened to “ tva ” metri causa.

The following stanzas are defective :—1, the first
seat of the 1st pada has a tribrach (— — —). 14, the
1st seat ot the 2nd quarter is defective, having an
Anapaest — — —, 31, the 1st seat of the 1st pada
has a Tribrach — — —. 188, this stanza is defec-
tive, having an Anapaest — — — in the 3rd quarter
193, this too, has — — — in the 3rd quafter. 225,
in the 1st pada has also an Anapaest — — —. 28y,
the first seat of the 1st quarter is defective, having
— — —. 338,the 1st seat of the 2nd quarter is
against the metre, having — — —,

Postcript ;—12, this stanza too, has an Anapaest,
in the 3rd pada.

The following stanzas furnish examples of odd
padas running into even padas :—

No. 5 (Introductory), 15, 16, 19, 20, 21, 22, 23, 27,
43, 60, 105, 108, 131, 149, 169, 171, 205, 215, 216,223,
232, 246, 252, 254. 255, 256, 260, 267, 273, 276, 277,
278, 283, 292, 293, 305, 306, 312, 313, 322, 324, 325,
327, 331, 353, 354, 355, 356, 357, 361, 367, 374, 378,
388, 404, 405, 409, and 420.

Postcript, 13, 15,
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Stanzas with similar quarter-verses,
Stanzas of eleven syllables.

(@) Rathoddhata.

— Nt e N Nt — Nt . e’ ——

The work contains only one Rathoddhata stanza :
No. 164.

(b) Indavajira,

— — Nt — e— N s — —

The following verses are in this metre :
No. 44, 133.

These stanzas are irregular :—87, the last syllable
of the first three pada is — short. 119, last syllable
of 2nd and 3rd pada is short. 209, thistoo, has ——
in the last seat of the 4th quarter. 272, has also ——
in the last seat ot the st pdda. 342, all the last seats

have — <,

The scheme above given of “Indavajira” is strictly
according to rules ; however, some native commenta«
tors allow the last syllable of every quarter verse or
pidda to be free :

~—
-,

— — —_——— ~— — N —_—

in which case the above stanzas would be regular,

(¢) Upavajira.
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The Upavajir@ stanzas are, like the Indavajird,
very few, g5, has in th= last seat — — instead of
— —. In the 1st quarter, (B) read suphullambaka.
96, has also — — in the last seat of the four padas.
97, this too has — — in the last seat of the 3rd
and 4th quarters. In the 2nd quarter (A) reads
latanga which is against the sense and the metre,
136, this stanza is the only perfect Upavajird, accord-
ing to the above scheme ; in the 4th pada, ramitva
for ramitva, for the sake of the metre. 270, the last
seat of 3rd quarter has — —. 341, this stanza too,
has — — in the 1st, 2nd and 4th quarters in the last
seat., 343, has also — — in all the last seats,

Native authorities give also the following scheme
for Upavajird, according to which the above stanzas
are perfectly regular :

(

(¢) Upajati.

Upajati stanzas are made up of Indavajird and
Upavajira, and present a very great variety ; this will
be readily understood when it is born in mind that
any one quarter verse may be either Indavajird or
Upavajira, The same remark as above made for
Invajira and Upavajira applies of course to Upajaili,
that is, the last seat in each pada, may be either a
Spondaeus ( — — ) or a Trochoeus ( — ~— ). The
two following examples will illustrate the nature of
Upajiti stanzas.
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No- 73’ N —— ———— Nt — N —v’ Upav.
—_——— | —— ~— —— ——,Indav.
~—w ——«w ~——~— —— Upav.
- e — — ~ —_—— Indav.

No.84y ——~— ——— — —— — —Indav.
— e P — —— ~— — ~— ——,]ndav.
~ — e v ~ — ————,Upav.
—_——— —— — <« — — — —,Indav.

The Upajati verses are rather numerous. 1 will
only mention the following, about which some remarks
may be useful. 125, (B) reads abbhutam Idisan ti,
and spoils the metre. 126, (A) has sirasa::-, which
makes the metre wrong. 134, byadhitarh for byadhi-
tam, “ bya ” being shortened metri causa. 258, (A)

reads, 4th pada, dhari, which is against syntax and
does not improve the metre,

(o]

III. Stanzas of 12 syllables,
(@) Vamsattha,

Nt o — — ~— —— N —_— N ——

67; 90, (A), 3rd piada, reads ‘ narindarh ada3ya,”
against the metre. 100, (A) has ‘“ mudusrtalanilo,”
thus spoiling the metre and the sense. 121, 122, (B)
reads “ tam addyitvd, against the metre. 135, 221,
296 to 298, 411, 412, 414,
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The following are irregular :—66, in the 4th pada,
the last syllable is short, — ; the ¢ s’ of rasthi is
shortened metri causa. 101, the 2nd pada has only
11 syllables, 222, this too has 11 syllables only in
the 1st pada.

101, furnishes an example of padas running one
into the other,

(b) Bhujangappayata.

— —— ~ — — — — — ~— — —

152, 424, 425, 426.

o

IV. Sianzas of 14 syllables,
Vasantatilaka.

~—
_— —_— N N —— N ~— — R

The following are correct, according to the above
scheme :—68, 69, 70, 80 to 83, 85, 86, g1, 128, 129,
185. 212, 236, 237 to 243, 244, 245, 271, 351, 352, 428
to 448.

214, is irregular, having in the 2nd seat of the 3rd
p3da a Creticus (—— — ) instead of a Dactyl

(—\J\J),

68, (A) and quarter, reads: ¢ pankaruham,” and
spoils the metre, 69, in the 2nd seat of 4th pada,
“tva” is shortened metri causa, 81, (A) has IV,
“ nettabhirdmar ” against the metre. g1, (B) reads,
3rd pada, “ gunabhiramh asa‘*~’’ which is against the
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metre. 129, (A), 2nd quarter has “ramsim apa***” and
in the 4th “ lokanambujavanani’’ Both reading are
against the metre, and the last one mars the sense
as well, 236, Mapetva, short for the sake of the metre.
432, 2nd pada, jotihi for jotthi, metri causa. 433,
2nd pada, desetva, short on account of the metre-
(B) reads: Atiilo, and spoils the verse. 439, 1Ist
quarter, (A) reads : c@r@l against the metre,

0

V. Stanzas of 15 Syllables.
Maling,

The ceasura falls after the 8th syllable.
77, 78, 328 to 330, 427.

The following two are irregular : 184 and 449 the
last seat of the 4th quarter is — — —.

(o]

Stanzas of 19 Syllables,
Saddilavikkilit1.
There 18 a pause after the r2th syllable.

The is only one stanza in this metre is No. 410,
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—l—

TRANSLATION.

INTRODUCTORY STANZAS.

I

I bow, with my head, at the most exalted lotus-like
feet of the great sage, which (feet) give to the bee-like
virtuous persons, the honey of Nirvéna !

2

And to the Law, sun-like, of great splendour, which,
having taken its rise from the King of Truth, (as the
sun appears from behind) the immovable Eastern
Mountain, dispelled the thick darkness of ignorance
in the world !

3

And to the Brotherhood, which, moon-like, shining
with the great rays of eminent virtues, causes always
to blossom the lotus of the faith in Buddha, which
(lotus) springs in the lake-like hearts of the people,
I bow !

4

1, desirous of always bearing in mind the beneficial
carrier of the Conqueror, all scattered here and there
(im many literary productions), will concisely recite it.
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5

To those who bear in mind the exalted carrier of
the Conqgueror, the blissful lot of Nirvana, so difficult
to obtain, becomes easy of acquisition: What shall
be said, then, of the acquisition of wealth ?

6-7

Therefore, O Good Sirs, ye who are seeking free-
dom from decay and death, do receive well into your
ears (a8 honey in) the hollow of your hands! and
constantly enjoy that pure, delicious nectar ( viz.
Jinacarita), recited by me in the regular order of
beautiful verses which bring sweetness to the listen-
er’s ear |

(1) Lét,—“The bollow-of-your-hand-like ear.”
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1-3.

Four ceons and one hundred thousand worlds ago,
there was a great and beautiful city, by name
Amara, at all times the abode of virtuous men, filled
with a variety of gems, thronged with men of various
races, crowded with various kinds of stalls, adorned
with rows of 1 archways ; it was filled with the ten
noises, and was like unto the city of Indra.

4-6.

In that city of Amara, there was a youth of brah-
min descent, honoured by the whole world, exceed-
ing compassionate, of great wisdom, very handsome,
pleasant, who had crossed the sea of the Vedas, a
future Conqueror (viz. Buddha), by name Sumedha ;
he looked at the immense treasure accumulated in
many hundreds of rooms in the dwelling of his
parents, and shewn him by his steward,

7-8.

Made a pile of it all, and he, that mine of vir-
tues, (ewclaimed), * Alas! my forefathers going to
heaven, did not take even one farthing ( of all this
money) !” and greatly moved, he thought. “ But it
is behoving me to take with me2 the substance of
these treasures.”

(1) e¢f.—Dathavamsa, I. 39. (2) To the other world.
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9.

Seated in the privacy of his own beautiful home,
and considering the imperfections the bedy is subject
to, he admonished himself :

10,

“The dissolution of the body is suffering, and so
its coming into existence, I am subject to birth,

to old age and to disease ! ”’
11,

Having thus, and in many other ways, perceived
the defects of the bodily frame, he apprized the king
(of his intention) and had the drum beaten by way of
proclamation, about the city ;

12,

And then satisfied, for seven days with his treasures
like unto the nectar of the lily, the:beggars assembled
at the sound of the drum, like bees at the fragrance
(of the lotus).!

13.

Contemplating his lotus-grove-like treasures not

yet destroyed by the snowflake-like fall of his alms,

14.
He left his pleasant house like an elephant-king

(1) A close, but somewhat awkward translation would run,’
“and then regaled, for seven days, the bee-like beg-
gars assembled at the perfume-like sound of the drum,
with his lily-nectar-like treasures,”
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a forest ablaze with fire, while even the crowd of his
relatives was weeping.

IS,

And he the great sage retired to the great Hima-
layas, redolent with the perfumes of the red sandal
wood, of camphor and of the fragrant aloe,

16.

Which ( the Himalayas) are adorned with full-
blossomed champac and Asoka trees, with trumpet
flowers and with arecanut trees, iron-wood trees, and
the tilaka and punn@ga-trees,

17.

Which teem with many beasts, such as lions, tigers,
hyenas, elephants, monkeys, horses, etc. '

18.

Which resound with the noises of the minas, the
golden geese, with the noises of swans, of herons, of
parrots, of cuckoos, of doves and other birds,

19.

Which are haunted by genii, demons, gandharvas,!
by gods, by siddhas,? magicians and other demigods.

(2) Gandharvas are celestial musicians, and form the
orchestra at the gods’ banquets. 2—An inspired saint,
a holy personage sanctified by penance and possessed
of supernatural powers; a kind of demi god,
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20.

Aglow with vast and beautifu! ranges of realgar
and sapphire mountains and with thousands of silver
and golden-hills.

21.

D:lightful with numerous divine females disport-
ing themselves in hundreds of lakes having bathing-
places adorned with steps of jewels and gold.

22,

Gl.ittering with hundreds of cascades overhung with
a cool spray, and with the beautiful colours of Kin-
naras and dragons.

23.

Embellished by the dances of troups of peacocks,
and with bowers of creepers, and terraces bestrewn
with white sand.

24.

The store-house of gold, jewels, pearls and many
other kinds of precious things ; the land of the lotus
of Merit, for the bee-like persons that seek for it (the
merit).

, s,

The wise one, having plunged into those Himalayas
‘and there discovered, in a desirable leaf-hut, created
by the thousand-eyed Cakra, the eight implements
necessary to an ascetic,
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26-28.

He, the man of devotion, put on the ascetic garb,
and living intently absorbed, within a week obtain-
ed the five High Powers and the eight Attain.
ments, enjoying the bliss of mystic meditation. One
day, the ascetic, going through the sky, perceived the
people clearing the road ; coming down from on high,
he asked them ¢ Why are ye clearing the path ? ”

29-30.

“0, Sumedha ! doth not thou know ? The Buddha
Dipankara, having attained Supreme Enlightenment,
and established the excellent Kingdom of Truth,
has, dispensing the Law to the world, come to our

fair city of Ramma, and lives here in the Sudassana
Monastery.

3t

“We have invited that Unique Leader of the world
with four hundred thousand spotless monks, to (come
and) receive alms.

32.

“0, Seer ! for His coming we are clearing the

way ! " Thus the people, gladdening his (Sumedha’s)
ears, spake to him.

33

On hearing the word “Buddha,* Sumedha, that
mine of virtues, enraptured, was unable to contain
his emotion,
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34.
Accordingly, the Sage asked for a portion of the

road (to clear), and, having obtained an uneven spot,
began to level it,

35.

But, even before the spot was made ready, the only
Protector of the world, the great Sage, world-
honoured, having the welfare of the world at heart,
entered the road with his saints,

36.

Sumedha, perceiving the Tathagata aglow with the
splendour of the six Buddha-rays approaching, thought
rejoicing :

37.
“What ! If I were to make a bridge for the wise,

the great Sage and the clergy that accompany him,
by laying me down in the mud ?”

38.

“‘This would, for a long time, be enough for my
good and happiness ! ”’ and thus thinking to himself,
the Future Buddha laid himself (in the mud).

39

Opening his beautiful lotus-like eyes and perceiving
the Buddha, he, the Resolute, even lying there, further
thought ;
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40.

“To-day even, if I wished it, I might put an end to
this interminable strife of renewed existence, and,
becoming a novice in the Brotherhood, again enter
the fair town of Ramma ! ”

41,

“ But what good to me by extinguishing, in an
another garb, my corruptions ? Having, like unto
this Buddha, become an incomparable Buddha in the
world,

42.
«“ Better for me complete extinction, when I have
made the people cross over the ocean of rebirths in

the boat of the Law and have brought them to
Nirvana ! ”

43

Thus pondering, prostrate there in the mud, he

looked beautiful, as the golden trunk of a banana
tree,

44.

On beholding the person of the Blessed One glit-
tering with the six-coloured-Buddha-rays, Sumedha
the wise, with a heart elated with the joy rising
within him, made the resolve to obtain Supreme Er-
lightenment,

45-47.

And the Bridge of the world, Dipankara Buddha,
the Sole Eye of the world, the Wise, coming to that
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place and perceiving the ascetic lying in the slush as
a bridge for Him, He, this world’s Unique Bridge,
stood near the head of Sumedha and foretold : “This
ascetic, in times to come, shall become a fully en-
lightened Buddha, by name Gotama!’” and also
(foretold the persons who would be) his principal dis-
ciples, and the other things relating to the future,

48.

Having thus spoken, the Buddha, a lover of merit,
together with the Brotherhood, honoured Sumedha by
walking round him with his right side to him, and did
him homage with eight handfuls of flowers,

49.

And having done this the Leader of the world, ac-
companied by the Brotherhood, proceeded to the city
of Ramma, the place of beautiful pleasure-gardens
and of beautiful dwellings.

50.

Hearing the Conqueror’s words, he rose up from
the mud and, honoured by the troups of gods with
flowers and other things, delighted,

5I.

Sumedha, the great ascetic, of vast wisdom, whose
senses had been subdued, sat himself, in cross-legged
fashion, on the flower-seat.

52.

Rejoicing, the Gods of ten thousand systems of
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worlds, extolled the Wise One sitting on the seat of
flowers ;

53

And then, sitting, he investigated those conditions
that go to make a Buddha, above, below, at the four
points, and at the intermediate points (of the com-
pass).

54.

As he was thus examining the basis of the whole
Law, he first perceived, in the (future) continuous
lineage of his ownself, the Perfection of Alms-giving.

55

The Seer, further searching for Perfections, saw,
with the eye of his wisdom, the whole of these Per-
fections.

56.

The good Sumedha, searching for Nirvana, endured
many hardships while going through the continued
succession of existences, fulfilling the virtue of Charity.

57

Giving to mankind, he, the greatest of givers, every-
thing they desired, such as food and so forth, like unto
the tree in Indra’s heaven, which yields all desires,
and the all-wish-granting magic stone, (called) cinta-
mani,
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58.

The Resolute, exultant, tore out his fair eyes, more
numerous than the stars in the sky, giving them away
to those that asked for them.

59.
Giving his body’s flesh, surpassing in quantity the
dust of the earth, and his blood, exceeding the ocean’s
waters.

60.

Giving away his head ornamented with the diadem,
so (often) that piled up they (his heads) would surpass
in height even Mount Meru; and making the earth
quake, he gave away his own wife and children.

61-62.

In like manner fulfilling the Perfections of Morality,
of Self-abnegation, of Wisdom, and all the others, he
came to the existence of Vessantara,and passing away
thence, was reborn in the city of Tusita, the charming
abode of the gods and, having lived therein a long
time enjoying infinite bliss,

63.

The gods with respectfully uplifted hands entreated
Him, saying : “O, Great Sage ! (now) is the proper
time for thy Perfect Enlightment ! ”” and so on.

64-65.

Examining the time etc., and perceiving it was
(then) the proper time for His Enlightment, (Buddha-
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hood), He gave his assent to the assembly of gods and
went to the Nandana Grove with the throngs of devas
(who said) : * Depart hence and attain thy glorious
destiny ! ~

66-67.

(And ke was reborn)in the superb city called Kapila,
the place of decorated towers and large dwellings
and splendid gates, the home of lovely women ;
abounding in noble steeds with well groomed bodies ;
full of beautiful shops (wherein were sold all kinds) of
wares ; splendid with its fine, large, noble elephants
and ornamented with a multitude of archways and
banners, and which could scorn, so beautiful it was,
even Amaravati, the city of Indra,

68.

Through the noble Suddhodana, the Lord of men,
the pride of the house of Iksvaku, the protector of the
poor, the dwelling of spotless virtue, whose lotus-like
feet were frequented by the great, bee-like diadem-
wearing kings.

69.

He, (the future Buddha) of extensive wisdom, hav-
ing shewn himself (in @ dream), in the form of a noble
elephant, as beautiful and white as the moon, holding
in his spendid, spotless, glistening trunk like unto a
silvery garland, a white magnificent lotus,

70.

To Queen M3ya, whose lips were as red as the
bimba fruit; whose eyes were like blossoming lotus
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flowers, with eyebrows curving like a creeper (or,
arched like gakm’s bow) and conducive always (o in-
crease of love; whose noble face was like unto the
pure and splendid full moon, and whose charming
breasts were like two golden-swans;

71.

He approached the bosom ot Maya, the beloved of
the king, decked with the adornment of morality and
other virtues, charming with her lotus-like feet and
blossom-like hands, splendid with the golden com-
plexion of her gold-like body.

72.
At the moment of his conception various wonders

took place and he was guarded by men and gods.

73
Like a graceful golden image seated in the pericarp
of a beautiful red lotus, the gold complexioned Lord of
men sat cross-legged in His mother’s bosom.

74.

As a crimson thread passed through a transparent
gem, the Sage appeared, expanding His mother’s
lotus-like heart,

75

In her tenth month the queen thus spoke to the
king, “Sire, | wish to go to my relatives’ home.’

76.

Having been permitted by the king to do so, while
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proceeding to her own family with a large retinue,
on a road like unto a road divine,

77.

She perceived the LumbinI garden, an exceedingly
delightful place, with groves of sal-trees adorned with
multitudes of delightfully perfumed flowers and with
festoons of intoxicated bees making a great humming
noise, and saw flocks of birds which seemed, eyes-like,
to call and invite her (into the garden).

78.

Mahamay3, having greatly disported herself in that
pleasant grove, and being delighted with such houri-
like sport, she approached the foot of a noble, full-
blown sal-tree and seized oné branch that had, of
itself, bent down beside her.

79

At that iostant, the pains seized her, and the people
hung a curtain round about the queen and keeping
good watch over her, retreated thence, and stood
ready.

8o.

Then, catching hold of the branch with her beauti-
ful and pink-coloured hand ornamented with pleasant
gold ringlets and other ornaments, ablaze with the
light of her perfectly rosy-nails, and exceeding soft,
as cotton, she, there even standing, brought forth the
Sage.
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81-82.

The Brahma angels, taking a lovely golden net, ap-
proached and in it received the Incomparable One
resplendent with the golden complexion of his body,
possessed of delightful eyes, coming forth from his in-
comparable mother’s bosom beautiful with his hands
and feet well stretched forth, as a golden swan from
a lotus, and said, standing before her, “ Rejoice, O,
Queen ! A most excellent son has been born unto
thee ! ”

&3.
Other mortals are born with their body smeared
with impurities, but this noble Lord of men was born

unsullied as a priceless and splendid gem deposited
on an extremely delicate and spotless cloth of Benares.

84.
Nevertheless, on this auspicious occasion, twostreams
of water came down from the sky to refresh, in a de-
lightful manner, the Blessed One and his mother.

8s.

From the loving hands (lit. pleasure giving hands)
of the Brahmas, the angels, approaching, received Him
on a rug made of the skins of black antelopes, and
noble-men received him, the Sage, the greatest of
men, from the hands of the angels, ona rug made
of fine cloth,

86.

And He, like the beautiful, spotless and delight-
giving moon, stepped from the men’s hands on to the
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ground with his charming feet, marked with the
Wheel, and standing firmly, looked to the East with
his long, lotus-like eyes,

87.

And many hundreds of worlds lay open in front of
him as a great vista, and in those worlds, gods and
men, making to Him offerings of perfumes and other
things, said to the Sage :

88.

“ O, Sage, there is no man in this world equal to
thee, much less thy superior.” Then, the Protector of
the world, surveying the four cardinal points and not
perceiving any one his equal,

89.
Facing the North, walked seven paces and said:

¢ The chief am I in the world, the most excellent and
the greatest ! ”

90.
The people took the Chief of men, endowed with

an extraordinarily noble voice, honoured by gods,
demons, the brahmas, and kings, and went to the

beautifully prepared city of Kapilavastu.

gl.

Th earth, though capable of béaring the very
heavy burden of mountains, trees and of Mount Meru
as well as all the water in the ocean, as if unable to
bear the burden of his virtues, trembled at the mo-
ment of the Noble Qne’s birth.
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92.

The dogs sported with the antelopes, and the
crows, jubilant, with the owls; Garudas and Nigas
played together, and in like manner, bands of cats
disported themselves with rats.

93.

As children with their parents, so did all animals
associate-in concord with the kings of beasts (lions);
and as the arrow of the archer Sarabhanga came back
to him, so, ships gone to foreign countries came back
(of themselves) to their native places.

94.

The ocean became splendid with lotuses glistening
with various colours, its waves became very calm and
its waters became sweet and fresh,

95-

The sky was filled with full blown hanging lotuses;
the birds ceased flying through the air; the rivers
checked their course and did not flow,

96.

As a spouse fecundated by the embrace of her be-
loved, so, the earth was made most beautiful by a
shower which fell out of season, and was most splen-
didly decorated with the innumerable flowers let fall

by the gods,
97

And as women look very beautiful in (gay) attire,
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so did all quarters with their large trees entwined
with women-like creepers most lovely with their orna-
ments of full blown flowers, and clad in the deliciously
fragrant filaments of lotus flowers.

98.

The whole sky scented with perfumes and frankin-
scense, was very beautiful ; the chiefs of gods and
demons, in their gala attire went about singing to-
gether ;

99.

All persons became sweet-spoken ; in all places the
weather was clear ; elephants trumpeted loudly, lions
roared, and !

100,

A sweetly perfumed, soft, cool breeze, wafted, re-
freshing to al! men ; persons whose body was affected
with dcsease became cured and well.

10I,

The heavens became delightful with the hue as of
an immense, spread out chowry, waters broke through
the earth and rushed forth. The crooked became
straight-limbed.

102,

The blind beheld the dances and sports of the
crippled, and the deaf heard the pleasant songs of the
dumb,
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103.

At that very instant (of his birth), the fire of the
lower hell became cool, the: fish rejoiced and living
beings laughed merrily.

104.

For the ghosts oppressed by thirst and hunger, food
was provided, and there was light in the dense darke
ness of the hells between the worlds.

105,

In the heavens, the multitude of stars, the moon and
the sun, shone forth with great splendour, and also the
precious stones hidden in the earth,

106,

Splendid, well-blown, large lotuses of the five col-
ours broke through the earth, the rocks etc., and
sprang forth over and over one another.

107.

On earth, kettle-drums and other musical instru-
ments, and ornaments gave forth most sweet sounds
without being played upon and without being struck.

108.

Then, men bound in chains were freed ; the doors
and windows of dwellings in the world opened of
their own accord.
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109,

And in the Tavatimsa heaven the hosts of angels
rejoiced and sported, waving up their garments,
turbans etc.

110,

(Saying) ‘¢ In the city of Kapilavastu, a son has
been born unto king Suddhodana. He, sitting upon
the Throne of Wisdom will become a Buddha.”

IIT1,

The ascetic Kaladevala, of great wisdom and en.
dowed with super-human powers, was the spiritual
adviser of king Suddhodana the wise.

112,

Having finished his meal, he repaired to the abode
of the Thirty-three, and there, sat in a mansion to
pass the day ;

113.
He perceived the gods sporting in their gala attire,

and he enquired the cause of their joy, and they told
it to him,

I14.

On fully grasping the news, filled with joy, he
straightway left the celestial abode and went to
Sugddhodana’s palace.

115116,

‘T'he sage (Kaladevala), entered the palace, sat in
the seat for him prepared and said—* The rumour is,
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O, King ! that a son, most excellent and wise, has
been born unto thee, I desire to see Him.” The king
had the young prince decked out and brought in, and
approached to make him pay homige to Kaladevala.

7.

And instantly, the noble and beautiful lotus-like
feet of the young prince, through the power of his
virtues, turned and firmly fixed themselves on the
ascetic’s head.

118.

For in that last existence (of the Buddha) there was
no one in the three worlds worthy to receive the re-
verence of that exalted person, for if they had placed
the head of the Protector of the three worlds at the
feet of the ascetic,

11g.

His (the ascetic’s) head would indeed have split
open ; (Kaladevala) thought ¢ It is not right that I
should bring about my own destruction !’ and (s0)
standing, he respectfully saluted the Sage, that ocean of
virtues, with his joined hands raised to his forehead ;

120,

The king, seeing this marvel performed by his own
son the God of gods, joyful, respectfully reverenced
his soft lotus-like feet marked with the wonderful
(8igm) of the wheel !
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I2I.

When the king was about to hold the great Sowing-
Festival, the people decked out and pleasant, repaired
to the town decorated even like unto the city of the
gods, and assembled at his splendid palace,

122,

The king, bedecked, surrounded by the ;people,
took his son in splendid attire, and with the grace of
a Cakra, went to the admirable Sowing-Festival.

123.

Having laid him down under a rose-apple tree
surrounded with beautiful screens ablaze with various
colours, the troupe of nurses went to see the festival
(that was going on) outside,

124,

Sitting on his beautiful couch, at the foot of the
rose-apple tree, glistening with the splendour of the
canopy glittering with golden stars and other such
ornaments, the Wise One, having an opportunity, de-
voted himself to ecstatic meditation,

125,

‘I'he nurses, perceiving him seated as a golden im-
age, and seeing the shadow of the tree stationary, went.
up to Suddhodana, and said—‘ Such and so is thy
son’s marvel [

126,

He, on hearing of this wonder of his lotus-eyed son.
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whose face was as beautiful as the bright moon, ex-
claimed—*“this is my second act of reverence ! ” and
reverenced him (falling) with his head at his feet.

127.

This and various other wonders that occurred in the
world have been shown briefly, through fear of swell-
ing the work.

128,

(The prince had) three magnificent mansions re-
splendent with wondrous gems and suitable for the
three seasons, decorated with various kinds of canopies
and couches ; the stories of which were ornamented
with large flights of steps ; ' '

129.

The glory of whose summits derided the splendours
of the pinnacles of the gods’ mansions and, as the
sun’s rays cause the lily-groves to blossom, so it (the
glory) always expanded (viz., gladdened) the multi-
tude of the people’s lotus-like faces.

130.

By the walls, ornamented with various kinds of
gems, the women, without even the reflection of
mirrors, adorned their persons,

131

The tamparts decorated with stucco, were a plea~
sure to the eyes, like even Mount Kel8sa,
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132,

* The moat (round the palace), full of thousands of
lotuses, always looked like a huge sapphire bracelet
ornamented with many kinds of precious stones,

133.

‘The only Seer of the Three Worlds, living therein,
grew up, enjoying great and exquisite pleasures ;
(one day) while going to sport in the pleasaunce, on

“the royal road,

134.

He saw, in succession, the representation of an old
man, of a deseased man and of a dead man ; he (then)
became free from attachment to the three forms of
existence and on the fourth occasion, delighted in see-
ing the pleasant representation of a monk,

135.

He, the Famous, went to the teautiful park, as en-
chanting as the Nandana grove in Indra’s heaven, re-
sounding with the noise of peacocks and other birds,
and adorned with groves of various kinds of well
blossomed trees.

136.

There, with the grace of a Gakra, the Chief and
_Lord of men took delight, indeed, in the pleasant
dances and songs of women as beautiful as celestial
nymphs,
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137.
Seated cross-legged on the beautiful seat, he thought
of having his person decked out,

138,

The Chief of devas, knowing his thought, told Vis-
vakarman, “(go and) Embellish Prince Siddhattha ! »

139.

Commanded thus by Cakra, Visvakarman, approach-
ed (Siddhattha), and splendidly wrapped the head of
the Famous One with ten thousand folds ( of celestial
cloth).

140.

He also made his person, (already) splendid with
the uncommon signs of the Wheel, charming and
elegant with various, variagated, peerless ornaments,

and exquisite perfumes, water-lilies, sandal powder
and so forth,

141,

(Thus) decked out by the gaily attired Visvakarman
and there ( in the pleasaunce) seated on a spotless
stone flag surrounded by women as beautiful as
nymphs, he looked like the Lord of devas,

142,

He, the Best of men, on hearing the message sent
" by Suddhodana the king, that a son was born unto
Him,
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143.

Exclaimed—*“To-day has a fetter arisen unto me !”
and forthwith repaired to the fair palace abounding in
all kinds of pleasures,

144-145.

At that moment, Kisagotami, standing on the
upper terrace of her house, saw the king radiant as
the sun and said—* Happy those who have such a
wise son, and happy the wife of such a husband, al-
ways replete with virtues! Indeed! are they all

happy ! »
146.

Hearing such pleasant words spoken by her, He,
filled with the joy springing up in his heart, while
going back to his own abode,

147.

Took off his neck, his pure, splendid, flawless, cool
and admirable pearl necklace, and sent it to her.

148.

He ascended his palace, as magnificent as that of
Cakra, and laid himself down on the costly couch,
even as (viz., with the grace of a) Cakra.

149.

Nymph-like women surrounded him and performed
(and sang) various kinds of dances and songs,
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150.

The Sage, bent upon retirement into solitude, and
free from attachment to the five worldly pleasures,
did not relish those agreeable dances and songs.

1571,
‘The great Sage, the King, having laid himself down,
rested a brief moment, and sat cross-legged on the
couch.

152,

While even seated, perceiving the various states of
disorder of the damsels, who had fallen asleep, he
went near the beautiful door, terrified by Renewed
Existence and saying—‘ Now will I go !”

153-154.

Called the minister Channa, his friend, thoroughly
self-controlled, gracious, possessed of great merits,
who, to hear (easily) the voice of the Sage, was sleep-
ing with his head on the handsome threshold (with)
attentive ear, and told him, “Harness my horse Kan-
thaka, of sindhu breed, and bring him here,”

155.
Channo, assenting to the words spoken by Him,
went, harnessed the horse and quickly brought him.
156.

The noble steed, while being harnessed by Channa,
knowing it was (the time for) His Great Retirement,
neighed a loud neigh,
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157.

The noise (of the neigh) went spreading all over the
the town, but the hosts of gods (dwelling) therein,
allowed nobody to hear it,

158.

Then the Joy of the virtuous, thought, “1 will
first see my noble son and, going, become afterwards a
Buddha,”

150.
And having thus thought to himself, he went to his

wife’s apartment and placing one foot on the thres-
hold, he thrust his neck inside the room.

160-162,

He, the only Guide of the world, perceived his own
son sleeping together with the mother, on a bed all
strewn with flowers like unto a celestial couch, and
thought, “If I remove the Queen’s arm and take up
my son, Yasodhara, waking, might, through her great
love, thwart my going ;

163.

“When I have become a Buddha, coming again, I
will see my son,” Then the king descended from the

palace.
164.

(As bees crave for a lotus-grove) so, men’s bee-like
eyes yearned for (wiz., to see) the blue-lotus-like Yaso-
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dhar3, whose delightful face, hands and feet were like
lilies, over whose beautiful blue-lotus-like eyes, her
smile made the eye-brows run into froth-like waves,

165.

Excepting the Resolute One standing on Perfec-
tion’s heights, who, having enjoyed the charms of her
person, could (thus) abandon her?

166.

Channa said to the King—“O ! Lord of Charioteers,
I have brought the horse ; know Sire, that (now) is
the proper time (for thy Retirement from the world)

167.

Then, the King, hearing the words uttered by
Channa, descended from the palace and approached
Kanthaka.

168-169.

He, who is devoted to the good of all creatures,
spoke these words to him—“Kanthaka, save me on
this night ; having become a Buddha, I will save the
world of men and gods from the ocean of rebirths,
that receptacle of the dreadful monsters of Decay,
Desease, Death etc.”

170.

Having said this, He mounted the conch-like white
steed, and made Channa grasp his tail very firmly.

171-172,

Coming near (the city’s) mighty gate, He, possessed
of great strength, thought to himself “ should the gate
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not be opened by any body, I will grip Kanthaka with
my thighs, and with Channa holding the tail, I will
spring over the beautiful and lofty rampart, and go ! ”

173.

At that (same) moment, Channa and the noble
steed, (both) endowed with strength and power,
thought each individually of clearing the rampart ( if
the gate were closed).

174.
The gods inhabiting the gate, knowing His intention
and rejoicing in His auspicious departure, then open-
ed the gate,

175.

Mara thought—“Him, who has accomplished his
object, I will (now) thwart!” and coming, he stood
in the sky and said :

176.

“ Do not depart, O Great Hero! on the seventh
day hence, the divine Wheel of a universal monarch
shall indeed appear unto thee ! ”

177.

The Buddha, He of great fame, thus addressed by
the Lord of Death, said ** Who art thou ? ” and Mara
showed himself.

178.

“Mira, I do know the Wheel would have come unto
me ; go thou! Do not stay here ! I desire not any
sovereignity ! "
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179.

“] am about to make the whole system of ten
thousand worlds resound (with joy) and I am about to
become a Buddha, the only Guide of the world ! ”

180,

When the great being thus spake, he (Mgra) un-
able to make any further impression upon Him, then
and there disappeared.

181-183.

He said this to the Evil One and rejected universal
sovereignity as a lump of phlegm early in the morning,
and the celestials, to honour the Saintly One on his
way, assembled forthwith, bearing thousands of be-
jewelled torches, and went in front of Him, and behind
and on both sides ; likewise did the garudas and the
great snakes,

184.

That vast army of gods, come to this world from
ten thousand worlds, caused flowers to come down
from the sky like torrents of water, and, possessed of
subtle bodies and delighting in agreeable sports, they
went about, delighted,

185,

In the splendid road, glorious with fragrant, charm-
ing flowers, sweet incense, sandal powder, golden flags
and such other things, it was impossible for the swift,
noble king of steeds, impeeded by (the mass) of flowers,
to go quickly.
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186.

While the festival of offerings was thus going on
in that magnificent road, He, during the remainder of
the night, having covered a distance of thirty leagues,

187.

Arrived on the bank of the river Anoma and dis-
mounted from his steed on the white, cool sand.

188.

Having rested, he said, “ Channa, take this horse
and his ornaments and go back to our place.”

189.
Standing on the river bank, the great Sage, with a

very sharp sword, cut off his top-knot fragrant with
perfumes and threw it up in the sky.

190,

The thousand-eyed-god, Cakra, received with bend.
ed head, to worship it, the hair-relic risen into the air,
in a magnificent gold casket,

191,

And he enshrined it in the pure heaven of the
Thirty-three, inthe Great Ctilamani Shrine, one league
in height, made all of sapphires and a delight to the
eyes,

192.

Putting on the noble eight requisites of a monk,
which had been brought by the Maha Brahma god, he
cast away also his own splendid garments up into the
sky
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193.

The Maha-Brahma god caught it up, and made for
it, in the Brahma World, the beautiful Cloth-shrine,
twelve leagues in height.

194-195.

He, (the future Buddha), went to the Mango-grove
called Anupiya, and there spent seven days in the
joy of having left the world, then, going thirty leagues
in a single day, the virtuous Sage arrived at Rajagrha
and made his round for alms (food).

196,

The ramparts and battlements of R&jagrha, made of
sapphire stones, appeared then (at his coming) as
mountains of gold on account of the splendour (47
radiatwng from his body).

197.

The people, perceiving him, were greatly excited
(exclaiming) : “Who is this ? is he Cakra, or Maha-
G
Brahma, or Méara or a Naga ? ” and so forth,

198-199.

He entered Rajagrha and took food just enough for
his sustenance and looking (in front of kim) no far-
ther than the distance of a yoke, while walking in the
royal highway, he disturbed the inhabitants (by his
wonderful appearance) as the ocean was disturbed
when churned with Mount Meru as a churning-stick
and, leaving (the town) went to the Pandava Mountain.
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e 200,

‘Then, in its shade, seated on a pleasant spot, he at.
tempted to eat the mixed food (hs had meceived).

301,

The Sage of mighty strength, by self-examination
and resolution, hindered the vile snake (his insides,

through disgust) from coming out the ant-hill of his
body,
202,

And partook of the food, The Chief of men, al-
though approached by king Bimbisara and being re.
peatedly offered the Kingdom, '

203.

Declined it, and being entreated by him, “ When
thou art a Supreme Buddha, do thou preach to me
the Law, ”

204.

The Sage, having give his assent to the king, and

retired to a cloister, (practised) unmatched hardships,

but perceiving that nothing (good could be derived)
therefrom,

205,

He partook of material food, and having (again) re-
gained bodily perfection, he, like unto a god, reached
the foot of the Ajapdla banyan tree.

206,

The Light-giver sat facing the east, and, impinged
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by the resplendance of his person, the banyanstree as»
sumed a golden hue,

207,
A certain beautiful woman, by name Sujits, whose

prayer had been fulfilled, took milk-rice in a golden
vessel on her head and, bowing,

208,

(Said) “ I'll forthwith make an offering to the deity
inhabiting the tree,” she went there and seeing the
best of men,

209.

She thought it was the (treg’s) deity ; she was de-
lighted, and giving the gold vessel of milk-rice to the
Exalted One, said ‘‘Lord, as my prayer has been
realized, even so be thy wish fulfilled !

210.

Having spoken these words, the noble woman de-
parted thence ; then, the Chief of sages took the bowl
~ of milk-rice,

211,

Went to the bank of the Nerafijara river, ate the
delicious food and threw the splendid vessel against
stream (in the river).

212,

The Exalted One went into a delightful and splen-
did garden all aglow with rows of sal-trees in full
bloom which were attracting (lit. plundering) men’s
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and god’s mind-eyes as ( full blown lilies attract)
bees.

213.

He took his noon-day rest therein, and in the even-
ing, going, with the grace of a maned-lion, to the
Bo-tree,

214.
Proceeding along a road beautifully prepared by
Brahma angels, demons, gods, great dragons, and

garudas ; the grass-cutter Sotthiya, a brahman, per-
ceiving him, gave him handfuls of straw.

215.
While the best of men was proceeding (along the

road), blue water-lilies, lotuses and other flowers
poured down like rain from the sky.

216.

As the best of men was going on, the sky was, in
many ways, filled with delighttul sandal powder, in-
cense, perfumes and so on.

217.

The sky was crammed up with umbrellas ablaze
with precious stones and with splendid golden flags
(and bamners) as the best of men was proceeding,

218.

As the best of men was going on his way, the
heavens were choke-full with gods sporting and throws
ing up thousands of clothes and turbans,
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219

As the best of men was proceeding on, the sky
wis crowded with defles éxscocrsing heavenly mu-
sic.

220.

The heavens were filled with the many choruses of
celestial damsels, as the best of men was proceeding
along.

221,
Charming kinnaras, kinnaris and nymphs, and beau-

tifully formed N3igas with their females performed
various kinds of dances and sang many songs.

222,

Now, as the great festival was proceeding on like a
great flood, He of great fame, the Sole Guide of the
thrce forms of existence, took the straw and approach-
cd the Bo-tree.

223.

Round the Bo-tree, which was like a silvery moun-
tain adorned with coral and sapphires, the best of men
walked, keeping his right side to it,

224,

The Sage stood, on the immovable and sih-destro}- _
ing ground on the eastern side (of the tres), and shook
a handful of grass,
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225,

Immediately a seat, fourteen cubits (in length) ap-
peared ; then seeing this wonder, He of great visdom,
thought :

226.

“Verily ! let my flesh, and blood and bones, my
sinews and my skin dry up ! I will not give up my
efforts ! (to attain Supreme Enlightenment).”

227.

The Great Hero, the best of men, sat thereon in an
unconquerable posture, facing the East, '

228,

Straightway the king ot gods stood there, blowing
the' Deva of deva’s conch, one hundred and twenty
cubits in height.

229.

Maha Brahma Sahampati stood there, duly holding
the white umbrella three leagues in diameter, and like
unto the full mocn when two days old.

230.

Suyama, the king of gods took a splendid yak’s tail
three leagues in length, and fanning him very soltly,
there stood,

231,

The god called Paficasikha, likcwise stood there,
discoursing various melodies on a lute of vilva wood,
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232.
Kala, the snake-king, at the head of nautch girls,
was also present, singing songs of praise.
233.
Thirty-two nymphs, taking a golden casket filled
with divine flowers, stood, paying homage to him.
234.

Then, while this great offering made by Cakra and
the throngs of gods was going on Mira, the Sinful
One, thought to himself :

235.

“ This prince Siddhattha wishes to escape from my
dominion ; even now, will I make him unsuccessful 1”

236.
He (Mgra) created unto himself a thousand dread-
ful arms and in them grasped all kinds of blazing

weapons, and mounted the splendid, fierce elephant
Girimekhala, two hundred and fifty leagues long,

237.
Surrounded by a manifold-faced army, with hair like
fire, and red, large, protruding eyes, biting their lips,
with fearful mouths, and possessing snake-like arms,

238.

He approached the Bo-tree, and gave forth a most
dreadful shout, ordering : * Come hither ! seize ye
this Siddhattha and bind him ! ” and, by his appear.
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ance, made the throng of the gods flee like cotton
scattered by a violent wind.

239.

He created a wind, and a fierce roar like that of a
deep thunderous cloud, but the Lord of Death (Mgra)
was unable, with all this to shake even the cornor of
the Blessed One’s beautiful robe ; then,

240.

He caused to fall an awe-inspiring, terrible rain, as
thick as the rain that destroys the world, but he was
not able to make even one drop therefrom fall near
the Matchless One ; and then, seeing this marvel, he
was exceedingly sad,

241,

He made fall a very terrific torrent of large rocks,
blazing like flames of fire, and a torrent of ashes, and
a shower of mud and one of weapons; he caused to
come down a storm of sand blazing like live-coals,
All these,

242-243.

Descending from the sky by Mara’s superhuman
power, were, when they came ncar him who had as-
cended the heights of righteousness, changed into nose-
gays and so forth. Then, he brought on a most dread-
ful darkness, like the darkness which is between the
worlds, and he, the Sinful One, beheld a mass of light
very pleasant to the mind and most delightful to the
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eyes, which had burst farth from the bodily radiance
of Him, who destroys the darkness of ignorance,

244-245,

Md@ra, his face red with wrath, frowning, in a very
dreadful and disordered appearance, threw ( at Sid-
dattha) his best weapon, the Disc, having extremely
sharp edges and which could, at one blow, cut down
Mount Meru in pieces, as easily as it might a thick
bit of bamboo-shoot, but it could do no harm to that
mine of virtues: going towards (the Buddha), it
came down from the sky as a flower-umbrella over his
head !

246.

The rocky peaks hurled by the (M@ra’s) army, com-
ing down from the sky, were changed into nosegays,

247-249.

Seeing this, Mara, sorrowful, approached the Sage,
and said to the Wise who had done good deeds (in
past existences) “This unconquerable seat has come to
me | (belongs to me) rise thou from this seat!"”—
“ Mara, who is thy witness for this seat? ” Thus
addressed, the Sinful One, stretching his hand towards
his army, said “ All these are my witnesses ! 2

250,

Mara’s hosts, with a fearful shout of “I am witness |
I am witness ! 7 addressed Him, declaring they were
witnesses,
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251,

“ Siddttha, who is thy witness? ” Then the In-
comparable One—‘ Méara, I have here no conscious
witness ! 7

252,

Withdrawing his right band, bright as a golden

lightening flaching from a red cloud, from beneath his
red robe,

253-255,

He stretched it forth towards the earth, and taking
her to witness of his former stages of perfections
made her resound (asking)—*“ Why, now, art thou
thus silent ? ” When the earth gave forth thousands
of shouts like unto the roar of a storm, Mara, seeing
the elephant Girimekhala firmly planted on his knees
by that strong Elephant the Buddha, thought “Let
him take it (the seat), let him take it ! "’ like a snake
with broken fangs, his pride was subdued, and he be-
came exceeding dejected,

256,

He abandoned his weapons, his war.like apparel,
and his various ornaments and fled together with his
army as far as the mountains at the end of the world.

257.

The hosts of the gods, perceiving the army of Mara
with fear and grief fleeing away, (exclaimed)— This
is Mara’s defeat and Prince Siddattha’s victory | »
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258.

Rejoicing, they honoured the Brave with perfumes
and such other things and shouting out together end-
less praises, they came ba: k wearing their gala attire,

259.

The Sage, possessed of mighty strenglh, having
thus dispersed Mara’s hosts, even as the sun was still
above the horizon (lit., was continuing on) sat on the
immovable seat.

260,

In the first watch of the night, he obtained the ex-
cellent knowledge of the Past (viz. of ewistences past,
both his own and others) and in the middle watch the
the Eye Divine (or, Supernatural Insight).

261,

In the last watch, he gained the thorough knowledge
of the concatenation of causes and effects, revolving it
in his mind this way and that,

262,

At dawn, fairly making a hundred world-systems
shout out with transports of joy, the full-blown-lotus
eyed One, became a Perfectly Enlightened Buddha,

263.

Under the impulse of his joy, he uttered the joyful
utterance, ‘1 have gone through the chain of counte

less births’’ and so forth,
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264,

He pondered in many ways on the excellences of
the Throne of Wisdom, and thought, “ I will not yet
rise up from this Throne,” '

265,

And he sat for seven days on the immovable seat,
lost in many thoughts. '

266-268,

Some gods had a doubt, thinking,  Verily, Sid-
dhattha, the sage, the wise, has to-day something
more to do, for he does not abandon his seat,” He,
of tranquil mind, knowing this their thought, he, the
world’s protector, the golden complexioned light-giver,
rose up like a golden swan, ascended into the sky
and, in order to appease their doubt, performed the
- Double-miracle,

269.

Having, by means of this Double-miracle, dispelled
the gods’ doubt, he tor seven days, stood, doing hom-
age, with his unblinching lotus-like eyes, to the Throne
of Wisdom, that seat of Victory.

270.

The Sanctified One, walking to and fro in that
splendid cloister ablaze with precious stones and seat-
ed in the delightful Gem-House, investigated the pure
~ Law,
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271,

At the foot of the Goatherd's Banyan-tree, he
caused to wither completely the spotless lily-like face
of Mara’s daughters ; then, at the foot of the Mucaline
da-tree, he caused to blossom (viz., enlightened) the
white water-lily-like mind of the Snake-king,

272,
And at the foot of the Raj#yatana-tree, he enjoyed

the bliss of meditation. Thus did the wise, possessed
of a pleasant complexion, spent forty-nine days.

273.

He (on the forty-ninth day), used the water (fo
wash his face with) brought from the Anotatta Lake
by (;,akra, as well as the tooth-cleanser made of
snake-creeper wood, and ate the fruit of the myrobal-
an which had also been brought by Cakra.

274.

He received the rice-cake and the honey-cake

brought by the merchants, in the bowl brought by the
guardian Angels.

275.
His meal finished, he (again) went to the Goatherd'’s

Banyan-tree and called to mind the depth of the
Truth he had gained:

276.

¢ ‘This Truth by me acquired is calm and deep like
the mass of water supporting the great earth ” so, and
in many other ways,
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277-278.

To him, the king of the Law, who was thus ponder.
"ing on the depths of the Truth, at that moment, the
thought occured, It is in order to master this Truth
that I ( striving after it in so many existences) cut off
and gave to those who asked for it, my head beautifule
ly adorned with the crown;

279-280,

“ And gave away, having plucked them out, my
eyes tastefully besmeared with black collyrium; I
drew and gave the blood from my throat; I gave away
my wife radiant with loveliness, and my son, the pride
of his family ; there is no charity that has not been
‘done by me ; there is no precept by me left unkept.

231-282,

“Nay, more : In the Sankhapdla birth and other
existences, I sacrificed my life through fear of com-
mitting a breach of morality ; and, in the khantivadi
and hundreds of other existences, I allowed myself to

be mutilated. There is not one virtue by me left un-
fulfilled !

283.

“ When | scattered Mara's hosts, this earth did
not quake, nor did it quake when I obtained the
Knowledge of past Births,

284+285.

“ In the middle-watch, when | obtained the Eye
Divine, the earth did not shake ; but in the last watch
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as I mastered the concatenation of causes and effects,
this earth, as if giving applause, gave forth a mighty
roar,

286-287.

“ As gourdé full of sour-gruel, or jars full of butter-
milk, or hands completely besmeared with paint, or,
again, as cloth impregnated with animal fat, this
world, filled with a multitude of impurities, impassion-
ed by lust, depraved by crime, erring through great
infatuation, is a heap and a source of ignorance,

288.

*

“Who will be able to penetrate the Truth? and what
good will it be to the world by preaching it? ” and
so the Saviour became indifferent as to giving the
people the nectar of the Law,

289.

Then, Brahma Sahampati uttered a great cry :
“ Alas ! lost is the world ! The world is destroyed !”

29o0.

And forthwith, taking with him, from a hundred
systems of worlds, hosts of Brahmas and Devas, he
approached the teacher ;

291.

He went up, kneeling on the ground and, raising
his hand to his head respectfully, said, ¢ Let the
"Blessed One preach the Doctrine! ” (and begged
of kim to do so) in many other words,
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On being thus entreated by Sahampati, the Per-
fectly Enlightened Buddha, the conqueror with lily-
like face, surveyed with his Buddha-eye, a hundred
systems of worlds. '

393-294.

He perceived : “ In those worlds, men who have
but little moral defilement are only so many ! ” Then
he dividei these beings info those who were able
(to comprehend the Truth) and those who were not ;
and, having put aside those that were unable (to grasp
the Truth), he with his wisdom, chose them, who were
capable (of being instructed), (saying), “ Now, let the
world bring the vessel of its faith ;

295.

“And I will fill it with the free gift of the nectar of
the Good Law!” Thus, did he send forth to the
throngs of brahmas, the rays of his words’ ambrosia
(viz., thus did he answer them). '

296,

And the Buddha-Sun, of exceeding splendour, rose
from the Goatherd’s Banyan-tree, as the sun from the
Eastern-Mountain, up into the sky, emitting the
splendid Buddha-rays whose charming brilliancy was
like unto the glow of jewels !

297.

Then, gladdening the heart of Upaka the heretic
and others, he, in due course, travelled a distance of
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eighteen leagues over a road fair with well-blossomed
trees full of the humming sounds of numerous bees;

298.

And the Famous One went on to the splendid Deer
Park, resonant always with (the songs of) numerous
birds and redolent with the perfumes of full-blown
lotuses ; now, therein, the five ascetics,

29).

Seeing the Deva of devas, the Lord of the Three-
forms of existence, the Seer of the whole world, the
Blessed One, the Graceful, the Wise, the Lion-king of
sages, held and evil consultation :

300,

“ This samana, Sirs, having partaken of substantial
food, has a fine complexion and is full in his body ;
(therefore) will we not pay him reverence !

30I.

¢ But he is born of a great family, he has been a
great one in the world, ! and is worthy of respect ; he

consequently deserves to have a seat; let us (then)
prepare a seat for him,”

302,

The Blessed One krowing, with his keen intellect

(1) Lit, ¢ He has been the banner of the world,” viz,
when he was a prince, before retiring into the wilder-
ness. The expre~sion has no reference to his actual
greatness as the Buddha, for they did not know as yet
that he had become one.
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their thought, struck down the standard of their pride
with the strong wind of his love.

303.
And they, unable to abide by their agreement, made
obeissance to the Wise, to the world’s Protector.

304.
The five ascetics, not knowing that he had become
a Buddha, merely addressed him as, «“ Brother ! ”

305.
Then the Buddha, the Saviour of the world, address-
ed them saying, “Do not say ‘Brother’ to the Master !”

306.

“ Mendicants ! I am the Sanctified, the Perfectly
Enlightened, the Tathagata!” Thus did he point
out to them the exalted state of his having become a
Buddha.

307-308.

He sat on the handsome, excellent seat (they had
prepared for him) and with a voice (asloud as that)
of Brahma ! addressed the five elders (who were)
adorned with the ornament of moral practice, then,
surrounded by hosts of gods, he delivered the discourse
on the Establishment of the Kingdom of Truth, and
with the rays of this exposition ( of his Doctrine),

309.

Dispelled the mass of the darkness of ignorance in

' _(1) Braha-loud, great, ete. would perhaps be a better
reading.
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the world, and showed, with his lily-like wisdom, the
light of Doctrine to amenable persons.

310-313.

Thus in the battle field known as the Deer Park,
like a most powerful king, he, the king of Truth, self-
possessed, seized with the hand of wisdom the splen.
did sword of religious teaching and cut down the
enemies of those persons on the point of conversion,
who always (the ememies) work to their great dis-
advantage, viz., human passions; he heat the drum of
the Good Law’s victory, raised up the Good Law’s vic-
torious flag most difficult to conquer, and, having set
up the beautiful, excellent, victorious pillar of the
Good Law, he, the Bliss-giver, the only King of the
world,

— 314.

’1 Having liberated the people from the fetters of the
. vast round of rebirths, and desirous, he, who had the

world’s welfare at heart, to lead them on to the city

of Nirvana;

315.

He arrived to the road leading to Uruvela, beautiful
(the roud) to see as an winding gold mountain and
like unto a road of the gods.

316.
To the thirty bhaddavagiya young nobles, he gave

- to drink that most excellent ambrosia, the nectar of

immortality of the Three-Paths, 1

(1) The most advanced of them in spirituality, entered
the Third Path.
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317
He gave them the excellent ordination, and for the
wellfare of the world said “ O ! Mendicants! Go ye
forth wandering ! ” 1 Having thus sent them, the Per-
fectly Enlightened One,

318.

Went to Uruvela and, cutting the outward matted
hair of the ascetics as well as their inward lusts, he
established them in the Chief-Path (arakatship) ; and
he, the Great One, as the moon surrounded by stars,

319-320.

Remembering the promise he had given to Bim-
bisara, the glorious, the virtuous, the banner (pride)
of a noble race of kings, and wishing to] redeem it ;
surrounded by those saints, and illumining brilliantly,

with his ornament of six-coloured-rays, the woman-
like yuarters 2 (of the sky), giving pleasure to even
the eyes of the birds,

321,

He went to the park called “Latthivana,” ornament.
ed with many hundreds of tree-groves and with the
dances performed by troupes of peacocks.

322,

Hearing of the coming of the Grest Sage, King
Bimbisira, adorned with joy and delight (viz., glad
and delighted),

\1) In the world and preach the Doctrine. (2) Cf. the
Sanskrit : dik-kanya, a point of fhe compassor a
region of the sky considered as a mistress or as a
virgin,
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322.

-

Went to that garden surrounded by his ministers,
and ornamented his hair with lily-feet of the Master 2

324.

B:ing seated, he gave to Bimbisara the ambrosia
of the Good Law, and shinning with that supreme
beauty sung by Cakra the Lord of Gods,

d

325.
He, the Illustrious, honoured by the devas, the asuras

and by the snake-king, went to Rajagrha the fair,
as beautiful as Indra’s city.

326.

The best of men, led to the King’s palace by the
King, and his meal ended, causing the earth to quake,

327.
Accepted the splendid Bamboo-grove, beautiful

with well blossomed noble trees, and a delight to the
eyes,
328-330.

And there lived, He, worthy to be honoured by gods
and men; with beautiful lily-like feet; whose eyes were
like spotless lotuses; beautiful with jessamine-like
teeth ; an ocean of peerless virtues; the protector of
the needy, that King of sages, bright as a golden ray of
light and whose face was as beautiful as the moon, in
that long and spotless creeper-temple in the Veluvana,

(2) That is, he threw himself at the Master’s feet,
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which stood near a lake, the banks of which were
covered with a great quantity of white sand ; there, a
soft bleeze redolent with the perfumes of flowers waft-
ed about ; the lake was adorned with many kinds of
flowers. There he lived, the Lord, the Sage, in that
great monastery, agreeably to his desire, having built
round himself a noble stockade of pure moral prac-
tice ; raising up the excellent spear of abstract medi.
tation (or, steadfastness) and whirling about the great
and sharp arrow of his Buddha-knowledge.

331-333-

‘T'hen, king Suddhodana, hearing that his son had
attained to Supreme Enlightment and had founded the
Dominion of the Good Law for the welfare of the
world and was just then living in fair Veluvana near
Rajagrha, being desirous of seeing his own son, who
had become a Buddha, he sent to the Great Sage, nine
times, nine ministers, accompanied by nine thousand
warriors, '

334.

They went, but hearing the incomparable preaching
of the King of Truth, and so obtaining the highest
spiritual benefits (and then bscoming monks), they
did_not deliver their message to the Buddha.

335

Seeing none of them (come back), he summoned
his minister Kaludiy1, a good servant,! bent always
towards monkhood ;

- (1) Perhaps beautiful speaker (?)
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336. -

And told him, “Take my most noble son, my eyes
delight, and bring him by any means whatever.”

337.

And him too he sent with a thousand warriors, and

he, having gone, and heard, together with his retinue,
the good instructions of the Master,

338.

He attained the Path of Final Sanctification, became
(wnth his followersy a monk and, raising his joined
hands to his head, did reverence to the Perfectly En-
lightened Buddha, the best of men, (and said) :

339

* Spring has produced pleasant and beautiful red
sprouts and shoots ; thousands of branches are de-
lightful with their dark-green shining leaves;

340.

«The woods are full of various beautiful trees in full
bloom, bearing fruit ; they are pervaded by a delicate
fragrance ; they are filled with multitudes of very
beautiful animals, and with birds that sing together ;

341-342.

“Hundreds of pondsare full of dark-green and
sweet water, and of multitudes of geese cackling
noisily ; they are also adorned with fragrant white,
plue, and red water-lilies ; these lakes are made de-
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lightful by the streaks of the pollen of flowers, lotuses
etc,, and their banks are of sand as white as spotless
pearls,

343,

“The lawns are entirely covered with grass which
resembles a coat studded with splendid emeralds, and
the sky is pervaded by a soft breeze ;

344-

¢ Lord, it is now the proper season to go to the
beautiful capital called Kapila, so prosperous on ac-
count of its inhabitants enjoying unbounded wealth,”
In this and other ways, he extolled the beauties of the
way they had to go.

345.
Sugata, on hearing these high praises, said, “Ud3yi,
thou extollest the way ; why ? speak ! ” Then, Ud3yi
spake thus to the Bliss-giver :

346.

“ Lord, thy father, the illustrious and noble king
Suddhodana, desires to see thee ; let the Tathagata,
the Sole Protector of the world’s welfare, do this
favour to his own relatives !

347.

He, devoted to the good of the world, hearing his
sweet voice, answered, “ Very well, Udayi, I will help
my relatives.”
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348.

And, like golden Mount Meru vellow as if clad in
a woollen blanket, and like the pure, full moon sur-
rounded by the stars,

349-350-

. The Conqueror, the Buddha. full of glory, accom-
panied by saints whose minds were subdued, going on
a journey of sixty leagues, and resting every day after
travelling one league, arrived in two months at his
fair birth-place,

351-352.

Suddhodana and the other kings honoured the
Buddha, whose face was resplendent as a pure lily;
shining with a radiance like that of the young hundred-
rayed sun; whosc beautiful feet were adorned with
_the signs of the Wheel ; the abode of moral practice ;
.the only refuge of the three worlds ; whose excellent
body was free from the strife with passion ; they hon-
oured him with golden jars full of water, archways,
frankincence ; with large bamboo-drums, tabours and
_kettle-drums, with variegated umbrellas ﬂags yake
tails, fans and many other things.

353-

The Chief of sages arrived at the pleasant city, full
of large terraces adorned with fragrant lotus-flowers;

354.

" Enchantir;g with lakes full of transparent waters cov~
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ered with full-blown lilies, and with the dances per«
formed by troupes of peacocks.

355-

He, the Noble One, entered the great and attactive
Nigrodha grove, adorned with fine covered walks,
mansions and creeper-bowers,

356.

The (gakyas, with their innate, stolid pride, thought :
¢« This Siddhattha is our son ; this Siddhattha is our
grandson ! ” and with such thoughts,

357

They spake thus to the very young princes, “ Do
ye reverence Siddhattha ; we will not make obeissance
to him ! ”

358.

Thus having said, they placed the young princes in
front of them, and they sat down ; then, the Seer of
the three worlds, the Self-controlled, the Tamer of the
unsubdued,

359-

Knowing their intention, thought to himself. « My
relatives do not pay me homage ; I will, forsooth !
cause them to make obeissance to me even now!”
and forthwith,

360.

Entering the fourth stage of mystic meditation,
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which is the basis of Transcendental Faculties, and
coming out from this fourth stage, He, the gold-
coloured Light-giver, like a golden swan,

361-362,

Rose up into the sky and there, this Chief of sages
performed a great, magnificent and extraordinary
miracle, like the patihariya he had performed under
the mango-tree of Gandamba, and which had delight-
ed the eyes of all creatures

363
King Suddhodana, the sole leader of the Cakya

race, the chief of men, perceiving this wonde:', de-
lighted with the joy springing within him,

364.

Ornamented his hair with the lily-like feet of the
Master (viz., threw himself at the Master's feet ),
and likewise did all the Cékyas,

365.

The Sage, after the (miraculous) shower of rain,
made fall the pleasant shower of the Law (wiz. told
the story of Vessantara) which went to the hearts of
all present (as the miraculous rain had gone bensath
the earth).

366.

Having, on the second day, dispelled the dust of
ignorance, he entered the great town with the Brother-
hood and went begging for alms from house to house,
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367.
Lilies of many kinds sprarig up under his lily-like
feet in every place he stepped upon !

368.

Then, through the greatness of his person’s lustre,
the habitations, the archways, towers, ramparts, etc,,
in the town, assumed a golden colour.

369-370.

He entered the town, and Yasodhara, in her de-
lightful and pleasant palace, saw him, the Giver of
light to men, the Resolute, the Saint, whose senses
were under control, the Light-giver, walking through
the street of the town for alms, and stood, affected by
love.

371.

And she called the noble Rahula, glistening with the
refulgence of his ornaments and, pointing Him out to
him, said, ¢ This is thy father ! ”

372.

She, surrounded by many females, went to the
glorious Suddhodana’s mansion and saluting him, said,

373

“Sire, formerly, your son circumambulated in this
town with the grace of Cakra ; but now, he is going
for food from house to house!”
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374

Thus she informed him ; and with her great eyes
filled with gathering tears of joy, she went back to
her own house,

375

Then Suddhodana, the king of all kings, decked
like Indra, trembling, quickly approached the Con-
queror.

376.

« Ol Chief of the Cakyas! It is not thy heredit-
ary custom to beg; donot doso! do not so! Not
one king of our race did ever go begging for his food
before ! ”

377-378.

When thus spoken to by the king, the Chief of sages,
the Lord of virtues (saying), *‘Thus, Mah#r3ja, is thy
descent, but my lineage is that of the Buddhas’’ Thus
he made clear to him the succession of the Buddhas,
Then, even there standing, and further unfolding the
Law to him,

379

He recited the noble stanza, ¢ Rise thou up, be not
remiss, live thou a pure life ! ” and so forth, which
beautiful stanza brings bliss to the listeners’ ears.

380,

Having thus given him the first sweetness of the
Path,! and having thus satisfied him, He, the Eminent
One, on being asked by the king, went to the palace.

(1) viz., Having established him in the First Path,
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The king regaled the greatest of men and his
twenty thousand monks with sweet drinks and food.

382,

Having, with the other chiefs, respectfully saluted
the Conqueror by raising to his head his hands looking
like gold on account of the splendour of his crown, he
sat near him.

383
Then, hundreds of charming princesses, being per-
mitted by the king, took their seat in His presence.
384-38s5.

The Conqueror, Pre-eminent in the three worlds,
having expounded to them the sweet Law, thought to
himself, “ Were I to-day not to go to Bimb@'s! palace,
through love, her heart might break !” and He, the
Merciful, taking with him his two greatest disciples,
left his father’s palace,

386.

The Buddha, having entered his consort’s mansion,
resplendent like the sun with the light of the six-hued
Buddha-rays, sat on the seat prepared for him,

387,
Bimb3, shinning with the splendour of her body,

(1) Bimba is another name of Yasodhara.
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as if it had been rubbed with yellow orpiment, trem-
bling like a golden creeper, she, the red-lipped one,
approached the Master.

388.

The contact of the Master’s feet, like cool, pure
water, extinguished the fire of the great sorrow burn-
ing in her heart,

389.

The King told the Master of the many virtues of
Bimba and the Great Sage told the story of Canda-
kinnara,

399.

" Then, when the time for the three-fold festival of
prince Nanda, to wit, his marriage, his coronation,
and house-warming, had arrived,

391.

The Buddha, even before the festivals had taken
place, took Nanda, though unwilling he was, to the
pleasant and splendid monastery, and made him a
monk.

392-394.

His own son Rahula, who, shining with princely or-
naments, was following him for his inheritance, saying
with a lovely voice ** To me, thy shadow is bliss ! give
me my inheritance, give me my inheritance ! he led
also to the monastery and having made him a monk,
he gave to him who was wise, the greatest inherit.
ance ; excellent: Law ! : :
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395

The Buddha-Sun, leaving Kapilavastu, in many
places caused to blossom the lotus-like people with
the rays of the Good Law (viz., ke enlightened them
by preaching the faith), and again went to Rajagrha,

396.

The Perfect One dwelt in the splendid Park of Sita,
which had groves of beautiful trees covered with
flowers ; and large sheets of water lovely with
lotuses and water-lilies ; adorned with large covered
cloisters for meditation and the soil of which was
besprinkled with white sand.

397.

At that time, the great merchant named Sudatta,!
taking on carts a great quantity of merchandise, came
from Savatthi to the house of a rich man, a friend of
his, in Rajagrha,

398.

On being told by the prosperous merchant, ¢ The
Buddha, the chief of men has arisen in the world, ”’
Sudatta, greatly elated with the joy rising within him,
was imagining (always), that the night had receded
before the light of day.2

399-400.

He left the house when the darkness of night was

(1) Better known under his famous title of “ Anathapin-
dika.” (2; That is, through impatience to go and be-
hold the Buddha.
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dispelled, and through the god’s power, having followed
the path leading to the most charming Sita-Park, he
perceived the Great Sage, resplendent as the full moon,
blazing like a large lampstand ; causing delight to the
eye ; Sudatta, most wise, received on his head the
Buddha's red-lily-feet. (That s, prostrated himself at
his feet).
401.

Having heard the profound, subtle, pure, most ex-
cellent Doctrine adorned in a thousand ways with high
‘reasoning, he attained to the Fruit of the First Path,

402

And invited the Perfectly Enlightened Buddha, sole
Spiritual Guide of the world, together with the assem-
bly of the Brethren, and made to them an offering of
things beautiful, of perfumes and dainty food ; such an
offering as brings bliss.

403-404.

He obtained from the Master a promise that he
would come to fair Savatthi; then, going, he had, on
the way (fo Sawvatthi), splendid monasteriés, dazzling
with beautiful paintings, erected at every league, at
great cost. )

405-406.

Thus be returned to Savatthi, which is adorned with
hundreds of palaces, archways, posterns, ramparts,
battlements and so forth; full of every kind of pros-
perity; delightful with dances, songs and music; and
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which always can deride (on account of its beauty)
even the city of Indra,

. 407.
And Sudatta, looking about for a fit site on which

to build a monastery wherein the Blessed One, the
Sole Guide of the world, could reside,

408.

~He perceived the domaine of Prince Jeta, abound-
ing in water and shady, and like unto Nandana the
garden of the, gods

409-410,

He, of great renown, having bought that splendid
park which was a delight alike to gods and men, by
covering it up with kotis of golden pieces, therein,
on the best spot of ground, he built a residence for
the Buddha, mAadAe' pleasant always by rows of jingling
little bells, crowded with pinnacles as high as moun-
tains, with a beautiful roof covered with numerous
jewels ; rendered most brilliant by a canopy of vari-
ous colours; ornamented with flowers and other
things ; a residence most noble, beautiful and large.

411,

For the sons of the Conqueror, too (viz., for the
monks), he built a spacious abode delightful with its
various canopied rooms ; tastefully adorned with open
halls, cloistered walks and other buildings; it invari-
ably took up the fancy of those that saw it (lit; ¢t
plundergd the mind’s eye).
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413

He also had made pretty, large, enclosed terraces,
in which he placed benches, and strewn with fine, pure
white sand ; he had tanks made, full of fresh, cold
water, and covered with fragrant white lilies and
lotuses,

413.

Thus did the great merchant build the most excel-
lent and pleasant monastery called jetavana, charm-
ing with its well blossomed sal-trees, asana-trees,
asoka-trees, and naga, punnaga, naga, and many other
trees,

414.

Protected by a beautiful, large and excellent wall in
height as mount Kel@sa, in design likea snake-king,
that monastery shone forth like the magic-stone Cinta-
mani which fulfils all wishes,

4'5°416.

Then, Anithapindika sent a messenger to the
Chief of sages that he should come. The Teacher,
hearing the messenger’s message, then left R#jagrha
at the head of a mighty multitude of monks, and in
due course, arrived at great Savatthi,

417.

Youths, as handsome as gods, with hundreds of
brilliant banners came forth to meet the Teacher,



JINACARITA. 191
418.

Then, behind these, nymph-like damsels went forth,
carrying beautiful pots full of water.

419.

The merchant’'s wife decked with numerous orna-
ments, then followed with a great number of matrons
carrying vessels filled with food.

420,

And then the great merchant himself with hundreds
of influential traders, went out to meet the Great
Hero, the world's Leader; and He was in many ways
honoured by them all.

421,

With His pleasant six-coloured Buddha-rays, he
caused the town to assume a golden hue, and he, the
Chief of sages, the Blessed, possessed of a graceful
figure, entered the Jetavana monastery.

422-423.

And Anithapindika said “ To the Order of Monks
with the Perfectly Enlightened Buddha at their head,
to all, from all directions, I give this monastery.” And
pouring perfumed water on the Master’s lotus-like
hands from a golden vase, he made over the pleasant
and beautiful monastery to the Order.

434
The King of kings, the Sole Leader of the three
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worlds, seated on a priceless, most handsome chair,
accepted that most noble, splendid, delightful mon-
astery.

425.

The great Saint, the Teacher, the Famous, who had
at heart the welfare of the world, pointed out to
Sudatta, the merchant, who through his charity to the
needy, was called Anatha, the great advantages of
the gift of a residence to the Order.

426.

Who, except the Protector of the three worlds, of
extensive wisdom, could, even with thousands of
mouths, expound the great advantages of presenting a
residence to the Order ?

427

‘Thus, He of great fame expounded the Doctrine to
Anidthapindika, and gladdening the hearts of all be-
ings, he circumambulated the country, residing in
many places, and beating the great drum of the
Doctrine, the sound of which is extremely sweet,

428.

I will now tell the places, in order, wherein He,
the promotor of the three-world’s spiritual welfare,
greatly compassionate, and best in the world, resided,
constantly honoured by gods, by demons, great
dragons, ogres, and other such beings,
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429.

The noble sun-like Conqueror, passed the first lenten
season, in the city of Benares, in the Deer-park, caus-
ing to blossom, with the light of the Good Law the
multitude of lily-like persons amenable to conversion.

430.

The second, the third and the fourth lent, the Pro-
tector resided in the very charming Veluvana in the
great and fair city of Rajagrha, lovely with its streets
wherein were rows of stalls filled with all kinds of
precious things.

431.

The fifth rainy season, the Lion of the (éikyas spent
in the great forest, near the splendid city known as
Vesali, which was shining with the splendour of the
king’s jewel-crown,

432,

The Buddha, whose beautiful eyes were like unto
blossomed and well coloured blue lotuses, shining with
the radiance of his gold-like body; Buddha the re-
pository of boundless virtue, passed the sixth lenten
season in the Great Makula mountain.

433-

Teaching the Doctrine, profound, very difficult to
understand and sweet, to the pods, He, the incom-
parable Sage, the abode of glory, spent the seventh

lent on the cool, large ornamental stone throne of
(Eakra,
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434

He, with blown-lotus-like face, the abode of moral
good conduct, the Noble Conqueror of the Evil One,
resided, during the eighth rainy season, in the very
delightful Bhesakala forest on the Crocodile-Hill

435
Having subdued the pride of numerous serpent-like
heritics, professing various beliefs, He, the Chief of
the three worlds, the Prince of birds,! spent the
ninth lenten season in the charming and delightful
Simbali forest at Vesali,

436.

In order to appease the Great strife of the monks,
He, the Great sage, lived during the tenth rainy
season with the noble elephant, in the great, exten-
sive, clean forest of Paraleyya all bestrewn with
flowers,

437.

~ The Buddha, possessed of boundless wisdom, and
of charming, clear and restrained eyes, passed the
eleventh lent in the Brahmin village called Nala.

438.

The twelfth season, the Cokya sage, the Omniscient
One, spent under a large nim-tree, in a pleasant
garden fragrant with fruits and flowers, near the great
Brahmin village Verafija.

(1) The allusion is probably to the garuda, the mytkical bird,
and deadly enemy of the snake.
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439

The Hero, Teacher of the three worlds, the Com-
passionate, as brilliant as the sun’s radiance, posses-
sed of a full-blown lily-like face, who did all for the
world’s welfare, passed the thirteenth lent in the
beautiful Caliya mountain.

440.

The Wise One, whose hands and feet were as
pleasant as a bandhuka flower, the Lord of the Law,
the Sage possessed of superhuman powers, He, devoted
to the spiritual welfare of the whole world, passed the
fourteenth lenten season in the most enchanting and
excellent monastery of Jetavana.

441.

Having destroyed the elephant-like lust in the
forest-like persons ready for conversion, He, the Lion-
king of sages resided, during the fifteenth season of
lent, on the large hill at Kapilavastu, in a charming
jewel-cave in the Nigrodha.

442.

Having well disciplined the very cruel Yaksa, he
spent the sixteenth lent at fair Alavak3, guiding many
persons on the way to peace.

443.

He, the Great saint, the Matchless One, whose fame
is spread throughout the three worlds, passed the
seventeenth season at fair R@jagrha which, with its
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ramparts, its gates, archways etc., was so pleasant to
look at.

444.

The Buddha having, with the sweet and bliss-bring-
ing remedy of the Law, subdued the fierce elephant-
like lust of the people, spent the eighteenth season in
the noble Caliya mountain.

445.

During the nineteenth lenten months, having, he,
the noble King of the Law,cut down with the sword of
Doctrine, Infatuation, this great enemy of persons
amenable to conversion, the world’s Protector, endow-
ed with sweet speech, resided at the same place.

446.

The Sage, of pure fame, who, in the promotion of
the world’s welfare, was like the splendid all-wish-
granting-tree,and the all-desire-granting magic-stone,
or as as plendid golden jar, (never exhausted) spent
the twentieth rainy season in the fair and beautiful
Ridjagrha.

447-448,

Thus, He, honoured by the three worlds, of exten-
sive wisdom, from the time of his having first attain-
ed Supreme Knowledge, circumambulating without
any fixed abode the Blessed One, the Sole Relative of
the world, whose body was resplendant on account of
the six Buddha-rays, during all the remaining .time,
that is twenty-five lenten seasons, lived at Savatthi
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in the pleasant and great Jetavana, and in the Pub-
bardma, which were splendidly decorated even as the
abode of the gods ; He, delighting in the welfare of
the world, He the abode of bliss.

449.

Thus, during forty-five years, He was in the world,
extinguishing with the most excellent waters of the
sweet Law, the heap of the fire of lust which had
arisen in the forest-like mind of men, May he, the ,
Sage, cloud-like, bring peace to men.!
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